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Rev. xVi 4» 

i^&o Jhall not fear tbee^ O Lordy and ghriff. 
thy Name ? for thou only art Holy^ 

F all our inquiries concerning the fu- Serm^ 
f preme Being, none are more impor- !• 




tent than thofe which relate to his 
moral Cbara^er-, for that is the immediate 
foundation of our duly to him, and our , 
hopes from him. An intelligent Agent, pqf^ ^ 
fefTed of an eternal immutable exiftence/ al- ^ C 
mighty Power, and infinite Knowledge, |^> 
might be an objed: of fpeculatiori which 
would naturally end in diftruft and horror^;. 
But perfed: redlitude, equity, and goodnefs, ' 
are confidered as pradical principles, which 
fo determine his views, and dired the mea-* 
iiires of his condud towards other beings, as, 
to be the objeft of affedions, which we knayr 
are in the human mind, and of .the uttrioft 
Vol. II. A con- 



2 , Moral Agency explain dj and 

SERM.confequence to itt happinefs i the objeds of* 
!• reverence, eftceni,* love, truft and a defire of 
imitation. This fliews of how great mo- 
ment, and. Jiow wortl^ pf our attention the 
fubjeft is, which we are now entering upon, 
namely, the confideration of God's moral at^ 
tributes. In this difcourfe I will endeavour, 
firft, to fhew what clear and rational evidence 
we have of his moral agency in general. 2dly, 
In whit {tn{z^ and with what limitations, it 
is attributed to him. 3dly, To what ufeful 
purpofes it may be applied for the forming 
cur tempers, and governing our pracSices. 

Firft, to fhew what clear and rational evi- 
dence we have of God's moral agency in ge- 
:^,> jaeral. Our idea of moral agency arifes from 
an attention to what pafTcs in our own minds. 
^ We feid ifi ourfelves confcious perception 
^ with a felf-determining power, and affedions 
* to certain objedls varioufly exerting them- 
,||^ fclyes ;* all which in fome degree, and within 
a limited fphere, feem to be common with 
«6 to other animals. But there is in the 
• mind of man, which the brutal nature ap- 
pears to be incapable of, a power of refled:- 
Sig upon affed:ion«, its own^ or thofe of other 
agentSy together with^ the anions proceeding 
from, them, which are neceflarily approved^ 
or difappronoed^ in other words,, judged to be 

good 
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tn what Senfe it is ta 6e atiriByied to God. ^ 

good or evily and become objefts of a diftinftSERM; 
afFedion, that, like others, is a fpring of ac- I. 
tion, influencing and dircdting our pradlice^ 
It is this that makes* us. moral agents, whiph 
is the moft important part of our conilitu^ . 
tion. It implies not only intelligence, freo ' 
agency, and diredt afFedtions to other beings^ 
but affedlions arifing from our refleftiijg upon 
charaders, afFedtions, and acftions morally 
diftinguiflied, that is, appearing good or evil 
to oijr minds, according to a certain invaria-* 
ble ftandard planted in them. Our higheft 
enjoyment arifes from felf-approbation, or a 
confcioufnefs of intire moral afFedion, and a 
courfe of morally good a<Stion, fo far as hu- ^ 
man nature can^ attain to it. And our moft r 

intenfe afFedion to other beings, accompani- ^^ 

cd with the greateft, the pureft, the moft ra- j. *# 
tional pleafure we know, terminates on tfite i ^ 
fame charaders in them, manifefted by their 
works. \ *^'; 

Now, if the iivOifible things of God from the 
creation of the world are clearly feen^ being 
nnderjiood by the things that are made ^ if from 
the powers and capacities of the creatures we . ^ 
juftly infer his exiftence and perfedioris ; par-* 
ticularly, if the confcious intelligence and ac-* 
tive powers of fome beings formed by hlm^' 
be a proof of his own felf-original intelligen<;e 

A a and 
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4 Moral ^genty explain' J, and 

SERM.and aftivity, may vf% not in like manner 
I- from the moral powers he has given to man-* 
kind and other rational creatures infer his mo- 
ral agency ? efpecially fince this chara6let 
neceffarily appears to our minds the moft ex- 
cellent and amiable^ and of all others the 
moft important to - a ratioiial happipefs. Is 
it poffible for any man who believes God to 
be the father, the defigning caufe of fpirits, 
of their intelligence, liberty, and all their 
other rational faculties arid enjoyments, to 
doubt whether he himfelf is pofleffed of in- 
telligence, liberty, and rational enjoyment? 
Whether fince he has indued them with a 
power of felf-refledtion, particularly, of re- 
viewing their own iaflFedUons and actions, and 
judging concerning their reiStitude, his owa 
actions and the principles from which they 
proceed, be not the objed: of his own undcr-^ 
ftanding and attention ? Whetheir. having an- 
nexed the higheft enjoyment to their felif-ap- 
probation upon this review, and made their 
principal happinefs to depend upon it, he 
pofleflTes the like, or a more exalted enjoy- 
ment in the approbation of his own adliona 
and principles of adion ? And this being the 
fum of what we mean by moral-agency, 
can we doubt whether God be a moral 
agent? 
'^ ... - Another 



in nvBai Senfe it is to he attributed to God. ^i 

' Another way of apprehe3iiding this fubjed, S e R M* 
will lead us to the fame conclufion. It has 
been proved, * and muft here be fuppofed, 
that God is the defigning caufe, the preferver 
;and governor of the world, and all things in 
it; and from the relations and cbrrefporiden- 
cies of things which he has made, and con- 
tinues to uphold, we difcern his particular 
ends. Now this impdics a CharaSter or a 
Willy a permanent principle determining him 
to adt after one particular manner, rather than 
another. But it has been alfo proved -f- that 
morality is an eminent part of the human con- 
ftitution I that is, the mind of man is fo fram- 
ed, as when it attains to the full exercife of 
its rational powers, to be neceflarily fenfiblc 
of moral obligations, and to have all the de- 
termination to fatisfy them^ which is con- 
fiftent with the nature of fuch a being, ^ and ^ 
the nature of yirtue itfelf, i. e. with free-agency 
in an imperfeft ftate : That morality is of the ^ 
greateft momient to the perfed:ion and happi- 
nefs of every individual, and the whole col- 
ledive. body of mankind : And therefore it 
muft be* attributed to our intelligent. Creator 
^% the true caufe of it, thereby intending , 
thofe very ends, the perfedion andhappineft 
of our nature, which it is naturally apt to 

A 3 ferve# 

* Vol I, t Vol, I. Serm, 3, 



€ I^ral 4s^nfj ^lairC'd^ and 

SERM.ferve, . If it be fo» it muff then, I think, be 
I- allowed a juft confequence, th^t it is the will 
of God, man fliould pradife virtue and ah-^ 
ftain from vice, or thatJbe approves the one, 
and difafjproves-the other. Is it poffible to 
conceive that he fliould not be pleafed with 
his intelligent creatures a<fting agreeably to hi^ 
own defigns, voluntarily fulfilling the law of 
theit nature; and difpleafed vyith their wilfully 
rebelling againft it ? Since he has made themi 
capable of difcerning the end of his confti- 
tution, and of adting freely either in piirfu- 
ance of it, or in oppofition to it, to fuppofe 
that he is indifferent to the choice and to 
their courfe of adion, is abfurdly tp fuppofe 
that he is indifferent to. the intention of his 
own works ; indeed, to fuppofe fuch confu- 
fion and inconliftency in his counfels, as can^ 
, hot be reconciled to any notions of wifdom, 
Inanimate things are altogether paffive in ful- 
I'Sf filling his purpofes ; that is, they are; moved 
and difpofed of metely by his fovereign irre- 
fiftible Will. As they c^n ney^r be the ob« 
je6ls. of his diflike, all the complacency he 
can be fuppofed tp have ix\ them> is properly 
po more than fclf-enjoyment, which arifes . 
from the exercife and manifeftation of his 
own attributes, and which in proportion to 
the degree of its perfcdtiops, muff belong to 
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iBvery intelligent nature in a nafiiral andSERM. 
happy ftate. But free agents are the proper ob- I* 
Jedls' of his approbation or difapprobation, ac- 
cording as they do or do not a^ively comply 
with his will made known to them, and with 
that eternal invariable reafon by which his 
whole adminiftration is condu<9:ed. I be- 
lieve it is fcarcely in our power when we think 
ferioufly, to imagine that the moft perfectly 
wife Being is not pleafed with Kis creatures 
choofing to conform themfelves to the wif- 
dom of his counfels, and difplcafed with fuch 
as obftinatcly fet themfelves in oppofition to 
his will, though we ought never to impute 
to him any thing like that pafllon, which 
in our weak minds accompanies refentment 
or averfion. But it may be faid, that by the 
fame reafoning, our natural aftions, fuch as 
eating and fleeping, are agreeable to the will 
pf God ^ ^becaufe they are the means he has 
appointed us to ufe for preferving our lives. 
Be it fo. As natural governor of mankind, 
it is His will we fhouid ufe the nece^ary means 
for the prefervation of our lives ; as governor 
of moral agents, it is his will they (hould 
condudt themfelves with a regard to moral 
deficiencies % Therefore as the governor of 
fuch agents, (which relation is to us moft 
important and comprehenfive, and in it our 

A 4 higheft 

* Mr.-^. here means, mrulrcliitudf^ as well as Deiidencyf 



8 MoraUgeney explain% and 

S E R M.higheft intereft is immediately concerned,) his 
I* ^ charadlcr is moral, or in that refpeft he is a, 
tnaral agent. Perhaps the cleareft notion wc 
can form of God's moral attributes is by re* 
folving them into Benevolence, which in con^ 
junction with infinite wifdoro, will fully ac- 
c:ount for them all. As no principle of ac- 
tion can appear to our minds more amiable, 
piore worthy of an abfolutely perfed Being, 
there is none more juftly attributed to the 
Deity, if we j udge by the appearances of defigri 
and final caufes in the conftitution of things, 
and the, government of the worldl, Now if 
it be allowed that the Creator of the univerfe 
intended the mofl: abfolute good in the whole 
of his works, and partiqularly in the creation 
and government of rational beings, it will 
evidently follow that his adminiftration muft 
be moral, or it inuft b? io conduced as in 
the whol? to . encourage virtue, which tends 
to promote the moft univ^rfal h^ppinefs, and 
difcountcnanccs vice, which is naturally pro- 
^udive of mifery. In other words, the fu-r 
preme Being is righteous in all bis ways, and 
^oly in alibis works. But in wh^tfoever man- 
ner we endeavour to inyeftigate a fubjedt 
which is too high for our comprehenfion, an4 
. %o range our thoughts concerning the order, 
9onqed^ion, and dependence bf the diving 
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moral perfeiftions, it is plain^that to the pur-SERM# 
pofes of a praftical application, they are to be ^ !• 
confidered as difpofitions or principles, (I do 
not fay the fame as in us, but fomething ana* 
logous to them and which we conceive in 
that manner,) determining him to aft accord- 
ing to moral differences, and with a regard to 
them. As inferior agents are called juft, and 
good, and true, becaufe their temper and their 
conduft are agreeable to the rules of righte- 
oufnefs, goodnefs, and veracity ; the fame 
charadters are afcribed to the fupreme Being, 
and on the fame account, tho* in a more ex- 
alted fenfe, and without any degree of im- 
perfeftipn. Our difpofition even of the vir- 
tuous kind have their weakneffes. They rife 
and fall according to the meafure of our know-^ 
ledge, and the diverfity of lights in which 
the objeds appear. They are fometimes cool* 
ed by the influence of, other affedlions and 
paiHons in our nature 3 and fometimes attend* ' 
ed with perturbation j from which and all 
other infirmities the abfolutely perfect divine 
nature is wholly free, But a ^onftant, uni-^ 
form, and invariable reftitude, or a regard to 
right and moral goodnefs, and oppofitioii to 
evil or moral turpitude, is what we attribute to 
God^ and have as clear and diftind ideas of it 
as of any perfedlions which belong to him, 

I 
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lO Moral Agency t9CplaMd^ and 

S E R M. I have faid that God's moral attributes ard 
!• dilpofitions or principles analogous to what - ' 
we call difpofitions in our felves, determining 
him to a<9: according to moral differences, that 
is, to a<3: freely, but conftantly and invaria- 
bly in the way which he approves, in oppo- 
iition to that which he does not approve. 
There muft therefore be fomething in the 
divine mind which conftitutes this difference, 
Philofbphers are not agreed in their opinions 
concerning the foundation upon which the 
diflinftion made by the mind of man between 
moral good and evil with approbation an4 
difapprobation, is to be ejcplained. Whether 
by reducing them to truth zndfaljboodi or by 
a moral Jltnefs and unfitnefs arifing from the 
invariable relations of things which necefikiF 
rily appears to the underflanding ; or by an 
implanted moral fenfe which diftinguifhes its 
proper objedts, as the external fenfes diftin^ 
guifh theirs. How then fhall we pretend to 
afHgn the caufe of this difference in the fu- 
preme mind which is fo little known to U5 ? 
But how little foever we know of God, there 
lire fome things which we are fure belong to 
him in common with other beings, tho' in a 
more perfcft manner than as they are pof- 
fcfs'd by them. We attribute e^^iftence to 
him as we do to the creatures, tbo' bis exifl^ 

ence 
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ence has the peculiar charafters of eternal zndS e r mJ 
necejfary^ of which we have but very inade- I- 
quate Ideas. We are confcioui of intelli- 
gence in our felves, and the knowledge of 
iomc truths ; and we cannot help afcribing 
the fame to the Deity, notwithftanding the in-r 
finite 4ifp^nty v^hich there is between his 
knowledge and ours. And in like manner as 
moral powers and enjoyments are the greateft 
glory and happinefs of our nature, we can* 
pot avoid attributing them to him, tho* he 
poiTeiTes them in a manner which tranfcends 
pur comprehenfion» If however, we con- 
ceive benevolence in the Deity to be the great^^ 
indeed the fqle fpring, of his Adlions whicH 
terminate on other beings, this gives a plain 
reafon why he has an invariable regard to mo-* 
yal redlitude in all his ways and works ; name-* 
ly, becaufe his perfeft underftanding fees the 
neceffary connexion it always has with the 
greateft Good in the whole, which is his \xU 
timate end. 

Suppofing our neceffary 4lfcernment oif 
moral good with approbation, and moral evil 
with difapprqbation, to be founded in zSenfe^ 
•—This being the efFeft of a voluntarily divine 
Conftitution, may be allcdged to furnifli ai^ 
objedion againft omi^ inferring Trom fuch a 
fenfe in us^^ that the fame is in God hiinfelf ij ,i 



1 2 Moral jigency explain dy ' and ' 

SsRM.asIn a feemingly parallel cafe it muft be 
acknowledged he has not. fuch fcnfible per- 
ceptions, nor pleafure and pain from them, 
as we have by the external fenfes, which are, 
equally with the moral fenfe, to be attributed 
to his appointment. But between thefe two 
cafes, however in lome refpefts refembling 
each other, there is a great and manifeft dif- 
parity. The external fenfes have plain marks 
of infirmity upon them, wherpby they evi- 
dently appear to be below the tranfcendent 
^ excellence and perfection of the fupreme Be- 
ing : They fcrve only the purpofes of a weak 
condition : They convey the notices of things, 
(and by the frame of our bodily organs 
they muft be very imperfeft notices,) to a Spi- 
rit which is nearly allied to, and depends ia 
the exercife of its power upon, a frail body. 
The ideas receiv*dby them are very inadequate; 
not true and full reprefentations of the nature 
of things, but fome of their qualities and ef- 
feds, principally relative to the purpofes of 
our animal conftitution. . And therefore they 
cannot, without grofs abfurdity, be attribun 
ted to the fupreme moft perfedt mind, whofe 
knowledge is independent on all occafions 
{ind events ; who fees not caufes by their ef-* 
jfefts, but efFedls in their x:aufes ; not the ex-^ 
genial appearances only, but by immediate 
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intuition, the intlmatei effences of all things j S E R mJ 
and whofc condition is infinitely above every I* 
kind and every degree oi weaknefs or indi- 
gence. But on the contrary, a fenfe of naoral 
redtitudc, elj>ecially pure benevolence into 
which it may be ultimately refdved, cannot 
but appear to have an abfolute excellence in it, 
worthy of the moft perfedl nature : Nay, we 
cannot look upon any Agent as truly amiable 
without it. It does not fuppofe the leafl: de- 
gree of imperfedtion ; nor is to be conceived 
as ordain'd to a higher end, but conflitute& its 
own chief end ; is the immediate foundation 
of the higheft enjoyment we can apprehend 
any intelligent nature capable of j and efteem'd 
by all rational beings merely for its own fake z 
Or as fbme learned men fpedc, (thoM think 
HOt very dearly,) it feems to have a neceflary 
foundatidnin -the tJtemal ' reafdn of things. 
And upon the whole, fo much of this fenfe 
as is engraven upon our hearts, may well be 
accounted the. finiihing part of the divine 
image in our nature* >.- r 

. What has been faid may be fufficient to 
anfwer the objedion ; but that which was laft 
paention'd concerning the external fenfeV, will 
kad us to a diftindl proof of the moraUagency 
and reditude of the'Deity. Tho' we^c^nnot 
hy^ in general^ that whatever fenfe there is 
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S B R M. in u&, the fame muft be in God \ on the con- 
!•_ trary» whatever imperfe^on there is in any 
of our fenfes, it muft not be Attributed to him; 
for there is and neceflarily muft be an imper- 
fedlion in the efFeft which is not in the volun- 
tary, defigning, caufe; yet this muft be al-r 
low'd as a true principle, that whatever real 
perfection, : (i. e. capacity either of communi- 
cating or enjoying happinefs,) there is in man, 
or any creature, the fame is in God, or a fu- 
peribr perfedtioa anal<^ous to it. And there- 
fore it is juftly infeir'd even from our external 
fenfes, that fince.Wc.p©fceivebythem,whicl|, 
is a perfedion above the ftate of inanimate 
nature, He alfo perceives, tho* in a manner 
dtogcdbcr free from the weaknefs .which be-, 
longs to our manner of perceiviilg* He that 
planted JAe ear pall be not bedr ? be ibatfarm*. 
ed the -eye Jball be not fee? he that teacbetb 
man knowledge JhaU be not. i^^swl.* that is> 
fince God is the author of that knowledge 
which we have by our fenfes, or btherwife,^^ 
whatever we can difcerri in our impcrfedl way^ 
he knows more pcrfedly. In: like manner 
the judgment of moral differences which is 
in the mind of man, being derived from God 
the fame is in hini more perfedlly j and moral 
reftitude being the higheft excellehce which 

• '. ♦ Pfal. xciv. 0, to. 
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the human nature is <japable of, (railing it notS er Mi 
only above the inanini&te, but all the other 
animal kinds,) it «uft be in the original foun- 
tain of all cxcellcnpe, without any of the 
infirmities which cleave to it in us* 

It is true, a great part of this reafoning 
only proves diredly and immediately, that 
God knows and approves moral good, and dil^ 
approves moral, evil. But as it is that which 
cffentially eonftitutes moral-agency in general, 
it is fufficient to eftablifh the redtitude or mo- 
ral perfedtions of the Deity; elpecially, fo far 
as is neceflary to fettle in our minds a fenfe of 
indifpenfable moral obligations from a regard 
to him. Indeed in imperfe£t beings, mere 
approbation of virtue is not enough to make a 
virtuous chara<flcr ; becaufe we know by ex- 
perience> that the difpofitions and pra<^ice 
are not always agreeable to it. Men are oftea 
hurried by irregular propenfities and pafSons 
into thofe purfuits which are contrary to the 
calm diiftates of their underftandings i and 
raflily do, nay fometimes thro' the prevalence 
of vicious habits continue in doing, what 
upon refledljion their own judgments difap- 
prove. But this can never be the cafe of a 
perfectly wife Being, infinitely above all in- 
telleftual and moral infirmities, above the 
jtoflibility of being furprisU or mifled> or of 

any 
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SfijiM.any difcord between his underftanding and 
affections. And thereforgrif God approves 
moral good and difapproVes evil, it follows 
riiat moral reftitude is his true chara<3:cr, and 
the invariable principle by which his anions 
are diredled. I proceed, 

2dly, To confider in what fenfe> and with 
what limitations, moral agency is attributed 
to God. It is evident that the pra^ftice of 
virtue, and the obligation to it, differs accor- 
ding to the diverfity of conditions wherein 
agents are placed. That may be the indiipen- 
fable duty of one, which, is not required 
from, nor is indeed practicable by, another 
itiore perfedly righteous and. good Being, in. 
drcunaftances intirely different. Gratitude is 
unqueftionably due to a benefaftor; fo that we 

§ can fcarccly believe there is any gobdhcfs at 
all in a mind which is not difpofed to make 
affectionate. acknowledgments, or fuitable re- 
turns, for favours received. Patience and equa- 
nimity is an important part of a virtuous cha- 
radler in diftrefs. Abfolute refignatioh to the 
will of a perfeftly wife and good fuperior, is 
undoubtedly required from.thofe, who being 
imperfedl in wifdom and goodncfs, are in a 
ftate of intire fubjc6tion to hini, and nccieifa- 
rily depend upon him. But tho* all thefe, 
and others which might be mentioned, are 

eminent 
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eminent virtues in men, and abfolutely neccf- Se r m* 
fary to a good moral charaSer, yet the obii- I- 
gation of them evidendy arifes from the im- 
perfedlion and indigence of our ftatc, to which 
there is nothing parallel in the infinitely per- 
• fed: and independent condition of the fupreme 
Being j and therefore they can be no part of 
his moral redlitude. •fP'ho hath given to. him 
that hejhould recompenfe it f None of his crea- 
tures, (and all things in the world are his crea- 
tures,) can be fuppofed to lay him under any 
previous obligations by beneficence, or to 
have independent rights. There is no wif- 
dom or goodnefs above his own to truft in ; 
no fuperiot authority to which he owes fub- 
miflion ; He is far out of the reach of fuflfer-^ 
ings, or the leaft degree of unhappinefs. And 
therefore, the virtues which have a large fhare i^ 
in a good human charadler, and indeed the . 
greateft part of die moral fyftem, as accom- 
modated to our dependent and imperfe<9: ftate, 
can have no place in the perfedions of the 
Deity, or be any otherwife attributed to him, 
than as by his authority he enjoyris, and by 
his perfeiS.redtitude, wifddm, and goodnefs^ 
approves them. Qf righteoufnefs, as praftif- . 
ed by him^ we muft form an idea, abftrad:- 
ing from all kinds of fubjedlion or indigence* 
as much as poflible > but remembring, on the 
Vol, li. B coiv- 
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Serm. contrary, the abfolute fupremacy of his do- 
!• minion, the glorious immutable excellence of^ 
his nature, and felicity of his condition. Still 
however, it ought to be received and invio- 
lably maintained, as a moral certain principle 
and of the utmoft importance, that he is a 
moral agent y a God of truth and without ini" 
quityy jufi and right is he ; afting towards his 
creatures, not in the way of abfolute fove- 
reignty and arbitrary dominion ; difpofing of 
them as he pleafes without any regard to what 
is fit and reafonable, equitable and good ; dif- 
penfing natural good and evil, or happinefs and 
mifery, merely as he will ; npt always willing, 
and therefore not always doing, what is in it- 
felf beft, and determining by his fole deipo- 
tick power the meafures of what is called 
g* right and wrong, independently on the na- 
ture and reafon of things. Or moral fitnefs and 
unfitnefs 5 not afting thus, I fay, but always 
and uniformly from an inward principle, ac- ' 
cording to the methods of moral reftitude arid 
goodnefs apparent to his own moft perfedt un- 
derftanding. Upon no other foundation can 
he appear amiable to the human niind. For 
a fenfe of moral redfcitude with high approba- 
tion is indelibly imprcflcd upon it 3 and it is 
not poflible for us to efteem any intelligent 
being fuppofed to be deftitute of that Pcrfec- 
K tion. 



in what Senfe it is to be attributed to God, i d 

tion. Religion therefore, or the pradlice oFSe r m.' 
virtue from a regard to the Deity eflentially I. 
founded in good affedlions to him, muft rife 
or fall 5 nay it muft be or not be, according to 
the notbns we have of his moral character : 
And 'tis certain that nothing has fo much tend- 
ed to corrupt it, as men's enormous opinions 
concerning that article. 

To form as complete a notion of this fub- 
jed: as the narrownefs of our capacity will al- 
low, we may refled: on the order and connec- 
tion of moral qualities in the human mind ; 
and from thence take our rife to the confide- 
ration of the fame attributes in other agents 
endued with them, and even the fupreme Be- 
ing himfelf. We know that in ourfelves there 
are various particular affedtions of the virtu- 
ous kind accompanied with approbation ; fuch 
as gratitude, compailion, natural affe£tion^ 
&c. which are principles of felf-approved ac- 
tion, without a defign'd reference to any other 
principal or higher end. But there is alfo an- 
other principle, namely, benevolence, to which 
the virtuous inftindts before mentioned, and 
others like them, are fiibordinated ; and the 
mind is juftified to itfelf in reftraining and re-» 
gukting their exercife by its diribdHon. It 
ynil appear at firft fight to any confiderate 
perfon, that gratitude, natural afFedlion, and 

B 2 com- 
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SERM.compaffion, muft give place to the greateft 
I- public good, or moft general happinefs, which 
is the immediate objecS: of benevolence. This, 
therefore is the principal, the moft compre- 
henfive, and the controuling moral affedlion 
in our minds 5 which will be further confirm'd, 
if we inquire into the reafons and ends of all 
the virtuous affedlions. If the queftion be, 
why are compajjion and gratitude planted in 
the hum(in nature^ Theanfweris, becaufe they 
tend to the good of the whole. But if it be. 
Why have we univerfal benevolence y or a difpo-- 
Jition to promote the good of the whole? No an- 
fwer can be given, but that fo our nature is"^ 
conftituted, and fo is the will of its author. 
From this idea of our own moral frame, if 
our thoughts afcend to fuperior agents, and 
even to the eternal abfolutely pcrfed: Being, as 
we cannot avoid apprehending an order and 
conftedion in his moral attributes, we fliall 
find ourfelves led to conceive of them in the 
fame manner. It is no prefumption to inquire 
into the reafons and ends of the divine aftions, 
fince in many inftances he has laid them open 
to our inquiry ; and' this is a part of what he 
bath Jhewed uSy which may be known of him. 
If therefore we alk, Why has he planted kind 
qffeSiions in the human nature? Why has he 
given us excellent moral laws? Why does he 

often 
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often inter pofe to reiieve'the dijirejfed? fFiySERM. 
does he bear long with many of his offending !• 
creatures ? Why does he reward virtue and 
punijh vice? — all which belong to his morab 
adminiftration, and are, in our way of think- 
ing, refer'd to diftind: moral principles or per- 
fedions in him, as beneficence, pity, long- 
fuffering, juftice. The anfwer to all is, that 
fuch is his conduft, becaufe thereby he pro- 
motes in the wifeft and moft efFedlual man- 
ner, the greateft abfolute good of the whole 
rational creation. If it be afk'd farther. 
What is the feafon of his aSlingfrom benevo^ 
lencey and whatfuperior end is the gredteji ab^ 
folute goody or the moji univerfal happinefs 
fubordinated to? No anfwer can be given. 
Here then we muft reft; and there feems to 
be no error in conceiving that the greateft 
good, or moft univerfal happinefs, is th^ ulti- 
mate end of the Deity, and pure benevolence 
the ultimate determination, (if it may be fo 
called) of the divine mind. 

From what has been faid, I think we 
may infer that benevolence ^ the nobleft and 
moft excellent moral afFcdion, is to be attri- 
buted to God ii> the ftrifteft and moft proper 
fenfe. Other moral principles, as juftice, 
mercy, faithfulnefs, which we cannot help 
thinking inferior, becaufe they ultimately 

B 3^ refet 
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Serm. refer to benevolence, and its immediate ob- 
!• jeft is their laft end, Thefe we alfo afcribe to 
God, but in a more improper fenfe. They 
are fo many diftind: qualities or principles of 
action in the human mind ; accompanied each 
of them feverally with a fenfe of excellence 
and' approbation, which is wifely ordered by 
the author of nature to animate us to that di- 
ligence in the good works they tend to pro- 
duce, which the more general calm virtuous 
principle would not be fufficient for without 
them ; and becaufe our weak underflandings 
could not always difcern the connection be- 
tween them, and the ultimate end of virtur 
ous a(5tion. But thefe reafons do not affedt 
the fupreme Being j and therefore there is no 
need of fuppofing diftinft moral affedlions in 
him, tho* we apprehend hi? moral attributes 
in that manner, being led to it by the analo- 
gy it bears to the conftitution of our own na- 
ture. Nor does there appear any inconveni- 
ence in this way of thinking, provided wc 
prcferve always in our minds a juft fenfe 
of the divine abfolute perfe(9ion, infinitely 
above the infirmity which accompanies partis 
cular afFeftions in us. But however we di- 
ilinguifh, or do not diftinguifh, the perfections 
comprehended in the moral rectitude, or ho- 

linefs of the divine nature, 'tis plain that it is 

not. 
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not, nor can bfe univerfally pradtifcd in the S £ r m. 
fame way as by any other being, or brought !• 
down to the ftandard of inferior virtue. It 
is the re(5litude of a fuperior in every refpeft ; 
and confifts in what is more ftridtly call'd 
goodnefs and juftice, which I propofe after- 
wards particularly to confider ; Goodnefs di- 
verfified in its exercife, according to the con- 
dition and circumftances of the objedts, com- 
prehending grace, mercy, patience, and righ- 
teoufnefs, whereby he is univerfally inclined 
to render to all his rational creatufes, accord- 
ing to their works. 

£utthe principal exercife of the divine 
rectitude in the adminiftration of providence^ 
as it relates to us, and which ought very fen- 
fibly to afFedt our minds, confifts in what 
I haye already (hewn to be moft diredly 
prov'd from the law of our nature, confider'd 
as a divine conilitution, namely, that God 
approves good and difapproves evil in the dif. 
pofitions and works of his rational cre^^tures. 
Tho' his adions are not to be brought down 
to the ftandard of inferior moral agents, and 
their virtues, fuited to the imperfedion of their 
ftate, are too low to be pra£tis'd by him in 
kind; and tho' his adminiftration, as the 
fupreme infinitely wife andpowerful ruler, (in 
itfcif exadly agreeable to goodnefe and ju* 

B 4 ftice. 



24 Moral Agency explain' Jy and 

Se R M.ftice, and fo it will appear in the laft iffue of 
I- _ things, ) is too deep for our narrow underftand- 
ing to comprehend, and therefore we cannot 
take upon us to judge in particular circum- 
ftanc'd cafes, how thefe perfedions are to ex- 
ert themfelves, and what they require to be 
done : Yet this is very plain, and ought to 
make a deep imprefBon upon our minds, that 
the iniquities of man, and all other moral 
agents, are always an abomination to him, 
apd that be beholds the righteous with a plea- 
fant countenance j That as his eye is always 
on. our behaviour, and the moft fecret of our 
adions, even our thoughts, are not hid froni 
his view, he is not a carelefs indifferent fpec- 
tator, but pleased with what we do right, and 
difpleas'd with what we do amifs. This 
fhews that the omnifcience of the Deity, bis 
fearching the hearts and trying th$ reins of 
the children of men^ is not a point of meet 
fpeculation, but in conjundlion with that glo- 
rious attribute of his nature, his perfect pu- 
rity, his unchangeable love of righteoufriefs, 
and averfion to rhoral turpitude, renders him 
the juft objedt of our higheft veneration, and 
makes it our moft important concern to be 
approved by him. So it is, even abflxafting 
from the future confequenees of his favour or 
difpleafure as our judge 5 fox the mind of 

man 
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man is fo framed, as naturally to defire theSERM. 
efteem of other intelligent moral agents, and !• 
the more perfe<9: their characters are, the more 
folicitous we fhall be to obtain their approba- 
tion. Above all, the univerfal and moft ac- 
curate infpedtion of that Being who is per- 
fedly free from the leaft moral defed:, muft 
be regarded by the mind which believes and 
I feriouily attends to it, as a powerful motive 
to the avoiding of all evil, and the fincere prac- 
tice of every virtue. But this has ftiirthc 
greater force, when we confider that as the 
confciences of men neceflarily approve the 
whole work of God's l^w written in their 
hearts as pure and righteous, and as this can- 
not but raife in us a high veneration for the 
law-giver, fo his inviolable regard to reftitude, 
which makes our condudt now the objed: of 
his fpecial attention, gives us the greateft rea- 
fon to believe he wilt hereafter call us to ac- 
count. 

It may be a very proper and ufeful illuftra- 
tion of this fubjeft, to confider it in the light 
in which the fcriptures fet it. On? great ex- 
cellency of thefe facred books, as a rule of 
religion, is, that they contain noble defcrip- 
tions of the Deity, tending to form in our minds 
the moft becoming fentiments concerning the 
tranfccndent perfection and dignity of his na- 
ture. 
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SERM.ture, and glory of his fupreme government, 
'* and the mofl apt to excite in us pious and de- 
vout afFeftions. Particularly, they reprefent 
that which I have been endeavouring to prove 
and to explain, his moral attributes in general, 
or that perfedt rectitude which comprehends 
them all under the charader of bolinefsy as the 
objeft of our higheft admiration and moft 
profound reverence, which in a peculiar fenfe 
they afcribe, nay, appropriate to him, as in 
the text: Who Jhall not fear thee, O Lord, and 
glorify thy Name, for thou only art Holy ? In 
like manner, the angels are reprefented in vi- 
fion to the prophet Ifaiab as in Gods train 
which filled the temple, that Is, as attending 
in their miniftxy when he reveals his will to 
nien, and governs them according to that re- 
velation : And on that occafion they celebrate 
his glory under the fame denomination, as cx- 
prefling the moft proper idea we can have of 
the objedtofour worfliip, faying, Hofyy holy, 
holy is the Lord of Hojlsy the whole earth is full 
of his glory. It is therefore the incommuni- 
cable title of the true God, denoting his in- 
comparable moral excellence, which the pro- 
phets often gave him, the Holy one of IfraeL 
Other perfons, 'tis true, and even inanimate 
things, are called holy in fcripture. But things 
are fo denominated only becaufe of their be- 
ing 
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ing ufed in the external religious fcrvices per-S£RM. 
formed by men : and perfons in a more pro- !• 
per, but far inferior fenfe, fo that the glory 
of the pureft and moil exalted created beings 
is reprcfented as finking into nothing, when 
fet againfi: original and immutable holinefs. 
^e heavens are not clean in his Jigbt^ and be 
chargeth his angels with folly. But when this 
defignation is given to God, it means that 
which is the principal and peculiar objeft of 
reverence ; which ought to be held iacred by 
all intelligent creatures, and claims their hum- 
ble adoration on its own account, without re- 
ference to any thing elfe as a fuperior excel- 
lence, or its original pattern, and it is the uni- 
verfal perfed: reditude of the divine nature. 

Now the bolinefs of God, that moft emi- 
nent charader given him in fcripture, compre- 
hending a.11 his pioral excellencies^ and pro- 
pofed as the juft object of our religious fear, 
and the perfedt pattern to which we (hould 
always endeavour to conform our temper and 
behaviour 5 — The bolinefs of God, I fay, is 
celebrated as confifting in fuch particulars as 
you will fee are imported in his approbation 
of good and difapprobation of evil ; his moral 
cbarafter, as it appears by the evidence of 
reafon, confiiHng in an eternal diflance from 
every land and degree of fin and unrighteouf- 

nefsj 
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S E R M. hefs, in an utter abhorrence of all manner 
•*• of moral impurity. Thou art (fays the pro- 
phet) * of purer eyes than to behold evil, and 
canjl not look on iniquity ; that is, otherwife 
than with deteftation, and in a conftant op- 
pofition to wicked men, who. continue obfti- 
nately. and impenitently in their wickednefs. 
•f* Thou art not a God that hath pleafure in 
wickednefs y neither Jhall evil dwell with thee ; 
the foolijh Jhall not jland in thy fight ^ thou hatejl 
the workers of iniquity. Sin is conftantly re- 
prefented, as that alone, which feparates be- 
tween God and any of his rational creatures, 
obftrufting the channels of his overflowing 
goodnefs towards them, and hindering his 
complacency in them. Whatever benevolence 
and compaffion he has for linners, (^and indeed 
he has fhewn amazing pity to guilty mankind) 
no confideration can reconcile him to their 
fins, fo as to give them the leaft degree of 
countenance or approbation. On the contrary, 
the fcriptures conftantly teach, that having di- 
ftinguifhed fome of mankind by his favour, 
and honoured them with peculiar privileges, 
it is not the intention of his grace to indulge 
them in any evil way ; but he has chofen 
them for this very end, % that they Jhould be 
hofyy and without blame before him. § And if 

' they 
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they break his JiatuteSy and keep not his com" S e R mv 
mandmentSy then will be vijit their tranfgref^ 
Jons with the rod, and their iniquity with gripes. 
For, fays the prophet, * in the name of God, 
to the Ifraelites^ Tou only have I known of zdl 
the families of the earth, therefore will I punijh 
you for all your iniquities. Thus is he repre- 
fcnted as afting invariably, according to the 
effential reditude of his nature, pleafed with 
moral goodnefs in his creatures, difpleafcd 
with evil. 

Above all, the Gofpel, that laft and moft 
pcrfcdt revelation of the divine will, inftead of 
giving the profeflbrs of it any allowance to fin 
becaufe grace has abounded, (which is an inju- 
rious imputation caft upon it by ignorant and 
impious minds,) its chief defign is to eftablifli 
that great principle, God's moral purity, and 
to manifeft his abhorreixce of fin, and invio- 
lable regard to purity and virtue in his reafon- 
able creatures. It was for this he fent his fon 
into the world, to turn men from their iniqui^ 
ties^ and reduce them to the paths of righ- 
teoufnefs. For this the bleflfed "Jefus fub- 
mitted to the deepefi: Ijumiiiations and moft 
grievous fufFerings. He gave himfelf (as. St. 
PW fpeaks) \ for his church, that he might 
fznSlify and cleanfe it^ that he might prefent 

; it 

* Amos iii. 2. f Eph. v. 26, 27. . 




• » f 

3^ Moral Agency explain' d^ and 

Serm./V to bimfelf a glorious churchy not baling 
3^_^j^/ or wrinkle y but that it Jhould be holy 
and without blemijh ; or as it is elfewhere 
cxprcflcd, he gave himfelffor usy to redeem 
us from our iniquitieSy and to purify un-- 
to himfelf a peculiar people zealous of good 
works. In all this he is faid to have done the 
will of his father, and glorified him ; that is, 
reftored and promoted in the world the caxife 
of virtue and righteoufnefs, which is the glory 
of God. And his life was the vifible image 
of the divine fanftity, propofed as a familiar 
example to mankind ; for he was hofyy harm^ 
lefsy undefiledy andfeparate from fnners. He 
did nojhiy neither was guile found in his mouth. 
And as chriftianity appears by the character of 
its author, and by his adlions and fufferings, to 
be a defigned evidence of the holinefs of God, 
or of his averfion to fin and his gracious de- 
fire to turn men from it, fo the inftitution if- 
fclf is perfedly pure j it contains the clear eft 
and moft lively defcriptions of moral virtue, 
and the ftrongeft motives to the pradtice of it. 
It promifes, as from God, the kindeft affi- 
ftance to men for making the Gofpel efFeftual 
to renew them in thefpirit of their minds y and 
to reform their lives by his Ipirit, fent dowi> 
from heaven on purpofe to convince the world 
of fn^ and right eoufnefsy and judgment ; to 

en- 
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enlighten them who were in darknefs, and /o S e R m, 
turn the dif obedient to the wifdom ofthejufl ; to ^ j*^ 
ftrengthen fincere but weak converts to true 
religion, unto all obedience and long-fuffer- 
ing patience J to enable them to refift tempta- 
tion; to abound in the fruits of rigbteoufnefsy 
and perfeB holinefs in the fear of God. 

Thus it is plain, that it was the defign of 
the chriftlan Religion to give all men, and all 
intelligent beings who fliould come to the 
knowledge of it, a convincing proof of the 
holinefs of God s that is, to confirm this moft 
important and neceflary truth, (which the light 
of nature alfo teaches,) that he is a being of 
the moft perfect purity ; who is dilpleafed 
with all moral turpitude, and has an inviola- 
ble regard to virtue in his reafonable creatures. 
And of this we have ftill a farther evidence in 
the account which the fcriptures give us of 
the divine judgment, or diftribution of rewards 
and puniflinients, which {hall be impartially 
rendered to all men according to their works. 
As the creatures who are reprefented as fur- 
rounding his throne, continually miniftring 
to him and ftandihg before him that is, his 
chief favourites, and who have the neareft 
admiffion to his blifsful prefence, are perfediy 
innocent, free from all finful ftains and de- 
fers ; fo mankind in their lower fphere and 

more 
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SERM.more dlftant fituation, are regarded by hifii 
I. not according to outward confiderations, ( fuch 
as their nations, their tribes and families, their 
worldly condition,) for he regardeth the rich 
no more than the poor, the external appear- 
ance of their perfon§ ; nor yet according to 
their forms of devotion, and fhew of religi- 
ous profejflibnj (outward privileges may aggra- 
i^vate fins, they can attone for none,) but they 
.are only regarded by the righteous God ac- 
cording to the integrity of their hearts, and 
the goodnefs of their adtions. In this he afts 
with a fteady impartiality, as the apoftlo 
Peter excellently fpeaks, and. agreeably to the 
whole tenor of the facred writings, ^ Of a 
truth I perceive that God is no refpeSler of per^ 
fonSj but in every nation he that feareth him, 
and worketh rigbteoufnefsy is accepted with him. 
And not only does the unbiafs'd redlitude of 
their judge determine their condition accord- 
ing to their general moral charadler, and the 
general tenor of their moral aftions ; but the 
degrees of his favour and difpleafure, and the 
efFed:s of both, are in exad: proportion to 
' the degrees of their moral goodnefs or evil. 
The righteous are his delight^ he takes pleafure 
in them that fear himy his eyes run to and 
fro throughout the whole earthy to Jhew him- 
felfjirong in the behalf of them whofe heart is 

per- 
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perfe& towards iiffi*. And he as rcferved*S b r m^ 
for them a great happinefs to be enjoyed here-^ I*^ 
after> a crown of rigbteoufnefs and glory. But 
that happinefs (hall be unequal, bearing eX- 
ad proportion to the degrees of their virtue 
and ufeful fervice in a ftate of trial ; for be 
wbicb fowetb bountifully Jhall reap bountifully ^ 
and be tbat fowetb fparingly Jhall reap fparing^ 
ly -f-. On the other hand, the punifliment of 
finners in the future ftate fhall alfo be unequal < 
For tbatfervant wbo knew bis Lorits will^ and 
prepared not bimfelf neitber did according to 
his will^ Jhall be beaten with maryjlripes ; but 
he that knew not^ and did commit things worthy 
ofjiripesy Jhall be beaten with few Jlripes X* 

Thus I have fhewn what evidence we have 
from reafon of God's moral redtitude, parti- 
cularly as exercifed and conftantly manifeft-^ 
ing itfclf towards his creatures in his appro- 
bation of virtue and goodnefs wherever it is 
found, and his difapprobation of the eon* 
trary • And I have alfo ihewn, , that the ge* 
neral ftrain of the fcripture declarations upon 
the fame fubjeft is exaftly agreeable to this^ 
when they reprefent bolinefs as the true, ef^ 
fential, diftinguifhing charadter ef the fu- 
preme Being, the very fum of all his adora- 
..abl.e and lovely peifedtions, confifting in an 

Vol. IL G ita* 
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S E R M. impartial and invariable diflike of, and oppo- 
I- lition to all morale impurity, and his pcrfeft 
complacency in the righteoufnefsand goodnefs 
of all moral agents, and their good anions ; 
diftinguifhing them by his favour, according 
to the meafure of their real goodnefs. Upon 
which this refleftion naturally arifes ; that as 
there is no doftrine of greater importance to 
the ends of religion and virtue ; none which 
the human mind, upon calm and ferious con* 
fideration, can more fully reft fatisfied in, as 
in all refpefts worthy of the beft and moll 
excellent of all beings, the juft objedt of their 
higheft love and adoration ; none which has 
a more diredl tendency to excite pious and de- 
vout affeftions in our minds, to be the foun- 
dation of true and rational religion, and there- 
by promote the utmoft perfeftion and hap- 
pinefs of the human nature j diis, which is 
the peculiar glory of Chaiftianity above di 
Tbther pretended revelations, juftly recom- 
mends it to ottr efteem, and ftrongly fupports 
its pretences to a divine original. It remains 
now that we confider, 

3dly, To what ufeftd purpofcs this doftrine 
may be applied for die forming of our tem- 
pers, and governing our pradice. Piift, die 
tooral redtitude of the Deity irtdtlcs himtooup 
4ighefl efteem and veneration. The human 

mind 
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mind is fo cooftitutcd as nccci&rily to dilcern S e r m.' 
the difference between right and wrong, good I. 
and evil, in the diipoiitions and the condudt oj 
intelligent beings, and to diftinguifh them in 
its regards, according to that difference* l£ 
a good moral charafter is reprefented to us, 
abftradWy, fo that our private intereft is not 
affefted by it in any degree, (as in a diftant 
part of the world, or even another order of 
beings with whom we are not fuppofed to 
have any manner of communication,) yet it 
will immediately appear to us amiable;^ nay, 
the' there be an oppofition of intereil, and 
danger apprehended from it to our felves, th^ 
heart will feel a fecret veneration arife for in- 
flexible integrity, and an unbiased impartial 
averfion to all moral deformity. In the im* 
per fedt meafure in which this good temper 
difcQvers itfelf among men, it is acknowledg- 
ed to merit our approbation and our praife. 
Superior natures are held more venerable, ber 
caufc of their greater moral perfeftion, not 
becaufe of their greater power and knowledge, , 
which, fuppofing them deflitute of gOQd mo- 
1^ qualitk&> would render them more dete- 
ftaddc ; and for this reafon evil Daemons are 
themoftabhocred of all beings. What adr 
mkatioQ llten^ dnd honour fhould we have 
m oar hearts lor original ntlpral esccellence, that 

C 2 abfo- 
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SERM.abfolutely pure and perfect being, in whofe 
!• fight the inhabitants of heaven are not clean, 
becaufe they are not immutably fo by the in- 
dependent perfeftion of their nature ? Every 
lagent of a linlited underftanding may poffi- 
bly be mifled ; that is, he has no abfolute fe- 
curity in himfelf agaihft being drawn into 
erroneous opinions, and thereby into wrong 
aftions, which diminifhes our refpedt for him 
ih proportion to the apprehenfions we have 
of his fallibility or liablenefs to change. But 
the redlitude of the Deity is invariable as his 
eflence : He is no more capable of being iili- 
pofed on by any artifice or mifreprefentatioii 
from without, than of changing thro' the in- 
fluence of any infirmity within. This there- 
fore challenges our moft peculiar and fuperla- 
tive efteem. Whojhall not fear thee^ O Lord^ 
and glorify ihy name^ for thou only art holy. 
• It was the great unhappinefs, as well as in- 
6xcufable folly of the heathens, atleaft n^any 
of them, that they honoured .as a fort of 
Ucities thofe beings, whether real or imagi- 
nary, who were of immoral charafter j fo 
that the moft infamous vices among men had 
their patrons among the Gods. The confe- 
quence was, that as their religion corrupted 
their manners, (for thofe immoralities, from 
which difgrace ought to be infeparable, were 

held 
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held innocent, yea honourable, being attri- S e r m, 
buted to the objefts of adoration, thus vice^ 2;*_ 
took deep root and fpread far and wide) fo 
their worfhip itfelf became a poor, contempti- 
ble, and impure thing. For the fpirit of the 
worfhipper will always be fuitable to the fen- 
timents he has of his God. If they be low, 
corrupt and vicious, fo will his temper be 
even in his devotion. And fo in fadt the reli- 
gion of the Gentiles, inftead of railing the 
minds of men to a divine temper, funk them 
beneath humanity ; and their rites of fervice 
were agreeable to the charafter of the Gods, 
and the fpirit of the worfliippers ; they Were 
not only fooUfti, but obfqene and barbarous. 
But however unwilling feme may be to owri 
it, the generality of men in thofe part^ of the 
world where chriftianity is known, are in-* 
debted to it for jufter notions of the Deity, 
and therefore a moral rational worfhip. Not 
to mention its dodrines concerning his other 
perfedlions, it has particularly fet us right in 
the great article of his moral charadler, con- 
tinually inculcating as a truth moft ncceflary 
to be believed, that he is Holy j that is, as 
has been already obferved, averfc to all kinds 
of moral evil, and a conftant impartial lover 
of virtue, ready to encourage and reward it in 
any of bis creatures.. It ought to be ackpow* 

C 3 k%e4^ 
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S E R M«ledged, that fome Chriftians have wrong ways 
!• of thinking in this point : fome profefs opi* 
nions inconfiftcnt with God's univcrfal impar- 
tial rc6titude as governor of the world; opini* 
ons which rq)refent him as ruling over man* 
kind in an arbitrary way, partial to fome, di- 
ilinguifhing them by his favour, and appointing 
them to happinefs, without any confider^tion 
of their behaviour ; fevere againft others with- 
out any regard to their demerit; as laying great 
ftrefs upon trifles, offended where there is no 
moral impurity, as for involuntary miftakes, . 
where there are no ill afffedions, or for the 
violation of foolifh human decrees ; as ap- 
peafed by infignificant ceremonies, without 
the real reformation of finners; nay, as plea- 
fed with cruel and barbarous perfecution. But 
thefe abfurd dodrines are not chargeable on 
the rule of chriftianity 1 which, on the con- 
trary, teaches that God, is perfedly pure, and 
impartially righteous in the whole of his ad- 
miniftration; and on this account claims for 
him, what our mmds muft confefs to be due, 
pur higheft efteem and honour, 

2dly, Th? firm belief of this principle, 
which I have endeavoured to prove and ex- 
plain, and a feriovis attention to it, muft have 
the greateft influence to promote virtue among * 
{lien, a|id tQ r^ftrain tliern from all kinds of 

pioral 
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moral evil. For what can more rationally Serm. 
induce them to any pradiice^ than that there-- !• 
by they (hall obtain the approbation of the fu*- 
preme Being ? What can be a more ppwerfui 
diiTuafive from any thing, than that it renders 
them obnoxious to his difpleafure ? All the 
nK>tives taken from other confiderations rela- 
ting to the Deity, his fovereign dominion, 
his almighty power, his omniprefence, his 
perfeA knowledge of our ways, and even 
Qur thoughts, all the motives, I fay, taken 
from thefe confiderations, derive their force 
from this. Suppoiing it to be acknowledged, 
that he is the great ruler of the univerfe, tliat 
we and all creatures arc abfolutely fubjeA to 
his difpofal, and that he is continually in- 
^^ing our fccrct purpofes, as well as our 
outward adions ; what can all this avail to the 
forming our difpofitions, and direding pur 
practice, unlefs we know, what will pleafe, 
and what will difpleafe him ? But if w? 
arc thoroughly convinced, that the righteous 
Lord hveth rigbteou/ne/sy and wickednefs is an 
abomination to him, then every relation we 
bear to him and every one of his perfefliions, 
}oins in demanding a conformity of our tem-^ 
pers and our lives to his effential reditude j and 
all of thena taken together lay us under an in- 
liiipcnfable obligation^ which an attentive mind 

C 4 cannot 
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S E R M. cannot but be fenfible of. And let us ftill re- * 
!• member, what was obferved befofe upoii this 
fubjed:, that even abftradting from the confe- 
quences to ourfelves, that is, the rewards and 
piinifliments to be diftributed by the judge of 
our conduft, this motive duly attended to muft 
have a very great force. The defire of ho- 
nour from other intelligent beings isfo ftrong 
in the mind of man ^ a fenfe of (hame ac- 
companies the confcioufnefs of having done 
amifs before them, and fati3fa<3:ion arifes from 
having merited their efteem ; This defire, I 
fay, is fo ftrong in the minds of men, even 
where the virtuous affed:ions are weak, that 
to it principally is owing the decorum obfer- 
ved in their deportment which is ppen to the 
views of each other, on the foundation of 
that fenfe which is common to them all, of 
moral good and evil. Scarcely^ is any one ar- 
rived to fuch a height of impudence^ as not 
to ajffedt fecrefy in his crimes, even when the 
fear of jpuniihment is laid afide. But ftill the 
more veherable any prefence is on account of 
reputed moral worth, the more will men be 
afhamdd of bafe aftions, and reftrained from 
committing them. Now the divine prefence 
ought to be, and will be, by thofe who firmly 
believe and ferioufly confider it, regarded 

above 
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above all others, becaufe of abfolute purity, Serm< 
and becaufe it is univerfaL I* 

Tihere is no darknefs norjhadtm of death ntohere 
the workers of iniquity may bide themfelves front 
God. His eye pierces into the deepeft fo- 
litude, and fees the fecrets of all hearts j and- 
there is no kind of moral turpitude which is' 
not odious to him. He is partial to no cor- 
ruptions, nor can the leaft offence againft per- 
fcdt rectitude meet y/ith his approbation, any 
more than it can efcape his notice. The moil: 
ingenuous and the moil pious minds are fen- 
fible of this; they feel an inward fhame, re- 
membring thei^-iinful imperfe<^ohs and fai- 
lures, which none know but God and their 
own hearts. 

Laftly, the moral perfection of the Deity 
is the great pattern which we ought to imitate* 
This is the application which the facred wri- 
ters always dired us to make of it, and the 
principal view with which they infift on that 
important dodtrine. They do not teach us 
that God is Holy, merely as a point of fpecu- 
lation, nor only to attract our efteem and ve- 
neration to him \ but chiefly that we fhould 
follow his example, and be holy in all manner 
of converfaticfiy as he is holy. It muft be ac- 
knowledged that the method they take is very 
rational, and the motive they infift on very 

apt 
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Sb RM.apt to work on the human mind. For there 
'« feems to be naturally in mankind a proneneis 
to imitation, which is fo ftrong a principle of 
action that it is eicteeding difficult to refill it. 
Perhaps there 1$ no one greater caufe of corrup-* 
lioa in moraU Spreading ib univerfally, as it 
has been known to do in fome parts of the 
^ world, againft the dii^ates . ^ reason and CQn«» 
icieiice, and againft the clcarejS: jeUgious io*^ 
ftrtt6tions> than that it hais been recommended 
by ibnae great^examples, wh^^by the fenfe of 
ks turpitude gradually wears off, till at laft it 
k thought honourable. Now if this difpofi- 
i^oh to imitate be fo ftrong that by its infiu-- 
ence Example prevails, even contrary to the 
dilates of reafon and nature s what can have 
a gi^ater tendency to ftrcngthen virtuous affec- 
tions, which our minds muft nece£&rily ap- 
prove, than to fet before them a perfed pat- 
tern of nK)raI reftitude, the prefer effedl of 
which is to raife in them an ardent defire of 
refembltng it, as far as their condition will 
allow P And this is the true dignity of the ra* 
tidnal nature, which every one who partakes 
of it, will find an inward felf-applauding fa- 
tisfa6Hon in afpirlng to. 

If we refledt on our own conftitutlon, (and 
'tis very becoming fuch creatures as we are 
to do fp,) there appears a greit diverfity in it. 

One 



in what Senfe it is to be attriiuteJ to God. 43 

One part of our nature has an affinity with the S £ r m* 
inferior kinds of living creatures : We have I. 
external fenfes like theirs, and appetites which 
determine us to things neceflary for the pre- 
fervation of the animal life^ in the fame man^"^ 
ner as they have. In fome of the brutal fpc- 
cies there are remarkable difcoveries of reafon- 
ing, within a narrow iphere, and upon objeds 
which fall within the perception of their fen-* 
fes. Tis religion and virtue which nuJces die 
diflindlion. There is no appearance at all 
which leads us to imagine that the lower 
kinds of animals have any fenfe, or capacity 
of moral obligations. Here, then, is the pre- 
eminence of man above the beafts. By the 
body, its fenfes and appetites, we are allied 
to them, and (hall perifli like them ; but by 
the knowledge of God and religion, by con- 

fcience, by the devout and generous afFeftions, 
and a fenfe of the dignity and excellence 
which is in them, we are related to fuperior 
orders of beings, and even to the fupreme. If 
this be fo, there needs little reafoning to (hew 
what is worthieft of a man i Whether to be 
like the beafts, and live as if we had nothing 
in our nature more noble than they ; or to 
partake of a divine nature^ and improve thofe 
powers and aftedlions wherewith our minds 
are indued, fo as to refemble the perfedions 

of 
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S E R M. of God. Let any man who has a juft value 
I. for ,his kind, and a fenfe of the true dignity of 
human nature, judge then, whether this does 
not lay him under an obligation to follow ho- 
lineii and virtue, which above all things eno- 
bles humanity, raifing it to the fimilitude even 
of the higheft perfection. No creature has, 
or can poflibly have, the leaft likenefs to God 
in fbme of his natural attributes; but as his 
moral charadter appears to ovir minds infinite- 
ly amiable whenever we confiidef it, the capa- 
city of imitating it, is the diftinguifhing ex- 
cellence of intelligent natures : The adlual like- 
nefs to it in virtuous difpofitions and practices, 
is their higheft glory and felicity, and every, 
ftep of their progrefs in it, is accompanied 
with high felf-enjoyment. Thus it is evident, 
that as wrong notions of the Deity, which 
have fometimes prevailed among mankind, 
particularly relating to ^ his moral perfeSions, 
have atove all things tended to corrupt men's 
morals, and produced very fatal effefts in the 
, world J fo on the contrary, a juft reprefen^ 
tation of him, as a Being perfectly pure and 
righteous, has the greateft force, as an exam- 
ple, to promote univerfal righteoufnefs and 
goodnefs. 

*Tis certain that the higheft moral reditude 
of any. creature comes far ftiort of the diving 

eflential^ 
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effential, and original purity. The LorJGodS e R m< 
Almighty and the King of faints only is holy ; !• 
and the moral attainments of men in this 
imperfed ftate come fhort of what a created 
nature is capable of 5 they come fhort of in- 
nocence or finlefs perfedion. Yet notwith- 
ftanding all the abatements which ' muft be 
made, not only becaufe of our natural imper- 
feftion as finite beings, but. moral imperfedli- 
on, having infirmities whereby we are betrayed 
into finful failures, there is a real tho' faint 
refemblance of the divine holinefs, in the vir- 
tues of good men. And purfu^t to the :ac- 
count which has been given of this perfi^dlioa 
in the Deity, his iiriage in men difcovers itfelf 
by their hearty diflike of all moral turpitude 
wherever it is found, (whether in others or in 
themfelves,) and their finc^re hatred of every 
falfe way, even, of vain thoughts. And be- 
caufe we are always in danger of being miiled, 
thro' the frailty of nature and the influence 
of our lower appetites and pafliqns, therefore 
ought we always to employ ourfelves in a care- 
ful, vigilance^ and in the exercife of a fkxiGt 
difcipliuf over thefe fources of evil in our- 
fejyes, afpiiing to a grater freedom from their 
power* - The: mind , that is formed to the imi- 
tation. 0f God; ' habitually inclines to good ; 
the.^emabs pf fin are its moft grievous bur- 
den 
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SERM»dcn« A conqueft over moral infirmities yields 
'^ ^it the mc^ fcnfible pleafure, and is matter of 
fecret felf-applauding triumph *, and it enjoys 
its growing liberty with fincere delight. The 
natural fruit of this difpofition will be a re- 
fblved abflaining from (in in practice ; for no 
man can be fuppofed frequently, and of choice, 
to do what he finccrely hates. Therefore 
nothing can be more vain than a pretence 
of holinefs in heart, and an abhorrence of fin> 
which is not juftificd by a regular coi^ver- 
£ition. 

Tho* it is not to be expefted we fhould at- 
tain to the perfe6tion of innocence in this 
world, yet it is the difpofition 6f thofe who 
folhw Ood as dear cbildrtfty ind keep his pu- 
rity always in view as their pattern, to con- 
tend for it with ardent deiire and conftant 
cndes^vour, prefBng on unwearied in the paths 
of virtue, and zealoufly oppofing every kind 
of evil which they are tempted to. Again, 
the imitation of the diviitie redUtude will dired: 
u$ to an abhorrence of all vicious charadrers, 
and to an high efteem of all good men. An 
universal benevolence to mankind, even the 
worft of them, and a difpofition to do them 
kind offices, fudi as their conditioft requires^ 
br renders them capable of, is a Crod^ike tem^ 
per^ butfoisapecu&ardiffiAgtiifliingefteem 

for 
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for good men, according to the meafure of S e r m. 
their goodnefs, and an impartiai averiion to 
obftinate irreclaimable iniquity, wherever it 
appears. As the rightootts Lord bveth rigjb- 
teoufnefs, and is angry with the wicked every 
day, fo his fincere worlhippers follow his ex- 
ample, for in their eyes a vile perfon is con-- 
temnedy hut they honour them that fear the 

Lord. 
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SERMON 11. 

The Goodncls of God, proved from 

his Works. 
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Mark x. 18. 
^There is none good bid one^ that is Ood. 

AS goodnefsy in general, is a mofk ami- 
able fubjefl: of meditation, it is im- 
poffible for the human heart defign- 
edly and deliberately to think of it without 
pleafure* The goodncfs of the Deity is in 
a peculiar manner, above his other perfec* 
tions, attradive of our higheft efteem and 
delight. They are all excellent in themfelvesj 
abfblute, independent of any other being, ne- 
cefTary as his exigence, and infinite : But be-' 
neficence finifhes his charader, which is the 
jufl objedt of our adoration our reverence and 
love, the foundation of our hope and confi- 
dence in him, and moft worthy to be imi-^ 
tated by us, as far as our limited capacity 
and the frailty of our nature will allow. The 
confideration of eternity and immenfity, of 

power 
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power and wifdom, nay, and of holinefs andSERM* 
juftice, abftradling from love and kindnefs, II. 
may ftrlke the mind with admiration and 
awe ; but the bounty of God to all fenfitivc> 
and efpecially rational creatures, his opening 
his hand liberally, and giving them that which 
is convenient for them, fuitable to their fcve- 
ral natures, — This infpires the heart of man 
with hope and joy, excites the beft affections, 
and makes all the reft of the divine attributes 

* appear moft lovely. 

I intend afterwards more particularly to 
explain this fubjeft. My prefent dcfign is to 
prove that God is good. Some have endea- 

• voured to prove all his moral attributes, and 
particularly his goodnefs, from his natural 
perfedlions j and their reafoning fcems to be 
very ftrong. As morality has a neceflary foun- 
dation in the nature and .reafon of things, in- 
dependently on, and antecedently to all willj 
and pofitive appointment ; (for the efTences 
of things being different, there mwft be dif- 
ferent relations, an agreeablenefs and dif- 
agreeablenefs of fome to others, and particu- 
larly a fuitablenefs of certain conditions and 
circumftances to certain perfons, or their cha- 
rafters and qualifications J ) So this neceiTarily 
appears to the human underflanding ; and we 
cannot help thinking it appears to every un- 

VoL. II. D dcrflanding 
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5ERM*derftandIng, more or lefe clearly, according 
W« to the mcafure of its perfe<Stion ; and every 
intelligent agent muft of neceflity, (not na- 
tural but moral, con£flent with the ^noft 
perfedt freedom,) direfl: his adtions by that 
diftindlion of fit and unfit, fo far as it isknawn 
to him, imlefs he be hindered by impotence 
or wrong afifedion. Now the fupreme caufo 
of all things being abfolutely perf^d:, felf-^ 
exigent, independent, and unchangeable, his; 
underftanding infinite, his power almighty j 
as he difcerns all the relations and even pof- 
fibilities of things 5 no reaibn can poffibly be 
imagined why he fhould not always ad ac-* 
cording to thefe invariable refpeds, which he 
has made every intelligent creature capabk of 
feeing, and thereby capable of approving 
and praifing his adminiftration* He can 
nev^r miftake evil for good, or fail ia Au 
ftinguifhing'the true limits of fit. and unfit. 
There is no fuperior power to controul or re- 
ftrain him in doing wrhat he thinks njoft rea- 
fonable to be done. He is infinitely above all 
indigence, or want oV any thing to makehixn 
perfedly eafy and happy ; ^nd therefore his 
mind cannot be biafled by any felfifh-or par- 
tial afiedions, which are in othjr agents the 
fburces of ofience againft the eternal rule of 
right. In particular, the fupreme Being muft 

be 
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be good, or inclined to communicate happi-ScRM.^ 
nefs, becaufe he is in himfelf, and was from II. 
eternity, perfedly and unchangeably happy, *''^'~'^- 
and therefore cannot be fuppofed to have de- 
igned the produdion of any kind or degree 
of unhappinefs, uhlefs his wifdom fhould 
for-cfee it might be g liicans of greater good 
in the end. Nor indeed can it T^c fuppofed, 
that fuch a Being could have another motive 
to make any creatures at all than to com* 
municate good in fuch variety, and always 
in fuch proportion, as to his infinite wifdom 
ihould feem meet. That God is beneficent 
alfo appears from his abfolute- all-fufficiency^ ^ 

whereby he is at an infinite diftance from ma- 
lice, cnvy^' and all temptations to do evil. 
For thefe malevolent difpofitions, and every 
difpofition contrary to goodnefs, as they arc 
known to be tornlenting to the mind in which 
they are feated, fo they always proceed, and 
in their nature muft proceed, from weaktiefs 
and imp^rfe4aion. 

But tho' this reafoning may be very con- 
vincing to fome attentive perfons, yet ano- 
ther, and a larger method of iUuftratirig the 
fubjeft before us, may be more generally ufe* 
ful,- which therefore I ihall endeavour in the 
following difcourfe ; namely, by conffdering 
the genuine fruits of goodnefs apparent in the 
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Serm. works and ways of God, or in his conftitu-J 
n. tion of things, and adminiftration of provi- 
dence. To which purpofe it is only necef- 
fary to obferve, that the evidence of the di- ^ 
vine goodnefs is the fame with the evidence of 
that difpofition in any other being, as the 
principle itfelf is the fame in kind tho* dif- 
ferent in the degree of its perfeftion. If a 
defigning caufe adtually produces thofe efFefts, 
which in their nature and tendency are bene- 
ficial to other beings, and we fee no reafon to 
think that he adls upon felfifh principles, we 
cannot help concluding that he is beneficent* 
Now it has been proved, that God is the fu- 
preme intelligent defigning caufe of all things 
in the univerfe; he has difpofed its form> 
fixed its order, the relations, the connexion 
and dependence of all its parts, and the har- 
mony of the whole J that he continually 
fuperintends and irrefiftibly governs it, being 
every where prefent, and every Mrhere exer- 
cifing his power and wifdom. And therefore 
if in the intire ftate of things, and feries of 
events, it appears that there are many bene- 
fits aftually conferred, and much happinefs 
aftually communicated to beings which are 
capable of it, (various happinefs fuitable to 
their various natures and conditions, either 
in their poffeflion, or placed within their 

reach 
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reach fo that by the proper ufe of their own S e r m, 
powers they may attain it j and at the fame I^* 
time they have a fufficient diredion as to the 
manner of attaining it ;) if, I fay, thefe things 
be fo, and this apparently prevalent in the 
conftitution of nature, and the adminiftra- 
tion of providence, as far as our knowledge 
extends, then we do juftly infer, that the au- 
thor of nature and governor of the world is 
good or benevolent. 

It is true indeed that a vaft variety of crea- 
tures in the univerfe are not proper objedls of 
beneficence, and therefore the manifeftation 
of thisy is not altogether fo extenfive as of 
the oilier divine attributes. In all the kinds 
of inanimate things, from the moft magni- 
ficent celeftial orbs to the loweft pebble or , 
grain of fand on th6 earth, the wifdom and 

• 

power of the creator are diiplay'd ; but they 
are capable of no enjoyment, and confequently 
the goodnefs of God can no otherwife pro-* 
perly be faid to be manifefted in them, than 
as they are the means of happinefs to fenfitive 
or intelligent beings. But as we cannot . 
certainly knoWy that any part of the univerfe 
is wholly uninhabited by living creatures ; and 
as its pri ncipal parts and appearances have an 
evident relation to life, and are ufeful to its 
prefervJUioa and entertainment j fo this fy-» 

P 3 item 
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SERM.ftem which wc are beft acquainted withi 
II- would be but very imperfedtly underftood, 
and a wrong judgment made of it, if it were 
confidered only as 4^ad nature ; as a curious 
fabric indeed, but unrelated to, and not piade 
for the ufe of the animated kinds which dwell 
in it, and which we cannot avoid thinking 
to be a fuperior and more perfed: rank of be- 
ings. As for the earth, it feems to have been 
chieflyjntended as a dwelling-place for ani- 
mals, and all its parts and produt^ions prin- 
cipally defigned for their conveniency. We 
cannot take upon us fo peremptorily to judge, 
what the main ends are of thofe moving 
globes in our heavens, which do all of them, 
in common with this tcrreftrial one, partake 
of the vital heat and light of the fun ; and 
which, tho' appearing to our naked eyes very 
fmall becaufe of their diftanqe, are really of 
a vaft magnitude. It is not improbable, that 
as they feem to be well fitted for it by their 
lituation, they are inhabited by rational crea-» 
tures who there celebrate the praifes of their 
mtiker, and pay him their homage, being, aa 
we are, the monuments of his bounty. But 
however that be, we reafonably conclude, 
that the ufes which wc fee fome of the far 
diftant orbs do ferve, thofe the wife author 
of n^tture defigned they fhould ferve ; And 

if 
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if they are of great importance to animal S e r M. 
and intelligent beings, he is good in appoint- ^I* 
ing them for fuch ufes. Efpecially the fun, 
that glorious orb, the perpetual fource of 
light and warmth, tho' it may anfwer ends 
above our comprehenfion; and may be fitted 
to other parts of the world in the fame way 
it is to this we live on, or in different ways ; 
yet upon the partial view we have of it, and 
of its various ufefulnefs to the inhabitants of 
the earth, we reafonably judge that it is de- 
figned to be beneficial ; and that therefore 
the maker of it is beneficent. 

From what has been faid, it appears that 
One proper illuftration of the prefent fubjeft 
will be, by confidering the vifible frame of in- 
animate nature which falls within our obfer- • 
vation, and its mofl: obvious appearances, as 
they relate to animal and rational life, which 
afl?brd us a ftrong convincing evidence of the 
Creator's bounty. It has been obferved on 
another occafion, that the apparent relation 
between the parts of the mundane fyftem,- 
particularly the conftant conveyance of light 
and heat from the fun to the earth, caufing 
fuch a variety of produftions on its furface, 
and of fo manifold ufe to its inhabitants that 
^e cannot conceive how they could poflibly 
fubfift without them, (which light and beat 
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Ser M.arefo conveniently diftributed by means of 
il^ the daily and annual revolutions, that all parts 
of our globe, have, in their turns, fuch fup- 
plies as are neceflary for the living creatures 
which dwell in them,) it has, I fay, been ob- 
ferved, that this is a clear evidence of defign 
in the frame of the world. But the fame ar- 
gument as, fully proves good defign ; that is, a 
defign of doing good to a multitude of fenfi- 
tive and intelligent beings. Will we call a 
man beneficent who employs his time, his la- 
bour, and treafure, for relieving the indigent, 
for preferving life, and rendering it comfort-^ 
able ? And fhall we not acknowledge him a 
kind and generous Being, who has fo con-r 
trived the fabric of the world, and fo con- 
ftantly direfts its regular motions, that by 
them all the fpeeies of jiving creatures upon 
the earth, and mankind at the head of them, 
are daily nouriflied, and have a vaft variety of 
enjoyment ? The uniform appearance which 
there is in the face of nature, and the conftant 
courfe it keeps, makes the continual, intelli- 
gent, and beneficent diredtion of its 'author, 
to be overlooked by thofe ungrateful and wxi'^ 
thoughtful mortals, who ftupidly attribute the 
benefits they conftantly receive, to a kind of 
undefigning neceffity ; whereas to an attentive 
jnin^, the power of God appears as much iqi 

thq 
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the ordinary works of nature, as in the moftS ermJ 
miraculous interpofitions. His bounty ap- II- 
pears by its conftant, yet voluntary commu- 
nication ^ fo much the more to be admired^ 
becaufe thus it is manifefted to be a never- 
failing principle : And the fun's vifiting the 
earth every day, is a daily frefli inftance of 
his favour ; the fuipenfion whereof, for a very 
fhort time, which he could as eafily eflfed:, 
(and goodnefs only prevents it,) would involve 
all the animals of the earth in the utmoft 
horror, nay inevitable ruin. 

Again 5 if we look into the conftitution of 
this lower world itfelf, which can only be at- 
tributed to the will of the wife Creator as its 
caufe, it will lead us by the fam? fort of rea- 
foning to the acknowledgment of his libera- 
lity. There is an admirable correipondencc 
betwe^ the parts of the terraqueous globe, 
whereby it is made a convenient habitation for 
the various tribes of animals which it fuftains* 
The thin fluid that furrounds it is immediate- 
ly neceffary to the prefervation of their lives, 
by breathing, as well as for the tranfmiflion 
of light, and nourifliing warmth from the 
fun: Its folid parts fupport heavy living 
bodies 3 and it is every where fo well fupplied 
with water in perpetual courfes, and by re- 
frefliing Ihp^crs, as to anfwer fuffigiently, 

every 
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SERM.^very where, the purpofe of producing food' 
il« for them, and to furnifli them with drink, 
bcfides other conveniencies of life. The fe- 
veral kinds have their proper elements affigned 
them, to which they are fitted by their make; 
and there is fuitable provifion made for them. 
The fca and the rivers are ftored with fcaly 
inhabitants, which pafs thro' them with cafe 
and pleafure having organs adapted to that 
purpofe, and abundance of food convenient 
for them : But they cannot live on dry land ; 
which, in its turn, is appropriated to other 
fpecies : And they, by a quite different organi- 
zation of their bodies, are fitted to move on 
it with equal cafe > and have the means of 
their fubfiftence plentifully afforded them. 
None of thefe can .mount up into the air ; 
which yet is vifited by feveral forts of animals 
that wing their way thro' its regions, and by 
; it cafily afcend to the tops of inountains and 
tall trees, where they find both nourishment 
and fhelter. Now is it not a jufl and obvious 
refledtion on all this, — That God has diffufed 
his bounty every where, and that all his works 
which come under our obfervation, are filled / 
with the fruits of it.' Neither earth, nor air, 
uor fea, are empty of living inhabitants, which 
he provides for. No place is without many 
witnciTcs of bis liberality 3 and life is the care 

of 
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of his providence. What human heart can S e r m. 
be fo infenfible, as not to join with the pious II. 
pfalmift in celebrating the praife of the di-- 
vine wifdom and goodnefs ? I'he earth is full 
vftby riches^ O Lord, fo is the great and wide 
fea^ wherein are things creeping innumerabky 
both fmall and great beafs. Thefe wait all 
upon thee^ that thou mayfi give them their 
meat in due feafon, Thit thou giveft them 
they gather ; thou openeft thy handy they are 
filed with good *. 

In the next place, as the animal life confi- 
dered by itfelf, (efpecially its principal appear- 
ances, fenfation and fpontaneous motion,) has 
been proved to be a convincing evidence of the 
being of God, or of an intelligent agent who 
made the world 5 fo it carries in it a very^ 
jftrong argument of his goodnefs. It is in- 
deed the loweft immediate objeft of his good- 
nefs that we know, becaufe its perceptions 
and enjoyments are of the loweft kind : But 
the benevolent difpofition will always incline 
any agent to give pleafure rather than pain ; 
and it is a plain inftance of the Creator's be- 
nignity, that he has made even this low life 
with a capacity of fome happinefs, and pro- 
vided for it all the happinefs it is capable of. 
The animal conftitution 15 fuch, that in every 

fpecics 
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S £ R M. fpecies of it we may obferve a curious texturg 
of the interior vital parts guarded by a ftrong* 
out fide ; whereby it is prefer ved from thofc 
things which might be hurtful to its tender 
frame, and enabled to perform its, proper func- 
tions without pain. The organs of fenfe are 
fo fituated as to convey the 'neceflary notices 
for the fafety and benefit of the whole body ; 
and its inftindls are all plainly fitted to its 
condition, determining it to that which is ufe- 
ful for its prefervation, and to fuch enjoy- 
ment as is fuitable to it. But thefe felf-mo- 
tions, fenfations, and the following of in- 
ftindis, are accompanied with a kind of gra- 
'tification, fo that the fenfitive life itfelf is not 
dragged on with forrow, nor is altogether 
joylefs and infipid ; but in its meafure, par- 
takes the bounty of kind provident nature. 
. Of this, many fpecies of the brutes give plain 
enough difcoveries. With what eafe and 
. natural indications of delight, do the herds 
grafe in their paftures ? They fport in their 
manner, and play, fatisfied with their por- 
tion, and as enjoying all that nature craves. 
The Ixirds fing their chearful notes, and 
mount upwards with their figns of joy, as 
contented with what liberal nature has boun* 
tifully difpenfed to them, 

But 
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But of animal enjoyment we have a moreSERM, 
idiredt and immediate knowledge by what H, 
we feel in ourfelves : Having fenfes and appe- 
tites very much refembling thofe of the infe- 
rior kinds, we cannot but know what a va- 
riety of gratification arifes from them j and 
thereby are led to acknowledge a large mani- 
feftation of the divine liberality, diffufed thro* 
the whole extent of fenfitive nature. 

Another obfervation concerning all forts of 
animals .that we know is obvious to every 
one; namely, that their affections do not 
wholly terminate in themfelves. Befides the 
inftinfts which relate only to every individual, 
whereby it is determined to feek its private 
good, fuch as food, fieep, and other necef- 
fary refrefhment, they have ftrong attachments 
to their kinds, and inclinations prompting 
them to be ufeful to one another. Some live 
in a fort of regular fociety, refembling a hu- 
man common-wealth j efpecially the feebler 
kinds, which have the greateft need of mutual 
aid. The favage beafts, however deftrudive 
they may be to other fpecies, are, in their rough 
manner, afFedionate to their own : And the 
tamer beafts flock together when any danger 
threatens them ; and the ftrong do not favc 
themfelves by flight, but run hazards, and will 
engage in painful ftruggles for the defence 
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Serm.oF the weak. What labour and difficulty, 
^^^^nay extreme fufFeringSj will the dam undergo 
for her young, rcgardlefs of eafe and life itfelf ? 
So ftrong is natural afFedion in her ! There 
feems indeed, farther, to be an eftabliihed ge-- 
ncral relation between the fpecies themfelves^ 
and a bond of union to run' thro' the whole 
animal Kingdom 3 fo that the interefts of the 
feveral tribes do not in the main interfere, but 
rather, they are mutually ufeful to each other ; 
efpecially as there is a vifible fubordination> 
the lower kinds are evidently ferviceable to tho 
iuperior, and feem to be made for their ufe. 
Above all, the very higheft of the brutal fpe- 
eies, are either willingly, or by a fuperiority 
of power and underftanding, mside, unwil- 
lingly fubjeft to mankind. Such an oeco- 
nomy in the whole, tending to the common 
good, and to render all the individuals, and 
all the kinds, as publickly ufeful as they can 
be, fhows a benevolent intention in the wife 
fuper-intending dilpofer. 

This obfervation is founded on the general 
ftate and order of animals which fully jufti- 
fies it. Some particular exception^ there may 
be : Not only individuals, which have fome- 
what unnatural in their difpofitions whereby 
they are pernicious to others of their kind ; 
but whole ipecies which do not to us appear • 

to 
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to be ufeful in the earth ; an the contrary , S e r m. 
they are deftrudive to the beft of the brutes^ JI^ 
and are enemies to men. But thefe are rare 
inftances, and the effefts of them do not reach 
fo far as to be dangerous to any fpecics of liv- 
ing creatures. The flxength of the argument 
Kes irt this J That^ood is evidently prevalent 
in the conftitution of nature ; and not only 
the individuals, but the kinds of animals^ are 
Under a general law of fympathy, whereby 
they are ufeful, rather than hurtful to eacb 
other; confpiring together, as parts of onct 
whote, to pomote the common fafety and 
happinefs ; which plainly fhews a bene&ceat 
defign in the author of the fyftem. If fooie 
few examples can. be alledged which have a 
contrary appearance^ -That ought not to be^ 
urged as an objedion againifl what is fo evi^ 
dentfy' the general, and e£Sb<5):ually prevailing 
intention of nature : Rather it becomes ua 
to acknowledge our own ignorance, than 
ra(hly to cenfure the works o£ providence 
which we cannot comprehend. It i$ certain^ 
That may have the appearance of ill, upon, a 
flight and imperfed view, whidi in the whole 
may be good : And thofe parts of the creation^ , 
particularly fome animals, which feem to 
our fho«?t and; narrow underftanding ufelefs^ 
nay hurtful;^ may yet iinfwer fome important 

and 
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SERM.and beneficial purpofes in the intire ceconoftiy 
!!• of nature, tho' we do not at prefent perceive 

it* 

Again, as thus there appears upon the face 

of the animal Kingdom a regular oeconomy, 
and an union of interefts and afFedtions, where- 
by good is predominant in the whole, mani- 
fefting good in the defign and contrivance of 
the author and ruler; fo there is a very remar- 
kable variety which difcovers the wifdom of 
God. For a diverfity of regular produdtionsi 
ihows the underAanding as well as the liberty 
of an agent* But this, inftead of being any 
diminution of his goodnefs, {hews it in a 
ilronger and clearer light. For it (hews, that 
the benevolent principle is not confined to one 
method of manifeftation, but that the exer- 
cife of it is fuited to every exigency of all the 
objedts which are capable of it. The unex- 
haufted fountain flows in various dreams, fa- 
tisfying every living thing with that which is 
convenient for it. Befides, noone kind could 
fo replenifli the earth with inhabitants, the 
monuments of the creator's bounty, as now it 
is repleniflied ; nor could an equal multitude 
of one kind be fo well furnifhed with the ne- 
ceffaries of life by its production s, as the dif- 
ferent kinds are. Men would increafe no far- 
ther than they do, if there were no brutes ; 

nor 
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nor would they be better accommodated : On S e R m# 
the contrary, they would want many advan- II. 
tages for the comfortable enjoyment of Hfe, . 
which they now poflefs. One of the brutal 
fpecies docs not hinder the incrcafcj or the 
fubfiftence of another ; but there is a liberal^ 

* 

and for the moft part, a different provifion 
made for every one of them. So that the mul*- 
tiform appearance of the fenfible life is only a 
more extenfive objcdt for the divine munifi*- 
cence to dilplay itfelf upon. Animals in- 
deed, have different kinds and degrees of per- 
feftion and enjoyment. Some have powers 
and faculties which others want. Some are 
fitted for quick motion 5 others are made for 
ftrength. Some are endued with a greater fa- 
gacity than others ; and man excels them all 
in intellectual powers. But it does not follow 
that God is not good to all, becaufe he has 
not made them all equal. Goodnefs is a prin-* 
ciple which does not exert itfelf to the utmoft 
of the agent's power, in every fingle effecS he 
produces. When conducted by wifdom^ its 
exercife is accommodated to the condition of 
the objects ; or if the whole of their exif- 
tence and ilate depends upon it, (which is the 
. cafe of all creatures with refpedt to God,) it 
manifefts itfelf in the variety of its gifts. 
But whatever diflindtion there may be, and 
Vol, II. E however 
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Serm. however fome maybe dignified and macid 
II* happy above others, there is no pretence for a 
complaint againfl the goodnefs of the creator, 
from the condition he appoints to any creature, 
when good is prevalent in it, and it is better 
than non-exiftence. 

The duration of die animal life is fixed by 
the meer pleafure of its author, as well as the 
degrees of its perfedion while it does con- 
tinue. And it may be longer or fhorter, juft 
as he thinks fit, without any reproach on his 
beneficence. If upon the whole, its exiflence 
is preferable to the contrary, as having in it 
more pleafure than pain, (befides its being part 
of a good fyftcm, and ufeful to fuperior life,) 
the (hortncfs of its continuance can no more 
reafonably be cAgcdled againft the creator's 
goodnefs, than the imperfeftion of its frame 
iand ftate when compared with creatures of 
a higher rank. Is not God to be acknow- 
ledged good to his living creatures on the earth, 
if he communicates to them all the happinefs 
they are capable of, though he does not per- 
petuate their being ? And is not a meafure 
of enjoyment diftributed amcmg a multitude 
of fhort-lived beings as great a manifeftation 
of benevolence, as the fame meafure of en- 
joyment continued longer in the poifefiion 
^ a few. I obferve this to ihewthat the pre- 

fcrvation 
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ferVation of the animal fpecies in a fucceflidn S e r m; 
of individuals^ (which is the eAablKhed law IL 
of their nature,) is no ground of objedlioa 
againil the goodnefs of God to them ^ fince if 
by that method the exercife of it to fonie is 
fhortned in duration^ the obje<Ss of it are 
multipliedj and it is exercifed towards a greater 
number. Ndr is it any imputation on a re- 
gular good geconomy, that fome individuals 
of the difierent kinds, in their feveral fuccef- 
fions, devour others. For what difad vantage 
is it to a fliort*lived animal5 or how is it incon-^ 
fiftent with the goodnefs of providence, that 
after it has eiyoyed the happinefs that is fuita- 
ble toi^ts condit;ion, it falls at Uft a facrificetd 
afuperior nature, ftnd fo ferves the gqod of the 
whole? Thus it plainly appears, that the 
care of divine providence extends to the eardi 
and all its .inhabitants. It is made a conve- 
nient place of abode for living creatures, and 
is plentifully ftocked with them. If on* 
confiders the numbc;r of them, it is amazing 
how they fhould be provided for, yet nc^ v 
one of them is forgotten before God. T^ey 
all live plentifully, oa the alrhs of his bounty* 
^heir jeyes ^ait upm bim, and be giws tbe^ 
their m<a in du^ feafon 5 he opemth his hand^ 
and fatisfietb the defire (f etiery living thing* 

Thefe JM:e, .indeed^ the low^ft .obj«<as of his 
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Serm. beneficence, but fince they are not neglefteci, 
n. ftiuch more may we be aflbrcd, that beings of 
a fuperior order and dignity partake of his 
goodnefs, in a way fuitable to their nature. 

Let us proceed to higher inftances of the 
divine benevolence ; and of which we our* 
felves are diredtly and immediately tKe con- 
fcious witnefles. Man is the principal inha- 
bitant of this lower world ; and in every light 
m which we view him, he will appear to be 
the monument of his Creator's bounty. If 
we confider the life which he has in common 
with other animals, it is cared for and en- 
riched like theirs, by the liberality of provi^ 
dence. It is adorned with a variety of fenfes 
and appetites, which afford various entertain- 
ment, being all provided with objects fuitable 
to them. He has food convenient for him> 
and all his frequently returning wants plenti- 
fully fupplied. But the human nature is di- 
ftinguifhed, even in this lower part of it, from 
all other fenjfitive beings, by many and great 
advantages in its conftitution. The exterior 
form itfelf has a vifible pre-eminence above 
the brutal fhapes, by the delicacy of its com- 
pofition, its eredl pofture, a beautiful counte- 
nance, and organs fitted forayaftly wider com- 
pafs of perception, and a vaftly greater variety 
of aftion. The tokens of man's fuprcmacy 

upon 
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upon earth are {q vifible, that the greateft part S e r At* 
of the other kinds, fome of them far fupe- _^^ 
rior in bodily ftrength, fccm to be fenfible of 
it. They acknowledge, him their Lord, and 
in their way pay him homage, with little dif- 
ficulty being brought to fpend their lives in 
his fervice. Especially, that Reafon which 
is our chief prerogative, and confidered by it- 
felf is a fund of noble enjoyment, (therefore i 
feparate clear demonftration of the goodnefs 
of. God,) Reafon, I fay, as it is joined ta the 
lower part of our conftitution, does greatly 
embellifli and enoble it. The brutes go oa 
in one perpetual track by the direction of 
their inftinfts. Between eating, drinking, a 
few other animal funftions, and reft, their 
time is confumed, till the pcriihabk machine, 
made only for a fhort duration, fails from in- 
ward diforders, or yields to external violence. 
But man, by his fuperior underftanding, is 
taught to enjoy life at a higher rate ; it is di- 
verfified with much more pleafure, and takes 
in a great number of entertaining objects. 

It is true," the brutes feem to have fome ad- 
vantages above us. They quickly arrive at 
mtaturity, and are enabled to fhift for thenl- 
felves. Nature has provided them with the 
means of fubfiftence, without any fore- 
thought; and with inftruments of defence 

E ^ againft 
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S E R M.againft foreign injuries, which they have fkiU 
II- to ufe without any inftrudlor. The hardy 
frame of their bodies niake them eafy, un-^- 
covered, in the open air j; and the bare earth 
is a plpafant refting-place for them. Where-^ 
as man, a helplefs creature in infancy, long 
nourifhed by the tender care of others, eveix 
when grown to his full vigour, and the per-, 
fed: ufe of all his faculties, cannot enjoy life 
in any tolerable manner without a great ex* 
pence of thought and labour. His feeble con-^ 
ilitution needs a great deal of art to prcferve it. 
Great pains muft be bellowed on preparing 
g manfion for hini ; much induftry ufed for 
his clothing j and forecaft, with diligence as 
well as frugal management, in providing, and 
keeping for him conftant fupplies of food, 
But all thefe inconveniencies are abundantly 
conipcnfated by other privileges of his nature j 
efpecially, the inward powers and afffeftions, 
wherewith he is endued, which enable and 
diredt him to improve life, and exalt the en- 
joyment of it to a high degree of perfe(ftion, 
" beyond ,what any other aninial ever did, or 
can attain to. The injpiratim of the ^migbty^ 
which has given m underftanding and taught 
us tnor^ than the heajls of the fields qualifies us 
for contriving means in order to render our 
f ondition cafy and comfortable, far beyond 

Y^h^t 
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what their inftiniSts prompt them to. ButSERM* 
when to this is added the focial afFedions Ih 
planted in cv'cry human heart, difpofing nian- 
kind for the fupply of their common necef- 
lities to join counfels together, and to be mu- 
tually affifting to each other, (which they can 
the more eafily do becaufe of the excellent 
faculty they have of communicating their 
thoughts byipecch,) and to form themfelves 
into regular focieties, for preferving order and 
encouraging arts and induftry ; — All thefe ad- 
vantages taken together cafi: the ballance fo 
fenfibly on our fide, that not only they may 
render, but a<3;ually have rendered human life 
abundantly more noble and elegant. We look 
down upon the brutal as low and mean^^ nay 
as void of happinefs in comparifon. 

But this is not the chief pre-(eminence of 
rhan above the beafts« If we confider the 
fuperior part of his conftkution abftradly^i 
and without regard to the influence it has on 
the animal life, exalting and adoring it,--inthia 
view, he will dppcar a yet more peculiar and 
illulbious monument of his Creator's good'-- 
aefs. Every one who attends to the powers 
of refleiftion and reafoning^ muft be confcU 
ous of a fublime excellence in them. As a 
great variety of ideas arife in our minds fronx 

external objeds, the faculty of comparing 
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S^ R M. them, of examining their relations, their 
M* agreement and difagreement, and thereupon | 
fofming a judgment concerning them, — This 
faculty, I fay, which we perceive in ourfelvcs, 
is accompanied with a fenfe of fuch dignity 
and perfedion, that we cannot bat value it as 
a high prerogative of our nature, and look 
upon the beings which arc void of it, as far 
inferior to us. Not only fo, the intelledlual 
capacity, carefully improved, affords a high * 
enjoyment, which upon comparifon appears 
vaftly fuperior to the pleafures of the fenfes. 
It is not limited, as they are, to fingular ex- 
ifting objedls, and their prefencc : The mind 
by its reflefting power reviving the images of 
things which it once perceived, (befides an im- 
menfe fund which arifes from, reflexion or 
attention to its own powers and operations,) 
can entertain itfelf agreeably, in the abfence of 
outward objedls, with their images which it 
retains ; can inquire into their properties, and 
inveftigate truths concerning them ; which are 
agreeable objeds to its perception, even tho* 
they be mere Speculations, not applied to any 
practical purpofe. But if they be fo applied, 
and are found ufeful in life, which fometimes 
is the cafe, the enjoyment, is thereby greatly 
jftcreafed. This is a gratification we have al- 
ways dX hand j and the frcqi^ent repetition of 
. it 
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it docs not pall the defire, but whets it rather j S erm. 
it does not occafion fatiety and difguft, nor ^I^ 
is reviewed with remorfe, as fenfual pleafures 
often are ; but the mind dwells upon it with 
delight, and has fatisfadtion in it, as an cxer- 
cife and entertainment worthy of itfelf. Such 
an application and improvement of the intel- 
lectual capacity, gives a high relifli to ourex- 
iftence, a confcioufnefs of vaft fuperiority to, 
nay, by it we fcem to enjoy a kind of wide 
command over, the material world; fubjedling 
the whole of it to examination ; feparating its 
ncareft parts J uniting its moftdiftant extremes ; 
viewing it on all fides j and fo poffefling in 
fome fort, whatever is entertaining in it. But 
by the exercife of this power, we rife in the 
cbjcfts of our knowledge above corporeal na- 
ture. We have the ideas of thought, of con- 
fcioufnefs, of liberty, of vx)Iition, and of 
moral obje(fts, which have no manner of af- 
finity with extended folid fubftance, or any 
of its modes. Thus we are introduced into 
another world, vaftly more delightful than, 
the vifibJe ; in the mental furvey of which, 
we may entertain ourfelves with high fatisfac- 
tion. We fee an excellent fpiritual cEconomy 
in our own conftitution ; a fubordination of 
powers, and a ballance of affedlions ; we 
imagine, not without; a great probability of 

truth. 
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SEKM.truth, fupcrior orders qf intelligent beings } 
IJ^ and we arc convinced by ilrong arguments, 
of uncreated original excellence at the head 
of all, poffefled of the tiigheft ahfolutc pcr- 
fbaions, the nobleft of all objedls, in the 
contemplation of which the mind refts, with 
the utmoft complacency. This part of the 
human frame carries the plain marks of its 
author's benevolence. What but fuprcme 
goodnefs could be the motive to a prodiuftion, 
fo formed, as by its proper and natural opera^ 
tion to yield fuch noble enjoyment ? 

But I will not pretend to examine the parts 
©f our inward coniHtution minutely. Every 
pawer of our nature, and every afFe<3ion, 
when duly exercifed, is naturally attended 
with enjoyment ; and the harmony of the 
whole yields a high degree of complicated fe- 
licity, which clearly (hews that the gracious 
father of our fpirits defigned them for hap-» 
pinefs. Let us confider that, which is cer- 
tainly the fource of the moft intfenfe, fin-* 
cere, and lading pleafures, the fenfe of mo-^ 
ral goodnefs, and the praftice of it. That 
the human mind is made with a knowledge 
of right and wrong, or of moral good and 
evil, with their eternal neceflary difference, I 
have endeavoured elfewhere to (how, and 
ihall not now repeat it. And that thia part 

9f 
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of the conftitution, (the judgment of rcfti-SERM. 
tude, and the approbation of it with the dif- H. 
pofition of our minds towards it,) is good, or 
that it tends to happinefs, and muft have been 
deligned by the author of nature, muft ap- 
pear to every confiderate perfon. For, firft, 
let us fet before our felves the idea of virtue 
in the moft abftraft way we can think of it ; 
(it is not difficult for any man to form in his 
own imagination a good moral charadler, made 
up of purity, juftice, gratitude, fincerity, and 
uniyeffal benevolence,) nothing appears more 
amiable to the mind. As from a regularity . 
in the fituation of external objedts, and a due 
inixture of fenfible qualities or the contrary, 
there arifes an idea of beauty and deformity ;. 
fo from good and bad difpofitions and actions 
of moral agents, the ideas of moral beauty 
and turpitude ftrike the interior fcnfe of the ' 
foul, raifing in it the higheft approbation or 
diflike ; fo that reftitude, Confidered only as 
an objed of fpeculation, yields great pleafure 
to the mind, and is the lovelieft form which 
can be prefented to it. If the external fenfes * 
which ferve the low ends of animal life, and 
give it pleafure by conveying the images of 
material objeds, are to be attributed to the 
goodncfs of the creator; much more that 
xnorc excelknt fenfe y^hich fervts nobler pur- 

• pofes. 
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S E R M. pofes, and is attended with higher delight, j« 
i^L . ^ gl<>"ous proof of the pleafurc he takes in 
communicating happinefs. But moraUty is 
intended by the author of the human confti- 
tution, not merely as a fubjeft of agreeable 
meditation ; our tempers are to be formed, 
and our pradlice regulated by it. There is 
therefore a high eftecm, a ftrong afFedion, 
and an ardent defire to it, excited in the heart 
of every man who attends to it calmly and 
deliberately. He cannot think of a ftate of 
virtue, otherwife than as the happicft and 
bcft that it is poflible for him or any rational 
being to be in : That it is moft becoming the 
rational nature : And an intelligent creature 
altogether deftitute of it, (if there, be any 
fuch,) is an objedt of the utmoft horror and 
averfion; That it is moft praife-worthy to pre- 
fer moral integrity to the gratification of all 
anirhal defires, and felfifh paflions ; nay, to 
defpife them, in comparifon ; and the mind 
can never be thoroughly eafy and fatisfied in 
'itfelf,, without refolving to facrifice every thing 
in this world to virtue, and to bear the utmoft 
extremity of pain, rather than betray its caufe, 
and depart from its rules. 

This fhews of what importance morality 
is in our conftitution ; and experience will 

convince iiS| that the moft ferene, folid, and 
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laftlhg joys, perpetually fpring from the pric- 8 e R m.' 
tice of it. If a man can reflect on good ac- 
tions done by him from hearty afFedlion and 
truly virtuous motives, let him judge whether 
any other fatisfaftion is equal to that which 
fuch refleftion yields. It is a pleafure for 
which he is not indebted to any thing with- 
out : It does not depend on variable accidents 
as fenfual gratifications do, which muft befup- 
ported by foreign objedls, and are liable to the 
changes of their condition and circumftances ; 
befides, the inconftancy of the appetite itfelf 
makes animal enjoyment fubjefl: to many inter- 
ruptions, and the tranfient pleafure is fucceeded 
with pain,ftill in proportion to the degree of its 
vehemehce. But tbe good man isfatisfied from 
himfelf: He poflefles an inward tranquillity in- 
dependent on external events. The vigorous ex- 
crcife of his own virtuous afFedtions, is accom- 
panied with high delight j the good he com- 
municates to others is reflected back upon 
himfelf, and greatly increafes his. pleafure ; 
he reviews the temper of his mind, and his 
adions with felf-approbation. This is a per- 
petual fpring of undecaying joy, which fuffers 
no abatement by length of time, or change of 
circumftances.'' When the mind refleds up- 
on it, it is alwaysirefh 5 never exhaufted, but 
by repetition ftrengthcned, rather than dimi- 

nifhed. 
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5^^¥'niihed. No outward calamity or rcverfc of 
J^^^,^ fortune ; not the indifpofition of the body, 
or the approach of death, which quite extin- 
gmfh all animal enjoyments, can take away 
the reljfh <rf thefe moral pleafiires, which fcem 
to be in&parable from the mind that is qua- 
lified for them, in every ftate of its exigence* 
Muft not the virtuous Soul retiring into it- 
felf, calmly and attentively furveying thofe 
ks own powers and operations, (a perpetual 
inward ^ring of pleafurc !) rejoice in its own 
being, and tracing them back to the true ori-* 
ginal, the free and kind intention of the de- 
figning caufe, muft it not acknowledge him 
infinitely good ? 

It is farther to be remembered, that the 
tendency of virtue is not merely to the good 
of every individual, it difFufes its beneficial 
influence over the whole human fpecies, and 
promotes their common happinefs. This is 
fo evident that I need not infift upon it* 
Every attentive perfon muft be convinced, that 
piety, juftice, temperance, and charity, uni- 
verfally pradlifcd, would render the condi- 
tion of men in this world as happy as it 
could poflibly be : That the greateft part of 
the mifcry which we fee and feel, proceeds 

from the contrary vices; from luxury, in- 
juftlce^ covetouiheisi wradi^ and pride, ^hich 

only 
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Only make men enfcmies and hurtful to one S e r m^ 
another 5 and that whutlever meafiire of fafc- "^ 
ty and comfort in this life fubfifts among men, 
is principally owing to the meafure which 
there is in them of the good and benevolent, 
or the virtuous afFedtions. And now upon 
reviewing this part of our conftitution, muft 
we not pronounce it very good ? Muft it ,not . 
be acknowledged, that the author of it is a- 
kind and benevolent being, and that humaa 
nature was made for happinefs ? Since the 
|>rinciples which lead to it are fo deeply 
wrought into our frame, we purfue it eitec- 
tually, by following the didtates of our minds, 
and cannot fail of attaining it, without do- 
ing violence to ourfelves. If we fliould fup- 
pofe a fpecies of creatures cpnftituted after a 
quite difFcrent manner 5 every individual ua- 
cafy to itfelf, having a quick fenfe of pain 
which ftiould arife from a multitude of occa- 
fions the moft common in life, and ihould at- 
tend the proper exercife of its powers, and 
render all the funftions of nature whereby life 
is prefer ved, at leaft joylefs and infipid ; at 
the fame tinae with malevolent difpofitions 
towards its fellows, having no pleafure in fo- 
cial communication with them, but a natu- 
ral bent towards their mifery and deftru<ftion ; 
bow unhappy muft fuch a ftate be ? And what 



8o 755^ Goodnefs of God 

SERM.a frightful idea niuft we Ijave of the contfl- 
II. ver ? And yet nothing Wt the goodpefs of the 
creator could hinder its being adually the con- 
dition of created beings ; fince the whole of their 
conflitution, and every circumftance in it, de- 
pends intirely on his pleafure. But when we 
find our felves in fuch a ftate, that hot only 
we are capable of much enjoyment but pre- 
vented with inftindts which naturally deter- 
mine us to it I and not only furnifhed with fclf- 
ifli aifedlions, which terminate in private good, 
making every one eafy to himfelf, but with 
publick affedlions, whereby we are direded to 
purfue the common happinef^ of the kind, as 
infeparable from that of individuals, all con- 
Ipiring to produce the greateft moment of good 
which could be produced ;— when, I fay, we 
find it fo, it would be the utmoft ingratitude 
not to acknowledge the beneficence of the 
author of our being. 

It muft be confefled, and every one finds it 
by experience, that there is in the human 
frame a fenfe of pain as well as pleafure, and 
equdly to be attributed to the author of nature 
as its caufe. They are both bodily and men- 
tal uneafinefles, fet againft enjoyments of each 
kind : Froni which it clearly follows indeed, 
that our prefent ftate is imperfedl. But if wc 
examine this appearance thorpughly, and con- 

fider 
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Jlder the plain tendency and defign of thcfe S e R m. 
oppofite fenfations, it is a direft proof of the H. 
divine beneficence in our conftitutlon, rather 
than any juft objedlion againft it. Fof- plea- 
fure is the natural refult of life, and of every 
one of its powers in their due operation. 
Pain arifes only from fuch things as are hurtful 
to it ; determining us to avoid them, or apply 
proper remedies. The uneafy fenfations pro- 
duced by external objedts, and the diftempered 
condition of the, body, excite us to necefiafy 
care, and the ufe of means for our fafety, 
much more effedtually than our imperfeft 
knowledge of things, and calm reafon would 
do without them : And that inward remorfe 
which accompanies evil adions, is the moft 
powerful diflwafive from the repeated com- 
miffion of them, and confequently to impef- 
fedt moral agents, (whofe infirmity makes fuch 
a motive necefTary,) it is a very ftrong oiie to 
the prad:ice of virtue, which is their greatefl: 
happinefs. And thus, I think, it plainly ap- 
pears, that the conftitution of the human na* 
ture, imperfedl as it is, and not without a 
mixture of unhappinefs, (probably holding the 
loweft rank in the rational and moral part of 
the creation,) yet carries in it the cleared marks 
of the creator's bounty, and is a production 
of his power and wifdom, which at the fame 
Vol. II. F time 
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Ser M.timc fully proves him to be a benevolent, ana 
Ij^» a gracious Being. 

There is yet another view of the human na- 
ture and condition, applicable to all its capa- 
cities and all its enjoyments, in which we 
may difcern the plaineft marks of goodnefs 
on the part of its defigning author and ruler. 
What I mean is (and no one can mifs of ob- 
ferving it) that we grow up by degrees to the 
proper ufe ef all our powers, and to the bu- 
finefs and enjoyment of life, in the whole 
compafs of it, Man at the commencement 
of his being, is a very weak unfiniflied crea- 
ture y intended, but no way qualified, for im- 
portant employments and a confiderable 
figure in the world 3 unfurnifhed with know- 
ledge and abilities of every fort for the pro- 
vince afiigned him : And if experience did 
not convince us, one would not imagine 
that a new born infant could ever arrive at that 
meafure of underftanding, and that ufeful and 
delightful activity, in various ways\ which wc 
fee grown men have adtually attained to. But 
as the body with all Its members, in due pro- 
portion, encreafes to a fitnefs for the part ap- 
pointed to it, fo the faculties of the mind are 
enlarged gradually 5 the underftanding advan- 
ces by flow fteps to its maturity ; and by it 
the objedls are introduced, which excite our 

affedions 
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atfedions and occafion the ex.crtioii of ptlrSERM; 
adtive powers^ which beGome more vigorous H* 
by their exercife, acquiring habits attended • 
with facility, promptnefs, and plcafure in 
adipg, Our firft eflays, both in thinking 
andadion, are fo feeble and impcrfed:, as 
fcarcely to difcover the very being of the in- 
ternal rational and adive principles % and 
from fo low beginnings^ it is wonderful fuch 
progrefs fhould be made as we find in fa£t 
there is. But the progrefs is by imperceptible 

, degrees, and every ftep of it really, though 

. not fenfibiy, ftrengthens the faculty^ and pre-- 
pares it for farther improvements. And as 

, the various powers of the human mind, the 
underftanding, the memory, and the affec- 

. lions, jointly exert themfelves in the finiftied 
fcheme of life, they are during their. progrefs 
mutually helpful to each other in preparation 
for it., When we arrive to a capacity of re- 
Hefting on the frame of our nature and its 
powers, with their ends and ufes, we are then 
charged with the care of ourfelves \ fo to cul- 
tivate our faculties and affedions and to regu- 
late their exercife, that the purpofes of them 
maybe obtained, and we may poflefs that 
happinefs, which by a due culture they are 
naturally fitted to produce. And as thus it is 
evident, that in this important work a great 

F z deal 
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SERM.deal depends on our prudence, diligence, and 
II- refolutioh j fo our experience in the progrcfs 
of life will convince us of the neceflity, and 
furnifh us with the occafions, of controuling 
our appetites and paflions, (which is the moft 
neceffary part of felf-difcipline,) to qualify a 
man for behaving fuitably to his condition, 
and enjoying all the advantages of it. 

I have faid that this is applicable to every 
capacity of the human nature, and every ftate 
of its exiftence. Confider man as a rational 
and fecial creature in this world j ?nd in this 
view the various fleps of his progrefs from in- 
fancy to manhood, (together with the changes 
of condition fuitable to them,) prepare him 
gradually for the part he is to a6l.here, and 
for the enjoyment which is appointed for 
him. Suppofe a man brought into the world 
in a mature ftate, having all his faculties in as 
great perfeftion as ever they attain to j yet be- 
ing wholly uninftrufted in the affairs of life, 
and unpradtifed in its arts, utterly deficient in 
all that fkill and felf-government, which arc 
acquired by habits, he muft be very much kt 
a lofs how to conduct himfelf 5 even how to 
ufe with decency, and in due proportion, the 
organs of his body, and the powers of his 
mind ; how to provide for his own fubfiftence ; 
how to govern his natural propcnfions of all 

' kinds i 
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kinds ; and under what reftridions to gratify S er M< 
them, and how to behave in fociety. And ^ ^^* 
as this was adually the cafe of the firft man, 
we muft fuppofe that the gracious author of 
his being was his immediate inftrudor in the 
whole art of living ; otherwife human life, (if 
it could have fubfifted at all,) muft have been 
at leaft for a long time, a rude, uncultivated, 
unharmonious, and uncomfortable thing. 
But now that a courfe of nature is eftablifhed. 
That extraordinary method of inftrudtion has 
ceafed ; and the want of it is fupplied by the 
education we have, in our leifurely paflage 
through the various periods of childhood and 
youth to complete manhood, (ftill under the 
tuition of kind providence,) whereby we are 
fitted for the offices, and enjoyments of a ma- 
ture ftate* Thus it is alfo in the higheft ca- 
pacities of our nature, the intelledlual and mo^ 
ral, confidered abftra£tly from the ufe of then^ 
in the temporal life. The human mind i$ 
capable of great improvements in knowledge 
and virtue : But in the beginning of its exi- 
ftence, there are no appearances of either j no 
difcoveries by their exercife, of rational and 
moral powers. While oiir, fenfitive faculties 
advance flowly to their appointed meafure of 
perfection, the interior nobler powers ^yhich 
diftinguifh our fpecies from other animals, 

F 3 begin 
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Serm. begin to appear very weak and imperfeS. By 
II* degrees however, the mind is opened to thofe 
fentiments ; and its affedtions and active pow- 
ers, by a vigorous attention and repeated a£ts, 
are formed into that charadter, and ripened 
into thofe confirmed habits, in which our true 
perfedion and happinefs confifts. And for 
this the difcipline of our prefent probationary 
finite, where inftruilion is mixed with trial, is 
^ good preparation. 

Like this probably, in fome nieafure, is the 
ftate of all finite free agents, in the begin- 
ning of their exiftence. There are deficient 
cies in knowledge and moral perfedlion,' 
whereby there is naturally a poffibility, and 
even a danger, of their falling into error and 
deviating from rectitude. Their efcape from 
this danger, (which the good avithor of their 
being has put into the power of every fuch 
creature,) miift be by the proper exercife of 
their qwn powers; by a careful attention, a 
jjcfolved adherence to their duty, and the' fted-ji 
dy pradtice of virtue, whiph eoniftrms good 
^ffedtions, and raifes them to a fecurity againft 
temptations. But ^yhatever the condition of 
fuperior natures may be, and however ignorant 
we are of the reafqns which make it neceflary 
that it (hould be thus progreffive, we know 
that in f^dt this is the ftate of man ; and we 
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may with delightful gratitude obferve in it S e r m* 
the wifely condudted benignity of our Crea- II. 
tor. What could be more worthy of perfedl 
wifdom and goodncfs, than that fuch rational 
creatures, (probably the loweft order of them,) 
(hould not be brought into their largeft fphere 
of aftion, till they were fitted for it by a 
preparatory difcipline ; nor raifed to the high- 
eft happinefs, till by the gradual enlargement 
of their faculties they (hould be qualified to 
enjoy it in the beft manner ? That they fhbuld 
be trained up by degrees to a meetnefs for 
their nobleft employment, and principal feli- 
city, which their full-grown faculties are by 
no means adapted to, without fuch an edu- 
cation ? That every ftep of their progrefs 
(hould encreafe their capacity ; enable them 
more and more to contribute to their own 
perfedtion ; the confcioufnefs whereof is, and 
in fuch creatures, muft be, a chief ingredient 
in their happinefs ? Thus God, agreeably to 
the ordinary methods of his operation in the 
jpourfe of nature, carries on this work of his, 
the nobleft in this lower world, by a conti- 
nued feries of well-chofen means ; and brings 
xnan by flow fucceffive fteps, to his finished 
form, a monument of his own goodnefs. 
And as we find it fo in every capacity of bur 
jbeing, fo we have reafon to believe it will 
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SERM.be thro' the whole of our exiftence. For 
K* fince our higheft powers are capable of im- 
provements to which we cinnot fix any li- 
mits, yet ftill infinitely diftant froni abfdlute 
perfedion ; every addition to pur intelleftual 
and moral attainments is a frefh manifefta- 
tion of the divine unexhaufted bounty ; will 
increafe our rational happinefs, and furnifh 
new matter of praife to its original author. 
And, 

Laftly, (Still confining our inquiries con- 
cerning this fubjedl to the points which we 
have the beft means and opportunities of un- 
derflanding,) let us confider men as in their 
prefent exiftence, under the care of divine pro- 
vidence, and the general tenor of its difpen- 
fations towards them, and we (hall find, that 
goodnefs and mercy follows them thro' the 
whole courfe of their lives. Man is not fent 
into the world to ftiift for himfelf, and to im- 
prove the powers of his nature, and the ad- 
vantages of his condition, in the beft manner 
he can for his own happinefs, without the in- 
terpofition of a fuperior power in his behalf. 
As God continually fuperintends the whole 
courfe of nature, by his own immediate agen- 
cy, governing the affairs of the univerfe, the 
jntire feries of events in it, and all its various 
appearances j he particularly preferves, and 
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conftantly watches over all the nations oFSerm. 
men, whom be has made of one bloody to dwell ^ £*^ 
upon the face of the whole earthy with a tender 
compaffionate care. His goodnefs, manifeft- 
ed in providing daily fupplies for the num- 
berlefs wants of the anigial life, has been al- 
ready obferved : And not only does man par- 
take of this in common with other living 
creatures, but it may be faid to be, in fome 
fenfe, peculiar to him ; he being the princi- 
pal, and all the other fpecies by the appoint- 
ment of providence, ferving him with their 
labours, and their lives, as made for his fake. 
Muft it not appear to the conviction of any 
attentive mind, that in all the generations of 
men which have been fince the world beo:an, 
God never left himfelf without a witnefs of 
his bounty, in that he gave them rain from 
heaven^ and fruitful feafonsy whereby not 
only themfelves were fed with the vegetable 
jprodudlions of the earth, but a multitude of 
animals, all in fubjeftion and minifl:ring,to 
them in a variety of ways. As the devout 
pfalmift obferves, mail has been cared for by 
his indulgent father, like a king in this low 
world. Thou Lordy fays he, haji made him 
a little lower than the angelsy and haji crown- 
ed him with glory and dignity. T^ou madeji 
him to have dominion over the works of thy 
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S £ R M. handi ; thou haft put all things under his feet j 
^^* all jheepy and oxen^ yea and the beajis of the 
fUlds^ the fowls of the air^ and the fijhes of the 
fea^ and wbatfoever paj^etb through the patbi 
ofthefea. 

The argument has ftiU a greater force, if 
we confider the moral Aate of mankind. In-i 
ftead of approving themfelves to God by a 
proper ufe of their rational faculties in pur- 
fuing the true ends of their being, they are 
greatly degenerated, all flefh have corrupted 
their ways, fallen Jhort of the glory of God,, 
and by a multitude of tranfgreflions rendered 
themfelves obnoxious to his difpleafure. This 
coniideration fets his goodnefs towards theni 
in the moft amiable light, heightening it into 
tender pity and long-fufFcring patience. No-, 
thing is more apparently effential to the cha-^ 
ra(3;er of the fupreme governor of the world, 
than perfed: holinefs ; he loves righteoufnef? , 
and hates iniquity. As every man's own con- 
science approving the righteous laws of his 
nature, is a witnefs to the moral redtitude of 
the great Lawgiver, and leads him to the ex- 
pedlation of his juft judgment, or impartial 
diftribution of rewards and punifhments ; fo 
the remarjcable interpofal of diviije provi- 
dence in the affairs of the world, by inflid:- 
ing fevere judgments fgr the heinous wicked- 
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ridfs of men obftinately perfiftcd in, nasSERM. 
been univerfally acknowledg'd j and defolating II. 
flrokes, fuch efpecially as were fudden and 
furprifing, not expedted according to the or- 
dinary courfe of nature, (as "when the founda^ 
tionoftbeimckedyiizyy the whole world o£ 
the ungodly was overthrown with a preter- 
natural flood ; Sodom and Gomorrah were de- 
ftroy'd by a fire from heaven j) fuch ftrokes 
have been always attributed to the immedi- 
ate avenging hand of God, as a fignifieation 
to men, even in their ftate of trial, of his ge- 
neral defign at laft finally to condemn impe- 
nitent finners, when the righteous (hall be 
faved ; of which great diftinguifhing judg- 
ment, there were eminent examples fct forth 
in the deliverance of Noah from the flood, 
and of Lot from the deftruftion of Sodom. 
Thefe fignal furprifing defolations, I fay, 
have been univerfally attributed to the imme- 
diate hand of God : The other cataftrophes 
of nations and cities which had not fuch 
miraculous appearances, have been accounted 
for by the wifeft of men in the fame manner, 
when (which upon a careful Obfervation will 
appear to have been generally the cafe in fadl) 
they followed a long courfe of obftinate and 
irreclaimable iniquity. But thefe interpofi- 
tiqns are extraordinary, and evidently in- 
tended 
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Se R M. tended as examples for the reformation of fin-* 
F^ ners, and that by the judgments of God which 
dre in the earthy the inhabitants thereof may 
learn righteoufnefs ; which is their greateft 
good, and the only fure foundation of their 
happinefs. The general adminiftration of 
providence is different. The gentle methods 
of mercy and loving kindnefs are always firft 
iifed to lead men to repentance. They never 
have reafon to complain, that they are fur- 
prifed with deftroying vengeance, in the be- 
ginning of their departure from the paths of 
virtue ; or indeed that it overtakes them, till 
after many repeated provocations, and till by 
their incorrigible perverfenefs and the impe- 
nitency of their hearts they have treafured 
wrath to themfelves. The Inftances record- 
.ed in fcripture which I have referred to, of 
God's righteous feverity againft heinous of- 
fenders, do alfo afford us remarkable exam- 
.ples of his patience.^ When God had refolved 
to deftroy the world with a flood, yet * St. 
Peter obferves, that his longfuffering waited 
while the ark was preparing^ during which 
time Noah was a preacher of righteoufnefs 
to them, to try if they could poilibly be re- 
claimed, dnd that ruin prevented. And be- 
fore the overthrow of Sodom ^ jufl Lot was 
.fcnt to be a teacher and an example of vir^- 
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tue there, ixhofe righteous foul ^uoas long vexedS e R M» 
with their unlawful deeds \ while God con- 
tinued fuch a warning to them, unwilling 
that they ihould perifh ; and at laft reprefent- 
ed himfelf as ready to fpare the city, if there 
were found in it but ten righteous perfons. 
Towards the generality of mankind, and in 
the ordinary courfe of things, lenity is fo ap- 
parently the char&fter of the divine govern- 
ment, the inftances of its feverity fo very rare, 
and punilhment fo long delayed, that this is 
often abufed by finners to the encouraging and 
hardening themfelves in their wicked courfes ; 
and becaufe fentence againft an evil work is 
not executed fpeedilyy therefore the heart of the 
fons of men is fully fet in them to do evil *. 

And now to conclude. If upon the whole 
it appears by the beft judgment we can make 
of the works of God which are known to 
us ; by the frame of inanimate nature, and 
the conftant providential diredion of its 
courfe, as related to living creatures ; by the 
animal conftitution fitted for various kinds of 
enjoyment, and liberally fupplied with the 
means of it; efpecially the conftitution of the 
human nature, indued with noble powers and 
affedtions, in the proper exercife of which it 
is capable of attaining to a high degree of 
perfe(3:ion and felicity ; and by the condud: of 

divine 
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Serm. divine providence towards mankind, contL* 
^^^^nually heaping favours upon them notwith- 
ftanding their fins, and exercifing all the for- 
bearance and indulgence to them which can 
confift with a regard to righteoufncfs and vir- 
tue, (the promoting whereof thro' the whole 
creation in his uniform defign, moft worthy of 
perfcdl goodnefs i) if, I fay, it appears by the 
beft judgment we can make upon a furvey of 
thefe the works and ways of God, all of them 
which fail under our obfervation, that the 
univerfal tendency is to happinefs, and there- 
fore the univerfal intention feeing the caufc 
is perfedlly wife 5 various happinefs, accord- 
ing to the various capacities of the beings it 
is defigned for ^— muft we not conclude, that 
he is a kind and benevolent being, that the 
Lord is good unto aJ}^ and bit tender mercm 
are over all bis works. 
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The principal Objedions againft the 
Goodnefs of God anfwered. 
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Markx. i8# 
Therje is none good but one^ that is God. 

AS there is no principle of greater ne- S e r m. 
ceffity and importance in religion than ^^ 
the goodnefs of God, (indeed without ^'"^'*" 
it religion cannot fubfift>) there is none of 
which we have more clear and fatisfying 
• evidence. Univerfal nature proclaims it ; and^ 
wherever eternal Power and God-head are 
manifefted, there alfo goodnefs is feen, bei^g 
underjlood by the things that are made. The 
inanimate part of the creation, itfelf unca- 
pable of any enjoyment, is fo framed and go- 
verned as to have a viiible relation to life, and 
to be fubfervient to its prefervation and hap- 
pinefs. The animals of the earth are conti* 
nually cared for by bountiful providence ; and 
efpecially man, confidcred in the whole com- 
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S E R M. pafs of his being, is a monument of his crea* 
in. tor^s beneficence. 

But there is an objedion agalnft this doc- 
trine taken from the evil which there is in the 
world. This very world which is reprefented 
as fuch a theatre of the divine goodnefs, and 
particularly the ftate of mankind, feems on the 
contrary to contain fo much evil of various 
kinds, that fome have been extremely ihocked 
by it. If the fupreme ruler, whofe power is 
irrefiftible and his knowledge unlimited, bp 
perfectly good, and he defigned the happi- 
nefs of his creatures,- — How fhall the many 
calamities which men feel themfelyes perpe- 
tually fubjefted to, and deeply affeded with, 
be accounted for ? Whence comes ficknefs and 
pains, p6vejty and diftrefs, famine and pefti- 
lence, wars and defolations ? And if thefe mi- 
feries are alledged to be the natural or penal 
confequences of moral evil, how fhall the per- 
miffion of that moral evil be explained ? 

This difficulty has appeared fo great, as to 
give occafion to a fcheme of principles diredlly 
oppofite to thofe which we have endeavoured 
to eflablifli, I mean that which is commonly 
called the Manichean fyflem, (firfl, 'tis pro- 
bable, vented among the Perfian Magij after- 
wards embraced by fome profefledChriflians,) 
concerning two independent principles in the 

univerfe. 
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univerfe, the one good xia^ father of lights ^^-erm. 
from whom good of every kind is derived as HI. 
from its proper author and caufc ; the other an 
eternal, neceflary, and felf-originated princi>- 
ple of m/, to whom, as its true, caufe, muft 
be attributed all the evil, both natural and 
moral, which is in the world. It may be ob- 
ferved, that this opinion abfurd as it is, pro- 
feffes a re^edt to the article We are now con- 
fideringj the goodnefs of God, being not 
avowedly levelled againft it -, the evidence of 
it is, it feems, fo glaring, that none of man- 
kind who acknowledge a deity pretend to 
deny it ; but is levelled againft his omnipo- 
tence, his independence, and abfolute fupre- 
macy. But as the proof of thefe perfedions 
and glories of the fupreme being is too ftrong 
to be fhaken by any pretence whatfoever, fo 
the Manichean error, whatever it pretends, 
really fubverts the dodrine of God's goodnefs 
itfelf fo far as it is the foundation of religion; 
and defeats the moft effential pious afFeftions 
which arife from it, by deftroying confidence 
in God, from whofe dominion, according to 
that fcheme, evil is exempted, and we can 
have no hope of efcaping it by his infufficient 
power; and it corrupts the true nption of 
moral evil, leading us to underftand it, not 
a» the voluntary, and therefore culpable afl: of 
Vol, XL G a 
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Se R M. a free agent, but as derived from an indepen-* 
HI* dent neccffity of nature. 

The principle of two co-ordinate and inde-- 
pendent povfcrs the caufes of all things, or 
of two DeitieSy is unfupported by any pre- 
tence of proof ; a nxeerly arbitrary hypothecs, 
invented to falve the appearance of evil, of 
which however it gives no fatisfying account. 
I have endeavoured on another occafion to 
prove the unity x^ God, by (hewing unity $f 
defign in the frame and courfe of nature, or in 
the conftitution and government of the inani- 
mate, the fenfitive, the intellectual, and moral 
world ; and all the arguments iniifted on for 
that purpoie conclude ftill more ftrongly when 
applied to the prefent fubje A ; that is, they de- 
monibate that there are not, nor can pofiibly 
he, two intelligent beings abfolutely fupreme 
andunmade,themakers and rulersofthe world, 
ofdireCUyoppofite characters, the one perfectly 
good, from whom all happinefs andevery thing 
truly worthy and valuable proceeds ; the other 
malicious, always intending, and alwaj^ pro- 
ducing all the mifery and wickednefs he can. 
Muft it not appear to any plain underitanding 
extremely abfurd, that there fhould be a con- 
ftant harmony in the efiedts when there is' 
not only a diverfity, but a ftated irreconcila- 
ble contrariety in the counfcls, the interefts, 

and 
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Mid ititire charaders of the intelligent cauies ? S e r m. 
That two agents^ whofc defigns continually IIL 
thwart each other^ and their dKpoiition^ are as 
inconfifte^tas light and darknefs^ fhould j(»n 
together to form and ou-ry on a vaft fyflem 
lyhich comprehends an almoft infinite vari^ 
ety of pirts, yet without any marks of dif- 
Agreement, but, t^n the coalrary^ the order of 
their works is preserved, and the obvious ends 
of them uniformly purfued? That there fhould 
ht a malevolent, felf-originated, and indepen- 
dent being, adive and intelligent, ever prone 
to mifchief, and exerting his utmoft power in 
the produftion of it j and yet in the whole 
extent of nature, as far as we can difcerQ^ not 
jone monument of his true character to be 
feen j not one finiflied piece or fyftem which 
by its conftitution and the law of its nature 
tends to, and ultimately terminates irt niifety$ 
but every living thing, capable of pleafureand 
pain, that v«^ know, is fo framed, that its na- 
tural flate is a ftat^ of fuch hapjnnefs as is 
fuitable to its condition of being ? 

The truth is, when tjne looks attentively 
into the Mmkhan fdbieme, it appears fo full 
of grofs abfurdities, fo depute of rationaj 
evidence, nay utterly inconfiftent with tl^ 
moil obvipus Pbammena of the world, as 
fcarceJy irt the judgment of any reafonablc 

G 2 man,. 



1 o T%e principal ObjeSiions - again/l 

SERM.nian^ to want a refutation. But the apjpearr 
HI* ance, which gave rife to it, dcfcrvcs to be fe- 
rioufly inquired into as an objcdtion againft 
the divine goodnefs*. In this view therefore I 
fhall confider it, in the prefent difcourfe 5 and 
if we can get fairly rid of the difficulty, and 
a rational account can be given of the origin 
of evil, without having recourfe to two inde- 
pendent principles, the foundations of religion 
upon the foot of dne fole fupreme monarch 
of the univerfe, will be ftill more firmly efta- 
bliftied. 

' To begin with that part of the objedion 
which relates to natural evil, or unhappinefs, 
fuch as ficknefs, and pain, and death: Here we 
acknowledge all that can be demanded, name- 
ly, that not only this is permitted by the De- 
ity, but that his providence is the caufe of it 
as well as of other appearances in the world, 
•He is intimately prefent with all his crea- 
tures, continually fuperintending all their af- 
feirsi, exercifing his power and wifdom in the 
prefervation and government of them : He 
makes them to be what they are, guides their 
motions and tendencies, and by his own 
agency affefts the alterations which are in 
their ftateJ He is particularly the author of 
life; it is fuft^ined by him, and' all its enjoy- 
ments are derived from his bounty. Inbim 

we 
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'^e Itve and move and have being. It wouldSERM. 
be unreafonable then, not to attribute to him ^^ 
the appointed changes inr our condition, and » 
to allege that he gives joy, but not grief, 
health, but not ficknefs, and that he is the 
author of life, but not of death ; feeing events ' 
of one kind as naturally fall out in the ufual' 
courfe of things as the other, and if there be 
one government of the world, muft be equal- 
ly under its diredlion. The fcripture, which 
fo fully aflerts the goodnefs of God, (reprefent- 
ing it as an effential perfeftion of his nature^ 
and manifefted by his diiFufing its beneficial^ 
fruits over the whole creation, and opening his 
handiiberally tofatisfy every living thing,) yet 
at the fame time declares very exprefly,- that 
natural evil is his creature as well asi gooci, 
and that the fufferings of fenfitive and intelli- 
gent beings proceed from him as truly as their 
happinefs. Thus one of the prophets, in the 
name of God fays, * I form the light and cre- 
ate darknefs 5 / make peace and create evil -, I 
the Lord do all thefe things. Another, -j- Shall 
there be evil in the city^ and the Lord hath 
not done itt In the 104th Pfalm, where the 
argument of the dj^vine beneficence is defign- 
edly treated, and the plenitude of its mani- 
jfeftetions iii all parts of the terraqueous globe, 
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SERM.yct it is faid, * be bides bis face and living 
m. creattifes are troubled -^ be takes aw(y their 
ireaib^ and they die and return to their dt^^ 
And to add no nxore, Mofes fully afferts the 
fuprcme dominion and power of almighty 
God as exercifed in deftroying life, and in 
wounding as well as healing ^-^^ See now that 
J, even I am be^ and there is no God with me \ 
J Wly and I make alive \ I wound^ and I heal 5 
neither is there arty that can deliver out of my 
band. 

Now the queftion is, whether all this> 
(which we have acknowledged as certainly 
true in faft,) is inconfiftent with the good- 
nefs of God ? Here the proof feems feirly to 
lie on the objeftor^ for pofitive evidence has 
been brought on the other fide, which we 
think clear and convincing. If then an ap«« 
pearance is alleged to be inconfiftent, it is 
moft reafonably required that the irigonfiften-- 
<y fliould be fhewn. But this is never to be 
done, if we take intp confideration all that i$ 
necefiary in order to our making a tme and 
certain judgment. Indeed if the point were 
to be determined by the firft report of fenfe, 
we fhould bo apt to pronounce every kind 
and degree of pain or uneafinefs m/, and 
the defigning author of it unkind. But exi^ 
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perience has taught all men that have com- S £ j( m* 
mon fenfe, to judge othcrwiie. For nothing is Hf. 
more obvious, even within the narrow coin« 
pafs of our own afiairs m the prefent flati^, 
than tiiat many things which at firft Teemed 
tQ be grievous, upon a more thorough confix 
deration of the effects they produce, and their 
remote confequences, are found to be faluta- 
Vf^ and thofe which have the flattering ap-» 
pearance of plea^int or goed, prove in &e if- 
fue deftrudtive; Some things, for inftance, 
which are very pernicious to life, and on that 
accou^xt muiO: rather be judged evil ; as on 
the other hand very unpleafant medicines, or 
painful operations, being the means of healthy 
are called good. And, with refpedt to fbcie- 
ties, (in which public and private interefts fre- 
quemly interfere,) he is a good governor who 
pronaetes the former at the expenceof the lat«» 
ter,whoby the fufierings of individuals, when 
it cannot otherwife be done, provides for the 
peace and fafety of a 'whde community. It 
is therefore neceflary, in order tci judge what 
is abfolutely ill or good for a particular being, 
that we 0iould know all its intereils, and the 
whole of its exiftence ; and to judge what is 
^ood or ill for a fyftem, we ihould have a 
thorough compreheniion of all its parts, with 
their relations and dependencies, and the lail: 
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S E R M. refttlt of, all events concerning it. But with 
i^il i refpcd.to individuals of mankind, and much 
more with refpcdt to the whole rational crem- 
ation, thefe are points, quite above the reach of , 
human underftanding. Who can take upon 
him to fay that an event is altogether bad, 
alnd was fo intended by the diredling caufe, 
who does not know the connection it has with 
odier events paft iand future, which if it were 
known, might (hew it to be infcparable from 
a fcheme in the whole moft worthy of per- . 
fed: wifdom and benevolence. And thus we 
fee that the ftrength of the objedioh againft 
the divine gobdnefs. taken from the appear- 
ances of ill or mifery in this world, which 
has been reprefented as fo formidable, refts 
wholly on the imperfection of our knowledge, i 
'which can never be a juft foundation to rea-^ 
fon upon, in the .very points whereof we are 
igflorant. If it is proved by a multitude of 
ittftances which cannot be otherwife account- 
ed for, that God js beneficent, and the con- 
trary is fupported only by bare appearances, 
which, when examined, we are fure may be . 
confiftcnt with goodnefs, nay the genuine 
fruits of it, and our experience leads us to be- 
lieve it, at leaft probable, that they are really 
fo, let any attentive impartial mind judge 
what the true conclufion is, and whether the 
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evidence of the dodrine we arc no^v confid^r-S erm, 
ing, does not remain unfhaken. ^_^}- uJ 

But though what has been faid is a fuffici- 
ent anfwer to the objedion, we may proceed 
to farther confiderations which ftrongly evinCc 
that all the imperfedtion and unhappinefs wc 
fee in the world is confiftent with the good- 
nefs of God, its maker and ruler. Firft, it 
can never be alleged with any pretence of 
leafon, that the goodnefs of the Creator re- 
quired all his creatures fhould be of one order, 
and equal in the degree of their perfefiions 
and happinefs. That were to fet limits to om- 
nipotence and infinite wifdom, both which 
are glorioufly manifefted in a diverfity of pro- 
du6tions. Now if it was fit and becommg 
the wifdom of the Deity, to diverfify the ma-^ 
nifeftations of his power by creating effenti- 
ally diftinft natures, with different capacities 
ot diflferent kinds and degrees of perfeAion, it 
ricceflarily follows, that the exercife of his 
goodnefs muft be various, as fuited to the con- 
dition of the beings which are its objeSs. 
How the glorious principle of diviite benevo- 
lence difplays tffelf in other parts of the uni- 
verfe, and towards fuperior orders of crea- 
tures, does not fall within our obfervation ; - 
bat we fee, that in this lower world there is 
not only a vaft multitude of individual ani? : 

mm/:'- 1 
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■^BRM.mals, bat of difierent kinds; which {hcwft 
JI^^ the wife oeconomy of. provideiice, and gives 
fucb a multiform appearance toit;s bounty, as 
muft raife in attentive minds a very high ad- 
miration of it, inftead of being any reaibn^ 
vltkt objection againft it. Shall we fay that 
God is not good to all hia creatures, becmife 
he has not made them all^ual? or that the 
brutal kinds have no (hare m hia bounty, be- 
oimfe they are not moral agents? or, that, 
iflahkind owe hini' ap thinks, beg^ittfe they 
ajTfi iaa mixtimpcsrfe^ itete? On die con- 
trary, is. it not tather to be acknowledged^ 
that his goodn^s is the oiore confpiottous^ by 
this variety ; aod that, by th^ different en- 
joyinent deifived from hi(n, tbf^ creatures pro- 
claim the richqs of his beneficence, as weU 
as the largen^fs of his und^rftaoding ? There 
isi therefore no groiyid of objeition againft^e 

divine goodpefs from the n?Jliural imperfe£l«>9 
of fome crated beings, fr^»n their inf«i«r 
condition, and the Ipwef kinds and degrees 
of enjoyment which arp appointed for them* 
But farther, It may be alleged, nay I am 
wUM^g tl^at the ftrf Qgth of the whole caufe 
Hiould b« iingly refted upon it, that gpod- 
nefs not only allowed, it required^ that thetc 
ihould be different degrees of perfection and 
Imppinpfs among tl>e crgajtures. of God, Thia 

will 
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win be evidedt as foon as w« td^t^i that a S e r m. 
fcheme of perfeB e^lity moA of neceffity 
exclude all participation of that part of the 
divine bleiTedne^^ the communication of gowL 
For where die iaoie kind, and the fame de^ 
gree of haj^oneis, is at all times poflefled by 
^1, diere it kmanifeft, beneficence can have 
no place % being fi'om the nature of fuch a 
ilate, in every inftance, plainly impra^cable. 
After faying this, I am fomething afraid, that 
the generous human heart can hardly have pa- 
tience while I am going through with the ar* 
gument. Indeed this kind of happinefs which 
the obje^ion has found out as the mofl per- 
fca, and therefore fittcft for the creatures of 
God, is the' very fame, and can be no other , 
than that indolent^ unafFedionate, and alto- 
gether feliifh enjoyment of exiftence, which 
^e E^cureanSy in high compliment, referv- 
ed for the Gods themfelves. And fo far theic 
philofophers had certainly the advantage, that 
allowing this ftate of pompous eafe to be 
fulleft of felicity, it was but fitting and de- 
cent it (hould be afcribed to the Gods ; and 
in confequence of it, that goodnefs being an 
aftive principle, incompatible with fuch di- 
vine rcpofe, ihould be deemed unworthy 6f 
fo delicate an habitation as the breaft of fuch 

Peiti§§. Wretched however at philofophi-; 
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S E R M. phififlg ! where , l?weficence is in conclu-* 
in. fion required to he exterminated as an enemy 
to happinefs. But let it be . remembered 
that what lies. at prefent before us, is not to 
give any direA proof that God is good. The 
evidence for this moft important article of 
theifm has been already produced :. But: it is 
only to {hew, th^t the fad: of fubbrdination, 
and diyerfity\in the degree of happinefs, 
(which we fee; and know adually to take place 
in God's creation,) is fo far from having any 
tendency to make void the former reafooing. 
on that fubjed:, that allowing that reafoning 
to be juft, and that goodnefs is in truth an at- 
tribute of the Deity, it unavoidably follows, 
that there muft have j^e^n inftituted fuch a 
fubordination. Can any thing be more plain,- 
than if goodnefs be eflential, ' (and if it be an 
attribute at all, it muft be eflential,) to the 
divine perfeftion and felicity, and be in its 
own nature comniunicable, that it muft like- 
wife be eflential to the higheft perfection and 
happinefs that God can communicate : And 
confequently, that feeing goodnefs determines 
him to confer the higheft poflible happinefs, 
goodnefs itfelf muft be the caufe of this fubor- 
dination 5 without which this • nobleft, and 
truly divine perfedion and felicity, could not 
h^ve found any place in the whole circle of 

de- 
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dependent being ; not one creature that could S e R m:* 
be the objedt of another's beneficence. This 
is not the place for purfuing . this argument 
unto all its confequences s but from what has 
been already faid, the attentive mind will be 
naturally led to infer, that the fame caufe that 
required a fubordination at all, may be juftly 
fuppofed to require that this fubordination 
fhould be continued down through a vaft va- 
riety of orders, fo long as happinefs was pre- 
ferved fuperior in degree to imperfe<ftion 5 or 
in other words, ^ long as exiftence can be 
pronounced a bleffing, or preferable to that, 
which if it can be wiftied, is the moft unnatu- 
ral of all conceivable wifhes, annibilation^ or 
not to be. Obferve here, a moft pleafing in- 
ftanceof thatperfed: harmony and conne<9ion, 
that will always be found to fubiift betwieen 
the true principles of theifin, and the reality 
or trut^ of things : An appearance which has 
often been talked of as a moft fhocking ob- 
jedlion againft thegoodnefs of God, turns out 
upon a more attentive examination, to be the 
natural and infeparafcle confequencfe and ef- 
fect of this .very goodnefs, 
- adly, As natural good and evil, or happi- 
nefs and mifcry, ate of various kinds and de- 
grees y and experience (hews, th&t fome of 
thefe oppofite kinds and degrees may be mixt 

together 
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Serm. together in one ftate, the condition of any 
IH. being is to be denominated from the preva« 
lencc of cither J and confequently the difpofi* 
tion of the agent> by who& appointment that 
condition is determined. Every ftate is to 
be acknowledged good, and t^ author of it 
benevolent, in which good prevails, though 
not without a mixture of evil ; and which 
therefore is better than non^exiftence. Now 
this is fo evidently the cafe of living creatures 
during the continuance of their being, that 
the objection againft the diviqe gbodneis, ta-* 
ken from the imperfedtion <if their enjoy- 
ments and their li^lenefs to pain, is fully re« 
moved by it. And for the difficulty arifing 
from the fliortnefs of their duralibn, it is an-» 
fwered upon the fame grounds. For how un-^ 
reafonablc were it to allege that God is not 
good in giving life, becaufe he intends to take 
it avray ? That a favour freely beftowed by 
him is not worthy to be acknowledged, be-* 
caufe at a time appointed by hi? wifdom it is 
to be recalled ? . Or ,becaufe an inferior life is 
fhortened for the fake of a more important 
one, and by the wife adminiftration of provi* 
dcnce ferves higher, more ufeful, and benefit 
cial purpofes, than merely its own enjoyment ? 
Efpecially it is to be coniidered, that the fhort* 
lived animals, which as far as we know> are 

not 
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not (kftined to a future exKlence, give no dif^ S £ it m. 
covery of their having any painful defires of HI. 
it, or any anxip^ ^bout death, which may 
interrupt fuch prelent pleafures as they arc 
capable of. 

3dlyy As die 'ftate of man is what moft 
immediately afifedls us, what we are bed: iu:<- 
. quainted with, and concerning which we are 
*the moft capable of making a judgment, we 
^may obferve, that when the natural good and 
evil which we fee and feel in it are com*- 
ipared together, -and a juft eftimate made of 
the whole^ it will appear that the former is 
the fuperior end of the divine adminiftration^ 
'which therefore ought to be denominated be^ 
neficent from its principal and ultimate view. 
I obferved before, that both in the animal an(l 
moral part oi the human conflitution, pains 
are falutary, and were by the gracious in- 
tending caufe deiigned as means of fafety an4 
happinefs. But it is farther mod worthy of 
our ferious confideration, that through 'the 
whole condition of being in this world, as 
under the government of almighty God, the 
fame end, our greatefi good^ is uniformly purr 
fued, by the difcipline of his providence, in 
our afHidions. I take for granted, what 
evety wife man will agree to, that virtue is thje 
greateft good, the highcft pcrfeaion and 

hap- 
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S E R M. happinefs of the human nature. Whatever 
III. therefore fias a tendency to promote tbaty is 
for our good ; and may be attributed not to a 
malevolent defign, but rather to the appoint- 
ment of a gracious and compaflionate father. 
Now^ experience fhev^rs, that fuch is our prefent 
infirmity, and we are liable to fo many temp- 
tations of various kinds, efpecially iaa profpe- 
rous and eafy ftate of outward things, which 
affords the plentiful means of a free indul- 
gence in the gratification of pur lower appe- 
tites and paffions, that very few of mankind 
maintain their virtuous integrity uninterrupted, 
and efcape the corruption that is in the world 
through ttift. At leaft it may be faid of all 
nmiverfally, even of the beft, that they are in 
danger of being mifled from the paths of 
rightedufnefs, and neglecfling its fuperior plea- 
fures, in a conftant feries of flowing worldly 
enjoyments. Therefore are divine correc- 
tions profitable to them ; and pains, ficknefs, 
and diftrefles of various forts wifely difpenfed 
by providence, tending to abate their relifli of 
inferior gratifications, put the mind on pur- 
fuing the more noble and folid fatisfadtion 
which arifes from the pradlice of virtue. 

Befides ; Adverfity is not only the means of 
inftruftion to men of amending their tempers 
and reforming their lives, as it brings them to 

calm 
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calni reflecEtion, and fenfibly cGnvinces them S t: li ivi* 
that the pleafures qf the animal life are uncer- HI* 
tain, in comparifon low, and unworthy of 
their eager pUrfuit ; it is alfo the immediate 
occalion of the beft cxercifes, and the higheft 
moral improvements which the niind is capa- 
ble of. Equanimity in all the changes of 
our outward condition ; patience under fuf- 
ferings of divers kinds and of a long con- 
tinuance \ refignatidn to the will of the fu- 
preme, perfectly wife, righteous and good go- 
vernor of the world j and an unfhaken confi- 
dence in him ; with d benevolent difpofitioll 
towards all mankind, even the moft injurious- 
and a hearty perfevering zeal for the publick 
good, notwithftanding many difappointments 
and continued ill ufage ; — Thefe will appear 
to our thoughts, in fpeculation itfelf, the moll 
lovely parts of a beautiful moral charafter i 
But the heart that is confcious df having prac- 
tifed them, has arrived to the very top of felf- 
enjoyment, and poflefles the higheft felicity 
which the human foul in its prefent ftate carl 
poffibly attain to. Perfecutibn or fuffering 
for the caufe of truth and virtue, tvhich has; 
fometimes happened to good men, feems to| 
furnifti a plaufible argument againft the equity 
and goodnefs of the divine governnienf . But 
upon a thorough examination, we fhiill be fa- 
Vot. II. H lisfiea 
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Sek M.tisfied that it is confiftent, not only with pcr- 
ni* fed righteoufncfs, but God's moft tender and 
compaffionate care for his faithful fervants. 
Virtue is far from being the lefsin their efteem, 
or yielding them the lefs fatisfadion of mind, 
becaufe they fuffer for it : On the contrary, 
it is much endeared, and a greater confidence 
and fecurity,arifes from it. For true goodnefs 
then appears in all its dignity and beauty, 
trampling over every thing that comes in com- 
petition with it; and it is impoffible for the 
fincere, felf-approving mind, to think that its 
caufe, and the condition of its friends, how- 
. ever opprcffed at prefent, can be always un- 
happy. 

Again ; The afflidions of fome, efpecially 
of the virtuous, may be very ufeful to others, 
and the means of great publick good. It has 
been already obferved, that extraordinary 
puniftiments inflided on iinners arc gracioufly 
intended by providence as publick warnings 
to the reft of mankind, that they may avoid 
the crimes againft which the divine vengeance 
has been fo fignally teftified. But the fuffer- 
ings of the moft innocent and righteous, how- 
ever grievous they may be for the prefent, arc 
fometimes alfo the occafibns of their being 
more extcnfively ufeful than otherwife they 
could have been. Of this the hiftory of 

yofepb 
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yofeph afFords us a very remarkable infiande* S e r Mt 
That good man, cruelly pcrfecuted in his HI. 
father's family, having narrowly efcaped the 
fnare which his envious brethren laid, for his 
life, was fold by them to a fervitude which 
they (with great probability) thought would 
be perpetual and very wretched* But the wife 
providence of God fo direfted the event, that 
it proved not only the occafion of great prof* 
perity to hioifelf^ but of preferving his own 
kindred, and indeed a great multitude of man* 
fcind who were otherwife in danger .of pe^ 
riftiing by a deftrudive famine, And he makes 
this wife and pious refled:ion himfelf on the 
whole amazing fcene, that though his bre* 
thren had defigned evil againft him, yet God 
meant it for good^ to foFve ^uch peqpie alive j 
which to a peifon of his humanity and good-^ 
iiefs, did more than compenfete all his fuffijr-^ 
ings< . Though <this inftance is indeed extra^ 
ordinary, and it is not to be expe^cd that the 
iffue of good fflen's affliiftions will be gene- 
rally parallel to it, yet it is veiy inftrudive, as 
(hewing that however frightful and ihockipg 
the firft appearances of fufferings may be, and 
however wicked the intentions, of thofe who 
are the inftruments of themi they are ^undef 
.the difpofal of ^ wife and good providence, 
•which fcncws how to bring good out of evil. 

Ha But 
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S E R M, But the principal, \and the moft ordinary vrz'f 
III* whereby the fufFerings of the righteous are 
publickly ufeful, is by fetting their virtues in a 
clear and ftrong light as exiamples. Integrity 
never fhines vsrith fo bright a luftre, nor ap- 
pears fo amiable, as in a great trial of afflic- 
tion. To fee a man ftruggling with difficult 
tieSi to which, one ^yould think, human 
ftrength is utterly unequal, opprefled with 
jreproaches and injuries^ of all kinds, with a 
train of vexatious difappointments, with tor- 
hienting pains, and continually expofed to the 
very laft extremities of fuffering, yet ftill pof- 
feffing his foul in patience, maintaining an 
undifturbcd equanimity, and refolutely adhe- 
ring to the caufe of truth, and to his duty, by 
deferting which he might deliver himfelf out 
of all his troubles, — This is certainly the no- 
bleft teftimony that can be given to virtue, 
andmuft leave a convidtion of its excellence 
bn every mind which is witnefs to it, and not 
ftupidly infenfible, or irreclaimably hardened, 
in a wicked couffe. How often have perfecu* 
tors themfelves relebted, (not to mention fpec- 
tators,) and even been won to the love of 
goodnefs by glorious examples of invincible 
fortitude, patience, and meeknefs in the dif- 
trefled; and feeble irrefolutc minds ' other- 
wife in danger of being led away with the er- 
rors 
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tors of the wicked, been animated to a coil- S e r m. 
rageous and perfevering ftedfaftnefs in well- IH- 
doing ? 'Tis true, that even in ordinary life, 
example has very great force : Perhaps nothing 
has contr.outed more to preferve the reputa- 
tion of virtue, and to propagate it among man- 
kind, than their feeing all excufes and objec- 
tions againft the praftice of it efFedtually re- 
futed by the unaffedted piety, the hardy tem- 
perance, the inflexible juflice, and diflfufive ' 
charity of frail mortals like themfelves,, who 
have the fame infirmity of nature, and the 
fame temptations to the contrary vices. But 
ftill exemplary virtue ftiines more illuftrioufly 
under trials: And as then the ftrength of good 
difpofitions appears the greater, it muft pro- 
portionably have the more powerful influence 
on others. Surely a good man will think all 
the adverfities of his life amply tecompenfed, 
when they not only produce fruits fo advan- 
tageous to himfelf, and are the means of his 
growing in virtue, but are fo beneficial to 
mankind, tending to reclaim them from their 
pernicious ways, and to reftore true piety and 
goodnefs among them. Who can deny that 
providence is beneficial to the human race, 
which makes the tolerable fufferings of a few 
individuals (therefore tolerable, becaufe even 
during their incumbency, they are accompa-^ 

H 3 nied 
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SERM,nied with pleafures of a fupcrior kind) and 
JM. fujfferings of a fliort continuance, as the Apof- 
tle fpeaks, light and for a mmenty become fo 
eminently ufeful, by ferving thofe glorious 
ends which are worthy of infinite wifdom and 
goodnefs ? 

The fum of our anfwer upon the whole 
to this part of the argument is. That not only 
the appearances of natural evil or unhappinefs, 
in the prefent ftate of things, cannot be juft- 
ly objedled againft the goodnefs of the divine 
government, becaufe they are not prevalent \ 
On the contrary, every confiderate perfon muft 
be convinced thefe is more happinefs than mi- 
fery in the world j that all kinds of life in 
their natural ftate have enjoyment annexed 
to them, and pain only added as a means of 
their prefervation ; that happinefs is the go- 
verning view in the human conftitution j and 
the'<iifpenfations of providence towards men, 
in the general courfe and defign of them, are 
for good 5 thofe, which for the prefent feem 
to be moft grievous often tending to the 
greateft good. But farther, if fome of thefe 
appearances were more diffiult to be explain- 
ed than they are, fo that we could not fee or 
conjefture any good to which they do or may 
tend, yet we coiild not reafonably pronounce 
them to be abfolutely eyil, and in the whoje j 

cxpe- 
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experience in a multitude of inftances teach- Serm. 
ing us, that good and evil of this fort are con- HI* 
nefted together, fo as to be changed into each 
other. Now, if we take the whole feries of 
events in the world as under^ one wife and 
good direftion, and comprehended in the' 
fcheme of the divine providential adminiftra- 
tion, and if we allow what is fo apparently 
reafonabk, that one would think it cannot be 
denied, that nothing can be juftly called evil^ 
which in the event produces greater good 
whereby it is ovfer-ballanced^ — If I fay, we 
allow this, who can have fufficient reafon to 
affert that any event is abfoliitely evil, fince it 
is impoflible for the human underftanding to 
comprehend all the relations and the remote 
iflues of things ? That which in our narrow 
way of thinking may feem the worft that 
could happen, may yet in the intire plan of 
the divine councils be neceffary, and produce 
the beft effcds. God has given us fuchorulea 
of aft ion, and /uch notices of things, as are 
beft accommtodated to our condition of being, 
and the fitteft to direft us fo as we may an- 
fwer its purpofes 5 but he has not let us into 
the fecret of his own cjefigns, which arc lo 
complicated, and of fo vaft a compafs, that 
our minds are utterly unable to comprehend 
them. ^ This however we may fafely reft in^ 

H 4. that 
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|5e R M. that if the fupreme governing mind perfedly 
I|I- ^ knows all things, paft, prefent, and to come, 
with all their connexions and dependencies ; 
if the order of the world^ and the harmony 
of thinjgs, {hews him to be wife \ and prevail- 
ing gppd in it is a convincing proof of his 
benevolence, then all things, being under the 
diredtion of a wife and good Agent, are or- 
dered for the beft \ and the contrary appear-* 
qnces, are no juft objedlions againft this, fee-^ 
ing they are no more than appearances y 
amounting to no certain proof of abfolute evil 
in the whole, but only of the defedivenefs of 
our underftandings. Nay, we may conclude, 
that the whole progreffive fcheme of nature 
and providence, comprehending all creatures, 
and the entire ferics of events which ever have 
been or £hall be, is abfolutely the beft, and 
prodadive of the greateft happinefs that could 
poffibly be. For happinefs being the proper 
Qbje<a and end of benevolence, when this is 
accompanied in theagent with omnipotence 
and infinite knowledge, the greateft happinefs 
in the whole, muft be the intention and the 
effed:. Is it ^lot ^ contradid:ion to fuppofe, 
tjiat a benevolent being would choofe to excr 
cute a fcheme Nyhich he faw would produce 
a lefTer meafure of good, when another which 
he faw would produce a greater, was at the 

fame 
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fame time prefent to his mind, and equally S£RM. 
in his power to accomplifh ? ^ ^11^ 

But there is another kind of evil, to which 
and the confequences of it, the difficulty alfo 
relates, that is moral evil. Of this it cannot 
be faid that God is the author, or that he 
does at all approve it; but yet upon the prin- 
ciple of his fole univerfal dominion, we muft 
conclude, it was in fome fenfe permitted by his 
providence, and that it was forefeeh by him 
without his intending to prevent it, which he 
could have done. Nay, the moft important 
meafur^s. of his condud towards mankind, all 
known to him from the beginning, were 
formed upon the fuppofition of its being; 
Now the queftion is, how fuch a perraiffion 
can confift with the moral perfections of the 
Peity ? It is to be thought, that a being infi- 
nitely holy, . and utterly averfe to, all moral 
turpitude, would not ufe his power to pre-! 
vent it ? That a being infinitely good, would 
leave his creatures upfupported againft temp- 
tations to crimes which are ruinous both to 
themfelves and others, which fully the beauty 
of his own works, and tend to defeat the 
defign of them 5 nay, that he would place his 
creatures, frail and fallible, in circumftances 
wherein he forefaw they would fall from their 
innocence, and involve themfelves in mifery 

to 
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SERM.to be inflidred as a punifhment by his own 
^1 , avenging hand ? 

The anfwer ufually given, and which^ 
when fully and impartially confidered, feems 
in a great meafure to take off the force of the 
a.rgument, is, that moral evil is wholly to be 
imputed to the creatures themfelves who com- 
mit it ; that it proceeds from an abufe of their 
liberty, or free agency, which is a high pri- 
vikge of their nature, worthy of the wifdom 
and goodnefs of God to give to fuch creatures, 
moft fuitabie to their condition of being, ab- 
folutely neceflary to virtue itfelf, and to the 
happinefs that arifes from it, which is the 
greateft happinefs they are capable of. It is 
not to be imagined, (which yet the objeftion 
ncceflarilyfuppofes,) that the goodnefs of God, 
or his reAitude, require the exertion of his 
utmoft power for preventing evil. His attri- 
butes are ex^rcifed in a perfe<a harmony ; and 
he never does, (it may be faid in fome fenfe, 
he cannot do,) any thing, but what is agree- 
able to them all. His power, which cannot 
poffibly be controuled by any oppofite ftrength 
or refinance, is always, and muft be directed 
in its exercife by wifdom i and it is not an in- 
dignity to his abfolute omnipotence, to fay,^ 
he cannot d6 any thing but what is fit and 
rcafonablc to be done, !» like manner, ho- 

lineia 
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linefs and goodnefs are to be confidered as per- S e r m. 
feftions, or principles in the divine nature, III- 
which exert themfelvcs, not neGeflarily, but 
freely; or which do not require all to be 
done, in every inftance, which can poffibly 
be done by abfolute omnipotence, in order to 
accomplifh their ends, or attain what they 
incline to. In this, as in other cafes, the wif- 
dom of God requires that his operation ftiould 
be according to the order which he has efta- 
blifhed, and to the nature of things which he 
has wifely framed to be preferved inviolable^* 
As in the government of the inanimate crea- 
tures, he zGtsfoitaMy to their natures, moving 
and difpofing of them by the irrefiftible deter-f 
mination of his fovereign will, fo his influence 
on moral agents is fuch as does not deflroy 
the eflefttial powers which he has given them. 
Let it be more particularly confidered, firft, 
that perhaps there is not, nor can be, any 
being of a limited underftanding, above the 
poffibility of being mifled in its moral con- 
d^idt ; and all the orders of created free agentk 
muft naturally be in a ftate of trial, till by a 
right ufe of liberty their integrity is confirm- 
ed. If it be {Oy it does not necefiarily follow 
from the nature of liberty itielf ; nor is it a 
contradidion, that tesftitude fhould be immu* 
table^ for ^e divine reditude certainly is fo ; 

but 
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S E R M. but it arifes from the natural imperfeaion of 
jf"' finite minds, and the fixed order of the divine 
operation on created things, in acongruity to 
their feveral natures. 

Every imperfed agent, having a variety in 
his frame, muft have propenfions to particu- 
lar objedts which are adapted to the indigence 
of his condition ; which propenfions, in a re- 
gular moral conftitution, are under the go- 
vernnient of corifcicnce, but their being does 
not depend upon it. They are excited by the 
prefence of their. fuitablc' objedis, or perhaps 
without it ; and tliough their firft motions, 
and perhaps their continuance in the mind 
for fome time, may be innocent, yet it is ea- 
fily conceivable that they may demand a gra- 
tification, in circumftances and degrees, which 
confcience forbids. Here then is a tendency 
or a temptation to evil, from which the crea- 
ture by the right ufe of its own powers may 
efcape, and thereby be more confirmed in 
virtue ; but a poffibility of falling and cor- 
rupting itfelf, feems to be infeparable from 
every finite nature ; and even the danger of it 
feems naturally to attend the fiate of all 
finite moral agents, during fome part of their 
exiftence. Hovvever that be, we know that 
we are poflfeflred of fuch a liberty, that we 
?irc <:apable both of domg right and wrong ; 

and 



the Ooodnefs of Gbd anfwered. i a j 

and our mocal powers fo conftituted, wuHSerm* 
fuch a freedom, we cannot help thinking a HI- 
very high privilege ; whereby we are raifed 
above the condition of many other beings, 
and have the effential foundation of noble 
enjoyments. Sccoi>41y> The human mind 
riecejSarily appears to itfelf the caufe both of 
the moral good and evil which is done by it. 
When our hearts reproach us for doing wrong, 
we are confcipus of no conftraint, but that it 
was our own choice ; and we were furniihed 
with all the defences againft it which we could 
expert or defire as free agents, and which 
might have been efFedual, if we had care- 
fully ufed them, and duly exercifed our red- 
fon. When our confciences approve us for 
having done right, wc are fenfible that wc 
adted with equal, freedom, which is the very 
ground of inward fatisfaftion j and that no 
power is wanting to that moral integrity 
which yields true felf-enjoyment. The 
mind therefore, I fay, appears to itfelf the 
caufe both of good and eviL ,The capacity is 
derived wholly from God, and is prefer ved 
by him; the particular determination is 
wholly from ourfelvesj only influenced, fo. 
far as is confiftent .with our free agency, by 
fetting before us fufficient motives to good : 
Yet the mind has a natural power of making 
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S ^f^M' a wrong choice. We mufi then be condcmni 
cd by our own hearts, in charging the human 
conftitution as defedlive to the purpofes of 
virtue, and thereby of happine^, and im-. 
peaching thre goodnefs of its author ; fince we 
are confcious to ourfelves, that we are furniHi-* 
ed with all which is neceflary^and know of no 
power that is wanting to our doing good and 
efchewing evil. 

Thirdly, Whereas it is alleged, that fince 
God forefaw men would abufe their liberty j 
that they would pervert that which is right, 
and thereby make themfelves unh^py ; good« 
nefs feems to have required, that the occafion 
of fuch an abufe ihould have been prevented. 
The anfwer^ fo far as relates to the divine 
prefcience, is, that it has no manner of m-* 
fluence on future events, nor does at all af- 
fedt the nature or the being of them. It 
ought not to be faid tihat things are future, or 
certainly will come to pais, . becaufe tbey are 
foreknown, but they are foreknown becaui^ 
tibey are future* Events to come, as well as 
thofe which are prefent, or.paft, are known 
to God, jufl; as they are in themfelves, and in 
their intire caufes* The whole feries of ne-> 
cefiary caufes and effeds is feen by his perfed): 
tmderftanding from the beginning to the end« 
AVhat he has determined to do by his own 

power 
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power is foreknown, as afcertained bythatSERM* 
determination* But the tranfgreffions of his ^ HI^ 
creatures,^ of which themfelves are the fole 
caufes appear quite otherwife : They are the 
anions of free agents, the futurity of which 
is no more determined by his appointment, 
than the adiual produdion of them is effeded 
by his power. As the bare knowledge of 
crimes prefent, or paft, does not communi- 
cate the leaft degree of their guih, but tttay 
confift with a perfect abhorrence of them, and 
the tendercft companion for the offender, fo 
may the fore-knowledge of them when fu- 
ture, unlefs fomething be omitted by the 
prefcient being which was neceflary for pre- 
venting them, and which was not only in his 
power; but fit and reaibaabie for him to do* 

Fourthly, It mufl be acknowledged that>: 
ftridly fpeaking, it was in God*s power to' 
have prevented moral evil altogether. If a fi** 
nite intelligent being cannot be jibfolutely im- 
peccable, yet he certainly could have created^ 
moral agents much more pef fc6t than men. 
arc ; given them a greater meafure of know- ' 
ledge 5 fet the motives of virtue in fo ftronga 
light before them, as more effedtudly to fe- 
cure their attachment to it ; and he could have : 
placed them ia a ftate. much more free from 
temptations, and coniequendy in lefs danger 

of 
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Serm. of making dcfedlion. Nay, as liberty itfelf', 
III. is the gift of God, depending wholly on his 
pleafure, he could have prevented the abufe 
of it by vrithholding it altogether, if nothing 
elfc was fufiicient, or he could have prevent-^ 
cd the conjundlure of circumftances in which 
he forefaw liberty could be abufed. But the 
queflion is, whether goodnefs and wifdom re- 
quired that fuch methods ihould be taken ; or 
rather, if upon the narrow view we ^have of 
the works of God and the whole fyftem of 
the univerfe, we can pretend to judge that 
the prefent conftitution, in this branch of it 
which relates to free agents^ is inconfiftent 
with the wifdoni and moral perfeftions of the 
fupreme Being ? Shall we take upon us to fay, 
that the order of the creation, and the end& 
for which it was made, did not require, or 
even allow that there fliould be fuch a rank 
of beings in it, conftituted as wc are, with 
underftanding, liberty, and moral aiFedtions, 
but capable of fin, tempted to it, and there- 
by in danger of becoming unhappy through 
their own fault ? If we fuppofe one in a fupe- 
rior condition of being, having an under- 
ftanding vaftly more enlarged than the human, 
and a more cxtenfive view of the univerfal 
fyftem, which comprehends many orders of 
created intelligencies with various degrees of 

per- 
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perfcifllon and enjoyment> can we pretend IoSe rm, 
affirm that it would appear to that mind in- III. 
congruous in nature, that there fhould be fuch 
a fpecies of rational creatures as mankind, 
with all the appointed weaknefs and imper-- 
fedion of their prcfent ftat^ ; or even that it 
would not appear a very proper part of the 
divine plan, neceilary to the beauty and har- 
mony of the whole, varioufly related to the 
reft, and forming a fcene wherein the per- 
fections of the Deity are admirably difplayed» 
and where good is the true character of the in* 
tire icheme ? But though fuch a fuppofition is , 
reafonable, and fhews that our underftandings 
are too weak, and our knowledge. too fcanty 
to comprehend this fubjeft; confequently, 
with how little judgment men take upon then 
to cenfure the worics of God, of which they 
know fo little ; we may confider the humaa 
conftitution, and our whole ftate of being in 
this world, with all the advantages and dif- 
advantages of it, in a way more accommoda-* 
ted to our capacity : that is, we may confi- 
der it by itfelf, abftradtly from its relation to 
the reft of the univerfe ; and even in that view/ 
it will appear no uneligible thing, and that 
the good in it over-balances the inconveni« 
cncy which arifes from the danger that at- 
tends liberty. Would not one who confi- 
VoL. II. I ders 
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Se R M, dcrs the privileges of our nattwre, and the va-* 
m^ rious enjoyment which belongs to the gene-* 
ral Gonditioii o£ men, togetiier with thait mea- 
sure of pcrfe(9lioft a«id felicity which we have 
in profped;^ if we duly ufe our owA powers^ 
imd improve our oppcMunities^ eveiv though 
it be accompanied;with the hassard of moral 
evil and unhappind^y (which is: only to be in^ 
curred by our own fault but* may be- avoided 
if ^t are not wanting to our fel^^> ^d we 
may reasonably .hope^ from the goodnefs of 
God, for all nece&ry aiMance m order to it s) 
would not, I fay, one dunk this ftate in the 
whole, preferable to ncn-^xiftenee ? Arid i€ 
k appears to us preferable, then iit is- to be ac- 
knowledged good, to the praife of the au- 
thor's^ benevolence, notwithAanding its^ frailty 
and:mutabjlky ; and although, in the events 
it could not reafonably be expected, but that 
&>mc of fuch an order, of beings would fall io*- 
to iitiiand unhappine&w 
' What has been faid on t^is fubje<5tls agree- 
♦able to the explications given by the moft emi- 
iieflt antient philofophers of the origin of 
eviL They attributed it, not to an indepen- 
dent evil agent^ nor to untpialtfied mattery (into 
which fome had abfiirdly enough refolved 
«iotal defcdls therofelvcs,) but to what they 
called the neceffity pfmperfeSi beings: Meaning, 

that 
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tliat as all crcamres muft neccflarily have fome S e r mJ 
degree of imperfection ; particularly, the ne- III. 
ceffary imperfedtion of created jfree agents im- 
plies th^ they may poffibly err, and adt con- 
trary to right, fo the placing them in fuch Zs 
poffibility is by no means to be imputed to 
any deficiency of wifdom and goodncfs ia 
God,v but is the inevitable refult of their na- 
ture and condition of being ; fo that if they 
fhotild exift at all conftituted as they are, it 
muft be in their power to do wrong. Fot 
example, fuch a creature as man, compounded 
6f ftefli and fpirit, muft have a variety of af-^ 
feiftions ; fome higher, and fome lower ; fom« 
which determine him to purfue the proper 
|>erfe6lion of his fuperior faculties as the chief 
tnd of his being, and others which attach 
him to the inferior part of his conftitution> 
which muft alfo be preferved by his care, du-* 
ring the time appointed for its fubfiftence. 
Since then, there are fuch different tendencies 
in the nature of man, and^ liberty alfo effential 
to him, he muft be capable of aifling difie- 
rently according to the different dire€tion of 
his inftin<£ts and afte<flions ^ and his adling al- 
ways right could not be abfolutely fecured, or 
the poffibility of moral evil avoided, without 
fuch an interpofition of almighty power, as 

would import an effential change in his frame 

I z and 
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Ser M.and his ftate. Ip other words, if the divine 
Illi perfcd:!ons required that fin fhould be abfo- 
lutely prevented, or not at all permitted, they 
required that fuch a being as man in a ftate of 
probation, fhould riot be created: Which 
fcarcely any confiderate perfon will have the 
hardinefs to afHrm. 

Another confideration of great importance 
for our rightly underftandiqg this fubjeft, and 
vindicating the divine perfedtions, is, that 
God over-rules the moral evil which his pro- 
vidence permits, fo that it becomes the occa- 
fion of good. Tho' he has laid us under an 
inviolable law not to do evil that, good may come, 
(for the evil we do, proceeding from corrupt 
affedions, a profefs*d intention of good by the 
fame adions muft be an abfurd and utterly 
inconfiftent pretence ; nor have we any certain 
foreknowledge of the fuppofed good event, or 
power to bring it to pafs j) yet is he under no 
fuch reftraint by the perfedt purity and good- 
nefs of his nature, but that he may fufter his 
creatures, (fo far fufFer, as not to hinder them 
by an irrefiftible exertion of his almighty 
power,) to deviate voluntarily from the rule 
of right, intending to take the opportunity 
from their errors, of manifefting his wifdom 
and other attributes in a glorious manner, and 
of producing efFedts in the whole beneficial to 

his 
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his creation. As the obligation of preventing S e r m. 
'evil muft be limited in the manner before I"- 
explained, to what is fit and reafonable to be 
done, without infringing the effential liberty 
of rational agents, (which is God's own rule 
of proceeding, and alfo the rule he has given 
us for regulating our conduct towards our fel- 
low creatures; for he has 'not allowed us under 
the pretence of reftraining them from fin, to 
encroach upon their freedom,) (no manfurely 
imagines that charity requires Or will juftify 
him in it 5 ) fo inftead of being inconfiftent 
with the moll perfedt redlitude and goodnefs, 
it is a great demonftration of both, and of 
wifdom, to turn the follies and faults of men, 
in the event, to an occafion of promoting 
virtue and public happinefs. Would it not 
be very commendable in any human govern-? 
ment, from the very irregularities of fubjeds, 
in their own nature deftrudive, to take the 
opportunity of enadling wholcfome kws, and 
forming ufeful fchemes, which, with the ten- 
dereft pity to offenders fhould not weaken 
the public fccurities, but tend more effectually 
to promote the common good ? There is in- 
deed a great difparity between human govern- 
ments and the divine in this refpeift, that their 
forcfight of the behaviour of fubjedts is li- 
mited and uncertain, and therefore it is not in 

' I 3 their 
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SERM.their power, nor can they be obliged totake 
in. cffeftual meafures for preventing crimes : 
Whereas God knows all things future as well 
as prefent with the greateft cleaxnefs and cer- 
tainty. But this does not alter the .cafe fo far 
as it relates to the point we are now confider-r 
ing. For as his prefcience is not the rule of his 
aftions, but his perfed: reafon and the fitnefs 
of things ; fo on the other hand, thewifdona 
of hunrian governors and their goodnefs would 
be juftified, if they did foreknow future traaf- 
greflions without interpofing to prevent them 
by any methods of force, provided they could 
foreknow with certainty, and had it in their 
power to bring to pafs from fuch tranfgrefli- 
ons, an increafe both of moral and natural 
good ; which we are fure God axftually does, 
in many inftances, and have reafon to believe 
he does it univerfally. 

We may confider then, ^hat good the 
permiflion of moral evil appears to us in fad 
fubfcrvient to, at leajl the occafion of, and 
which it may reafonably be fuppofed that 
God intended. Firft, it is evident, that hia 
own perfedions are varioufly difplay ed in con- 
sequence of the fins of his creatures, and'par- 
ticularly of mankind. The perfefl: purity of 
his nature, or his averfion to evil, could not 
Jiav? appeared <p fully if evil had- never 
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been; nor his impartial d^iiaguifhing juilice Sernt. 
in rendering to all moral ^ents according to HL 
their works. And above all, his goodnefs by 
the occafioB of fin ihines marvelioufly ; his 
patience is exercifed towards his gujilty crea*- 
tures I he fhows % defire to the offending works 
of bis hands J 4md is bind U the unthankful and 
the eviiy at the fame time that he has an in« 
' dignation $gainii: their crimes ; and pardon*- 
ing mercy, of which there could have been 
no notion in a flate of innocence, appears now 
one of themoft amiable giories of the Deity. 
It may be juftly faid^ that the whole human 
race, though by corruptii^ their ways they 
have greatly altered their condition for the 
worfe, yet they ail continue in a ftate of triaU 
the objedts of the divine goodneiis, which is 
not dimini&ed by their fins, but exalted into 
pity ; and that God has not left any of thaxx 
wichoilt mithejs jof &l m^cy^^ whereby they 
are invited to repentance, that they may be. 
iinally happy in his favour^ tho' goodnefs 
has appeared in a difiinguifhing peculiar man* 
aer to fotne of them beyond others. If it be 
&id, that fuppofing this to be true, that God 
has taken oceafion from the fins of men to 
cnanifeft his own perfedions the more illu-^ 
ilriouily, it follows indeed that-he has ereded 
a monument to his glory % but how does it 

I 4 turn 
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Se R M.turn to the good of liis creatures ? I anftvcr/ 
m* that the glory of God and the happinefs of 
the intelligent parts of the creation are infepa- 
rable; and whatever manifefts the former 
aftually does and was by him intended to 
promote the other. The difplays of his power 
and wifdom^ even in inanimate nature, 
muft be fuppofed to have been principally de- 
figned for the benefit of rational beings in 
contemplating and enjoying it, for which pur- 
pofes all the parts of the material world, 
known to^us, are fitted in a wonderful vari- 
ety. Much more the exercife of the divine at- 
tributes, (and efpecially goodnefs tovirards mo- 
ral agents themfelves,) hasa direft tendency to 
excite in them, and alfo in other intelligent be- 
ings who are not the immediate objeds of it, 
pious and devout afFe<aions, naturally accom- 
panied with a high enjojrment j and thereby to 
promote virtue and univerfal rational happi- 
nefs, more than in a difFerent ftate of things 
there could have been occafion for. 

Secondly, The permiffion of fin is fo over- 
ruled by divine providence as to af^rd, by 
the confequences of it, an occafion for the va- 
rious exercife of virtue \ and thereby advancing 
the true perfedion and happinefs of the hu- 
man nature. Sin has introduced thefe cala- 
mities and diftreflfes into the world which try 

thQ 
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the integrity of good men, their patience, andSBRM.' 
confidence in God; and thefc arc the finifti- "*• 
L ing and moft amiable parts of a beautifUl mo- 
ral charader. But this was before particular- 
ly infifted on. We may further obferve, that 
the paflions and frailties of men tending to 
animofity and difcord, are directly and im- 
mediately the occafion to others of pradii- 
fing the moft excellent virtues : They are the 
occafions of their exercifing forbearance, 
meeknefs, and the fwgivenefs of injuries, all 
fum'd up in benevolence, the nobleft affec- 
tion of the mind. Thefe virtuous difpofi- 
tions, by thus varioufly exerting themfelves, 
are greatly ftrcngthenedj and fo the capacity 
of the mind for various rational enjoyments is 
enlarged. Every inftancc of their probation, 
and the refolved vigorous excrcife of them 
againft a contrary tendency or violent tempta- 
tion, lays a foundation for fajrther improve- 
ment in goodnefs, and brings a return of true 
and folid pleafure 5 fo that from thi^ ftate of 
infirmity and diicipline the mind naturally 
grows up to a more exalted virtue, and to an 
increafe of happinefs, which otherwife it 
could not be capable of. We know not in- 
deed what room there might be for a diver- 
fity of virtuous exercifcs, even in perfect in- 
nocence^ whereby good afiedions might be 

con- 
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S^ERM.coQ^rioed^ ^id the fatisfadion rdultifig frpifi 
in. thejn iftcreafed. But we inow that, in quc 
prefent ftate, fome very iHjportant braiKhes 
b<Hh <^ piety and charity are occaiioned by 
the moral imperfedions of mea» as well as 
by ibme degrees of'mifery s and that the prac^ 
tice of thefe virtues eminently contributes both 
to private and public gpod. Whereby it ap« 
pears, that gobd aud evil are wifely mixed to-» 
gether, and fet againfteach other in the con-* 
4ition of mankind, and ^t the permiihon of 
.«vil, (Jh far as God does pertpit ijtj,) is not lui* 
worthy of the beft of being? ; fince his pro- 
vidence over-rul^ it, in th^ ey ent* to the pro* 
moting of good, as an occasion of the mod 
various and illuftrious ^xdrcife of virtue, and ^ 
of adding a high reliih to the enjoyment which 
arifes from it. And 

JLaftly, We nuy take the ftate of mankind, 
CorUaining this puzzling appearance of moral 
evili in anoth^ view, that is, as related to the 
reft of the rational creation; which, if it does 
not explain the difficulty, ihews that, in all 
l^obability, the reaibn why we do not attain to 
a full and fatisfying folution of it is, that the 
fubjed: is above our comprehenfion, and that 
therefore the obje(ftion is founded not on evi- 
dence, but ignorance. It is not unreasonable 
lofuppoife that the ^iSsk^ oi this lower wc^ld^ 
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^principally thofeof its chief inhabydtantet ) hayieSis r m« 
a relation to Superior natures, and are extent- HI* 
£«\rely ufeful to the whole fyAem of intelli^ 
gent creatures. That there are in the univerfe 
Dtfaer fpecie8 of rational agents befides m^^ 
kind, and above them, cannot well be doubt* 
ed. When we confider the magnificence of 
the works of God; the vaft fabric in which hp 
has difplayed his power and wi^om ; that 
there are other globes at an imm^nfe difUnc^ 
fifom that where we dwell, wd erf" incompa^- 
rably greater magnitude ; Whp cafli inMgjae 
that they are all void of beings capable of ra^ 
tional enjoyment, and of celebrating theCre*- 
ator*s praife ; and that this litde earth is the 
only habitation of intelligencies ? Now if 
^ there be a variety of particular fyftensis in the 
moral as well as the natural world, and a di^ 
verfity of adminiftration in the divine go** 
vernment of them, they may have a mutu4 
relation which we do not difcern, and the af*- 
fairs of one may anfwer purpofes in another, 
and in the whole, which may furpafs our 
prefent comprehenfion. As the ftate and fitu- 
ation of diftant orbs render them ufcful to the 
earth, which may be alfo ufeful to them in a 
different way^ all confpiring to make one re- 
gular harmonious fyftem of material nature ; 

the like oipder may bcj mi wo have reafon 

to 
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S £ R M. to believe there is eftablifhed, among the fe*^ 
l^L* veral kinds of rational beings, which under 
different particular oeconomies, do all of them 
together make one beautiful and moral fy« 
ftem. Who then that does npt comprehend 
the whole, can take upon him tocenfurea part? 
Can he pretend to Judge, that this mixt im- 
|)erfedt ftate of ours is a bicmifli in the univer- 
fal /rame^ when he does not know how vari- 
oufly it may be related, and what purpofes it 
may ferve in the kingdom of God, and what 
events may arife from it beneficial to the 
whole, in the fcheme of providence ? Nay, 
upon this view of things, (which is vaftly too 
large for our narrow underftandings,) can we 
poffibly be fure, that the permiffion of evil 
among men is not a neceflary part of the in- 
tire moral conftitution ? This confideration 
may juftly filence the impious clamours of 
ihort-fighted mortals againft the wifdom and 
goodnefs of God, fince it fhows that they 
really amount to no more than this, thaf we 
cannot comprehend his counfcls. And if we 
purfue our inquiries further into a future exi- 
gence, where the laft punifhments are to be 
infli^fted on men for their wickednefs, (which 
cur own foreboding thoughts naturally lead 
us to, and the fcriptures explain it more fully 
as a mofl powerful argument to reflrain men 

from 



tbe Goodnefs tf God anfwered. 141 

from evil,) of that ftate we can, at prefent, S e r m. 
form but a very imperfedl idea ; the notices ^^* 
we have of it being only fuch as are intended 
for our advantage during our. probation. But 
we may be affured that the moft exa£t mea« 
fures of re(3itude, wifdom, and goodnefs 
will be obferved in it. For if we have fuffici- 
cnt evidence that thefe perfe(3ions are the true 
charadlers of the adive fupreme mind which 
governs all, it would be unreafonable not to 
allow that they fhall prevail every where and 
in every ftate ; and confequently, that the laft. 
refult of all the divine difpeniations, compre- 
hending the permiffion of evil, will be thp 
greateft abfolute good. 

The fum of what has been offered upoo 
the fubjedt is. That God is not the author of 
moral evil^ nor did he fore-ordain it in his 
cverlafting counfels, as any part of his, works: 
On the contrary, he always disapproves it as 
an irregular produdtion, whereof the creatures 
thenafelves are the fole caufes, and diredly op- 
pofite to the efTential redlitude of his .nature. 
But as he permits it in time, fo far as not to 
prevent it by fuch extraordinary interpofitions 
of his omnipotence as would violate the free*- 
agency of his rational creatures, (which free- 
agency is an effential part of their conftitu- 

tion. 
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SEKMrtio^, neqeflaiy to their a^fwering tte ends of 
•*"•' their bciftg ; fteccl&ry to their praiftififtg vir- 
tue, ^eir attaining moral perfcdtion and ra- 
tibnal happinefs 5) fb he forefaw it from eter- 
nity, and he chofe to execute that fchenae of 
creation and proyMence, as in the whole ab{b- 
hitcly the beft, upon which he knew that' 
moral evH- was unavx:)idable. We ourfelves^ 
plainly difcern that the perrhiflion of fm adte- 
^Uyis, in Ritanyinftances, theoccafionof good; 
that it may be fo m many more inftances and 
ways ; but we cannot comprehend them, be- 
Caufc we cannot fee the infinitely various rela- 
tions^ of things in the univerfe. Indeed this' 
muft neceflarily be the cafe with imperfeft 
taderftandingsv that things muft appear to 
themr differently from what they really are. 
We may therefore conclude that theot^eftion, 
as formidable as it tfiay feem at firft^ does no« 
affcdC the dod!rine it is urged againft, which 
is othcrwife fo well eftabliflied 5 but that alt 
the moft fhocking appearances of evil in the 
world, the oppreffion of innocence, the fuccefa 
of tyranny, the covetoufncfe, pride, wrath, and 
fuperftition of men Iprcading defolation thro' 
the earth,— that, I fay, thefe, and other ap 
pearances like them, may terminate in good* 
It has ofteQ been fo, and the confideration 

of 
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of the perfeft goodnefs and wifdom of God, S e r m. 
whofe power is irrcfiftible, fatisfies us that it HI. 
will be fo univerfally. And for the miferies 
ef inaorrigible finners^ ia the other world, 
they ihall be no greater, than what public or- 
der, and the univerfal good of the rational 
creation^ requires them to be« 
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SERMON IV. 

The Goodncfs of God explained and 

improved. 



Markx. 18. 
^liere is none good 6ut one, that is God. 

S £ R M . f I '^ H E moft important doftrine which 
IV^* I our Saviour aiTerts in the text^ that 

God is good^ which the fcripturc con- 
ftandy teaches, (and indeed the very being of 
religion depends upon it,) I have endeavoured 
to prove by the manifold and moft vifible 
fruits of the divine beneficence which are fcat- 
tered over all the earth, among the number- 
lefs multitude of living things which are in 
it, and for which the liberal author of nature 
has plentifully provided, giving every one 
what is moft convenient for it, an enjoyment 
fuitable to its nature and capacity ; particular* 
ly, by the fram« and conftitution of the hu- 
man nature, made for various happinefs, and 
the adminiftration of providence towards 
mankind. And I have endeavoured to vin« 

dicate 
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dicate this doftrine againft the objeAionsSERM,* 
taken from the appearances of evil, both natu- IV» 
ral and moral, which are in the earth. The 
defign of the prefent difcourfe is to explain 
this glorious attribute of the divine nature, 
and to fliew what is the application, and the 
praftical improvement we ought to make of it. 

Now, in order to underftand the more di- 
ftindlly what is meant when we fay that God 
is good, or attribute that perfcftion to the Deity, 
let us, firft, confider the notion of good- 
nefs in general. And here we proceed upon 
a fure and clear foundation ; for fcarcely is 
there any thing of which we have a more 
diftindt idea, no fenfible being or quality is 
more eafily perceiv'd : The mind of man as 
readily diftinguiihes between goodnefs and the 
contrary difpofition in a free agent, as we 
know the difference between black and white 
by pur eyes, or between other oppofite qua- 
lities by any of our fenfes. Goodnefs then, 
in the ftridt'^and proper fenfe in which we are 
now confidering it, (not as comprehending 
univerfal reditude, which it is fometimes ufed 
to denote, and which conftitutes the intire 
charadler of a good moral agent,) fignifies be- 
nevolence, or a difpofition to communicate 
happincfs. This is the plain meaning of the 
word when we apply it to man, or any other 

Vol. II. K ' intel- 
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S ERM. intelligent being. A good man is one who 
^^' from an inward inclination exerts his power 
in doing good ; not who is the paflive inftru- 
ment or occ^ifion of it, (which even an inani- 
mate thing, incapable of any kind of inten- 
tion may be,) or who acting for his own pri- 
vate inter^ft, and from merely felfifli motives, 
may be accidentally ufeful to the public or 
to fome df his fellow- creatures 5 but he is 21 
good man who ads voluntarily and of choice 
for the benefit of others, and his inelinatioa 
and his adtive powers terminate upon that as 
their proper end. 

In the fame fenfe, though in an infinitely 
more perfed: manner, and higher degree, God 
is good 5 that is, He is a being of kind affec- 
tion, who from an inward principle of good- 
will exerts his omnipotence in difFufing hap- 
pinefs far and wide, in all fitting proportion^ 
according to the different capacities of the 
creatures which are the proper obje<fts of good-i 
nefs, and according to the diredion of hia 
mpfl perfect wifdom. It is a very wrong no- 
tion which fome have of the moral perfec- 
tions of God, particularly his goodnefs, that 
they are high excellencies of his nature, not 
only fuperior in degree, and free from all in- 
firmity, but wholly different in kind, from 
moral qualities in the creatures; having indeed 
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an analogy to them, becaufe of their produc- S e R m. 
ing fome fimilar efFedts, but no otherwife at- IV. 
tributed to the Deity than as human paiiions 
are, in a figurative and improper fenfe^ and 
in their real nature fo tranfcendent, that our 
underftandings cannot form a diftinit con- 
ception of them, fo that the .words whereby 
they are exprcfTed, * have no fuch determinate 
idea annexed to them as when they are ufed 
for the moral difpofitions of inferior agents. 
This has an unhappy tendency to deftroy true 
pra&ical religion \ for it effentially confifts in 
an imitation of the divine moral perfedions, 
and a fuitable afFedlionate regard to them, to- 
gether with the genuine fruits of it in finccre 
obedience to the laws of God; all which 
muft be defeated, if our apprehenfions con- 
cerning the moral attributes are uncertain. If 
when we fay that God is holy, righteous, 'true^ 
and good, we mean only that he is fome- 
thing we don't know what, incomprehcnfi- 
Hy high and excellent ; which produces, it is 
true, fome effefts like thofe which the proper- 
ties in men fignified by thefe words would 
produce, but of the inward principle itfelf in 
the fupreme mind we have no clear idea,— 
How can this be the objeft of our adoration, of 
©ur reverence, love, and efteem ? We know 
diftinftly what the goodnefs of other agents isj 

K 2 that 
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SERM.that it means a difpolition to do good tor 
IV. others, or to make them happy; and this, in. 
proportion to the degree of it, appears to us 
amiable. But if the goodnefs of God be not 
the fame, only more perfed in the principle, 
and more extenfive in the meafure of its ex- 
ercife than it can be in inferior beings, what 
is there in it to engage our affedions and our 
gratitude ? How, again, can we, according 
to this cohfufed and undetermined fcnfe of 
the. divine goodnefs, make it the objedl of 
our confidence, which is an cflential part of 
religion ? And how can it be the rational foun- 
dation of hope and of inward fecurity and 
peace to the human mind ? All our expeda* 
tions of good, confidered as merely gratuitous, 
from any agent, are founded on the fuppofi- 
tion of a benevolent principle in him. But if 
benevolence in God be a quite different thing 
from what it is in other good beings, fo that 
\ve cannot diftindly perceive what it is, how 
fliall we hope for any thing from him ? And 
laftly, how can. we follow God as dear chil- 
dren, and particularly, imitate his goodnefs 
(which certainly is a moft important branch 
of our duty, and abfolutely neceflary to our 
pleafing him,) if we do not underftand what 
his goodnefs is, or have not a determinate 
idea of it ? 

As 
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As I obferved on the fubjedl of the divineSERM. 
univerfal reftitude, that the fcripture dodtrine^ IV, 
reprefentedGod as holy, and explained where- 
in his holinefs confifts, is perfedtly agreeable 
to reafon, we may make the lame obfervatiQa 
concerning the attribute of goodnefs in particu-^ 
lar. For the fcripture conftantly reprefents 
God as good, in the fame determinate fenfe in 
which other free agents are called good,tho' 
in a more perfe(3: degree ; that is, it reprefents 
him as having a fixed difpofition to communi- 
cate good to his creatures ; it teaches us, that 
his beneficence is the invariable principle from 
which he a<5s, the fountain from which real 
benefits are derived to us ; he is the father of 
light Sy from whom every good and every perfeB 
gift Cometh down. Indeed the mind of man 
finds a difficulty in forming juftapprehenfions 
concerning, the natural attributes of the Deity j 
our weak underftandings are embarrafs'd in 
conceiving eternity and immenfity. But for 
the moral perfedions, and particularly this 
we are now confidering, our ideas of them 
are as plain, pofitive, and determinate, as of 
any objedls whatever : So that we may argiic 
from them, form our own expedations,' and 
•found our confidence upon them with cer- 
tainty, and imitate them with underftanding. 
Only l^t us obferve in the 
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S E R M. Second place, That we muft take care not 
IV. to impute to the fupreme abfolutely perfeft 
Being any thing like human infirmity. There 
are weakneffes which cleave to our nature in 
every part of it, which accompany the excr- 
cife of all our powers,* even our moral capa- 
cities, and beft afFedions. To underftand this 
the better, and that we may avoid the dange- 
rous error of attributing any imperfe<ftion to 
the Deity, let us confider that there are two 
great principles of adtion in the fnind of man, 
benewlence and Jelf4ove^ which are really di- 
ftindl, and form different ultimate ends, which 
we pur fue without feeing, at leaft attending to 
any connexion or, dependence between them. 
Self-love determines us to feek private good, or 
our own happinefs : By benevolence we are 
inclined to purfue the good of others. And 
this every man who ferioufly refleds, will find 
in himfelf, though in fome it is weaker, and in 
feme flronger, according to the degree of men's 
attention to it, and of its vigorous cuflomary ex- 
ercife, whereby it is confirmed, and its power 
encreafed, the force of habit being added to that 
of nature. From this we gather, what are the 
ends of our being, I mean, for which God or- 
dained it J and they are, happinefs and ufefuU 
nefs. The gracious Creator intending that the 
individual fhould be happy, planted in every 
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one felf-love, by which all are carried to the S e r m. 
purfuit of that endj and he intended the good IV. 
of the whole, and therefore united all men in 
the bond of benevolence. But thefe two princi- 
ples have each of them particular afFedions 
and paflions belonging to them, in order to 
give them the greater efficacy in cafes which 
moft require their vigorous operation ; and to 
anfwer the circumftances of our prefent ftate. 
The general defire of our own happinefs is 
cool and difpaflionate, direding to a regular 
uniform courfe of aftion. But there being a 
Variety of things neceffary or convenient for the 
prefent life which it would not pu.t us upon 
feeking, ufing or avoiding, with the difpatch 
and earneftnefs that is required, therefore this 
Want is fupplied by particular appetites and 
paffions, attended with an uneafinefs fufficien^ 
to give them the needful force. In like manner, 
a common undiftinguifhing benevolence which 
unites us to the whole human fpecies, nay to 
the whole fyftem of intelligent beings, in it- 
felf a noble and very ftrong principle, yet is 
not fuffident to all purpofes in the prefent 
condition of mankind, confidering tlie imper- 
fection of our underftandings and other cir- 
cumftances. Therefore there are particular 
inftinfts of the public kind plantedin us, and 
many of them alfo are attended with uneafi- 

K 4 nefs^ 
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SERM.nefsto make them the more vigorous and 
-i ll , ^<3:ive. For example, the helplefs ftate of 
children requires a peculiar care ; and there 
is a ftrong affedion to them planted in parents, 
which puts tliem upon running the utmoft 
hazards and enduring extreme toil and pain, 
for the relief of their tender offspring. And 
becaufe mankind in this world are liable to, 
and fome of them aftually fall into great dan- 
gers and diftrefTes, therefore have we the com- 
mon, powerful, and painful inftind: of com- 
pajjion exciting and determining us fuddenly 
to exert all our ability as the urgent need re- 
quires. 

It is here that we muft carefully diftinguifli, 
(as undoubtedly there is a great difference, ) be- 
tween the goodnefs of .God and men. The uni- 
verfal, calm, and diipaffionate benevolence, 
we may fafely attribute to him in the ftridleft 
and moft proper fenfe, having nothing in it 
but what is excellent and worthy of his tranf- 
cendent glory ; as the meafure of it which 
our nature Is adorned with, is in us the nobleft 
part of the divine image. But we muft not 
imagine that there is in the Deity any of the 
infirmity or uneafinefs, which in men accom- 
panies particular kind affections : And when 
fuch affeftions are afcribed to him, as they fre- 
quently are in fcripture, it muft only be un- 

derftood 



explained and improved. 153 

derftood in a figi^rative fonfe, by way of ana-SERM< 
logy,, and we muft take ,care to remove from^ ^j^ 
our idea of them, all the imperfections and 

pains which we know by experience cleave 
to human paffions, even of the moft generous 
and beneficent kind. Thus, God is repre- 
fented as our father, and as having a paternal 
tendernefs for us 5 nay a greater, a more con- 
tinually careful, and watchful love, than a 
mother has for her fucking child, which ; 
gives us a very high idea of his kindnefs : But 
we fhould be far from imagining any thing in 
him of the weaknefs or uneafinefs which at- 
tends the afFedtion of an indulgent earthly pa- 
rent. His pity alfo is defcribed in very ftrong 
terms. Alluding to the exertion of that in- 
ftin<3: in the human nature, it is faid, that 
his bowels found for the diftrefles of his crea- 
tures, and that he is qffliSied in their affiic-- 
tions. But the meaning of all this is' no more> 
than that his undifturbed benevolence conti- 
nually exercifed towards them, produces more 
perfeftly the cfFeds which the tendereft hu- 
man compaflion would produce, without the 
weaknelTes and the pains of it. 

. Thirdly, It feems to be a juft and neceflary 
confeqiience from what has been already ob- 
ferved, that the goodnefs of God extends to 
all the proper objei^s of goodnefs* We know 
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Serm. nothing In ourfelves, nor can imagine any 
I v. thing in moral agents to limit that general 
good-will, which muft always appear to us 
the glory of ah intelligent natuce. We knovr 
^nothing, I fay, to limit it,-: but particular at- 
tachments, and partial diftinguiihing affec- 
tions, which are vveiy ufeful in pur prefent 
ftate, becaufe of its in'digeiicc and weakncfs 3 
but they always carry in them the idea of im- 
perfection, and are therefore not to be attri- 
buted to the fupreme Being. From which 
we conclude, that wherever there are fit ob- 
jedis of goodrwill,, and he knows them all, 
his ; gqbd^will is excrcifed towards them . 
And this, v^hen we calmly confider it, raifes 
the divirie beneficence high in our efteem; nor 
could that attribute iirany other view, or fiip- 
pofing it more confined in its exercife, appear 
to our minds fo amiable, and fo perfect. Now 
if the whole fy ftem of beings that are the pro- 
per objefts of goodnefs, that is, which arc 
capable of happinefs, be the intire objefts of 
God's kindnefs and care, it follows, that as 
he is perfedlly wife, and knows all the poflible 
relations, connexions, and dependencies of 
things, his beneficence, ip conjun<5tion with 
infinite wifdom, always determines him to do 
what is beft in the whole, or for the moft 
abfolute univerfal good. How can it poffibly 
be imagined but that the moft extenfive bene- 
volence, 
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volence, in a being perfedly intelligent, muftSERM. 
produce the moft extenfive happinefs, which IV. 
is its proper fruit ? And hence we further infer, 
that as in the prefent ftate of mankind, fome 
unhappincfs k mixt with all the good they 
poflefs J as fome degrees of .pain or uneafinefe 
may be neceflary. to'thi^ gteater good of indi- 
viduils^ and the fuflerings of individuals may 
be neceflary to the good of the whole, ,or to 
a general and more extenfive good of many ;. 
fo we may be fure that one or other of thefe 
is always the cafe in the divine adminiflratiori, 
though not being able to comprehend the in- 
tire fcheme, we cannot fee it in every parti- 
cular inftance ^ — We may be f\i[f e, I fay, it is 
always fo, that when any individual cr'eaturc 
fuiFers, it is for the greater good of that crea- 
ture itfelf, or for a more general good. And ap- 
plying this to moral agents, the principal bb- 
jeifts of the divine beneficence, whenever they 
fufFer, as they do often by the hand of the 
righteous judge of all the earth for their faults, 
it is always either for their own amendment, 
(which is the greateft immediate good to them, 
and will end in their happinefs,)or elfe it is for 
a more public advantage to the moral world. 

What has been faid, reprefcnts God as ne- 
cefl^arily intending the grcateftggood of the ra- 
tional creations but that neccflity muft be 
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S E R M. underflood in a way confiftent with the moft 
■^^' perfed: free-agency : It arifes not from a de-* 
fed of power or liberty, but from the abfo- 
lute perfeftion of his moral attributes, and of 
his wifdom. Tliere are fome things which 
are commonly faid to adl neceffarily, as inani- 
mate beings, (though properly fpeaking they 
do not ad: at all.) So the fire burns, and the 
fun gives light j and in beings endued with 
freedom, fome. of their capacities are not the 
fubjeds of that freedom. Thus we ourfelves 
are confcious of liberty in afting ; but we are 
confcioiisi at the fame time, that liberty does 
not belong to all the powers of our nature; 
our uhderftandings are exercifed neceffarily, 
and^ periGteptidhs arife in them independently 
of our own choice. In like manner, we mud 
conceive a difference between the natural and 
moral attributes of the Deity : He is neceffa- 
rilyy not only immenfe and eternal, but om- 
nifcient'j but he is freely juft and good : 
Thefc attributes belonging properly to his 
will, which is effentially free in its exercife, 
as the image of it is in the liberty of intelli- 
gent creatures; they exert themfelves not ne- 
ceffarily, (meaning by that, independently on 
his own choice,) but voluntarily, which makes 
them appear fo amiable, worthy to be praifed 
and admired, as the virtuous inftinds of our 

nature 
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nature direct us to efteem/;2/^n(?rfree-agentS5SERM. 
who arc beneficent and juft. Still however IV". 
it is as truly impoffible, (though for a diflfe- 
rent reafon,) that God fhould not be juft and 
good, or that he ifhould not exercifc juftice 
and goodncfs, as that he fhould be ignorant or 
weak, or even that he fhould ceafe to be* 

The point now under confideration is cer- 
tainly of the greatefl importance to the pur- 
pofes of pradlical religion, to dired our fentir^ 
ments concerning the condud: of divine provi- 
dence towards mankind, to regulate our affec- 
tions to God, and our expedations from 
him. On the one hand, we arc nottoconfi- 
der the divine goodnefs, as if it wer6 an un- 
intelligent principle ad;ing neceffarily:^:(\vhifch 
fuppofition tends todeftroyall true piety, all 
reverence and efleem of God, and gratitude 
to him ; and as he is a being of the mofl per- 
fed: wifdom and redtitude as well as benevo- 
lence, we are not to entertain any cxped:a- 
tions from him, but fuch as are worthy of his 
intire charadter, not to hope for any thing but 
what is reafonable and fit, and what it be- 
comes the wife and impartially righteous, as 
well as gracious governor of the world, to 
give :) On the other hand, fince the divine 
goodnefs is, and mufl be exercifed towards 
all the proper objeds of goodnefs, and in the 
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SERM.bcft manner carries on the greateft abfolute 
IV.^ good or happincfs of the whole intelligent fy- 
' ftem, it is evident that God does not aft to- 
wards any of his reafonablc creatures in the 
way of abfolute dominion. He is indeed ab- 
folute fovereign, who can do whatever plea-- 
feth him in heaven and earthy whofe power 
the united ftrength of the creatures cannot re- 
fift, none can flay his handy or fay to him. What 
doft thou ? The inanimate part of the creation 
is under the fole conamand of his irrefiftible 
will ; he fpeaks and it is done^ he commands 
4md it flands fafl *y but his will is always for 
good to the beings which are the objeds of 
beneficence, that is, which arc capable of hap- 
pineft. .No other reafon can be affigned for 
bringing them into being, than that he was 
fo good as to intend the communicating of 
happinefs ; and there is no other end purfued 
in the whole of his government over them. 
As the good rulers of civil focieties, ftiled in 
fcripture Gods upon earth, are the fathera 
of their people, the true end of their autho- 
rity is only the public good, to which they 
ihould continually attend, and which they 
ihould conftantly aim at in the exercife of their 
power, in inflidling puniftiments as well as 
difpenfing rewards, never afting from caprice, 
or a luft of domination, and merely to ihew 
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their own greatnefs, which is unworthy of aSERM. 
wife governor ; fo the government of the fu- IV. 
preme Law-giver and Lord of the whole 
world, of the goodnefs as well as great;nefe 
whereof the beft and the higheft civil autho- 
rity is but a faint image, is always invariably 
Condu<3:ed by the fame rule, having no other 
defign than the grcatefl: abfolute good ; never 
appointing any of his creatures to happinefs or 
mifery, as an arbitrary fovereign, and merely 
becaufe he will, but according to the moft 
perfe<ft wildom equity and goodnefs, and fo, 
as in the beft manner to promote the advan- 
tage of the whole creation • Some, cxpreflions 
of fcripture have been interpreted to a diffe- 
rent fcnfe, and understood as (ignifying. that 
God appoints men even to final happiilefs and 
mifery, merely from an abfolute will, with- 
out any confideration of their behaviour. Par- 
ticularly fomc expound thus thefe words of 
the Apoftle, Rom. ix. 20, 21, which are an 
anfwer to the fbolifli cavils and complaints of 
men againft the equity of the divine govern- 
ment over the nations of mankind ; — Nay but 
O many who art , thou that repliejl againji God, 
Jhall the thing formed fay to him that formed 
ity why haji thou made me ^ thus 'i Hath not 
the Potter ptmer over the day, of the fame 
lump to make one vejel unto honour , and ano- 
ther 
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SzKi^Jher unto dijhonour? But this paflage has no 
IV. relation to the exercife of God's authority, as 
judge in difpenfing happinefs or mifery to the 
individuals of mankind, in which the mea- 
fures of equity and goodnefs diredted by wif- 
dom to purfue the univerfal good, j(hall be ex- 
aiflly obfervedy but it relates to nations, and 
other great colle<^ive bbdies of men, fome of 
whom- God raifes up, beftowing high privi- 
leges upon them ; and others he cafts down, 
after having permitted them to continue long 
in their wickednefs, abufing . his patience, 
whereby his power and juftice appear the 
more eniincntly in their deftrudtion. The fub- 
jed: there treated of, is the rejeftiori of the Jews 
from the national advantages theypoflefled as 
the people of God, and the calling of the Gen^ 
tiles y which the ApoiUe rcfolves into the fo- 
vereignty of providence^ and juftifies his do- 
ing fo, by declarations of the old telbment 
concerning the. difference God madq between 
Jacob and EfaUy without any confideration of 
their having done good or evil, which decla- 
rations evidently relate not to themfelves per-- 
Jonally^ but to their pofterity. As ia all the 
worksof God there is a beautiful variety ; fome . 
have higher, fome lower degrees of perfeftion, - 
in which his wifdom and his fupreme domi- 
nion are manifefted ; fo flis providence makes 

a 
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i diftindtion among men with refpea to giftsSE rm. 
and outWatd privileges : But he is good to all, IV. 
and will judge every one of mankind with the' 
moft impartial equity, according to the iin- 
provement they made of the talents commit- 
ted to them, and their obedience to the laws 
they were under. 

Laftly, The only principle from which we 
can conceive God ads towards dny objeft 
without him, or towafds any or all of the Ccea- 
tures which derive their beings from him, is 
goodnefs. When we rcfled upon ourfelves, 
(and it is by attending to our own powers and 
aiFecftions of which we are confcipujvthat we 
take our rife to the confideration of, and form- 
ing fuch a judgment as wfe are able to form 
concerning fuperior intelligent natures, and 
even the fupreme,) we find, as has been al- 
ready obferved, two general iprings of adlion 
in our mind, y^^/w? and benevolence. AH our 
particular defireg, affedions and paffions may 
be reduced to thefe two, and are comprehend- 
ed in them. We cannot, I think, helpjudg- 
ing after the fame manner concerning all other 
beings like ourfelves, that is all free-agents; 
that they conftantly purfue either their own 
good or the good of others. For we have no 
notion of any other fprings of aftion than af- 
fed:ions (or fome principles analogous td af- 
VoL. II. L fedions 
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SERM.fccflions in us) which conftitute the ends of 
^ ^ • rational aftion j and no agent can have any ob- 
jedt of afFedion, but either himfelf or fome 
other being- Now, applying this to our con- 
ceptions of the Deity, and his manner of aid- 
ing, we cannot imagine that he a6ls for him- 
felf in the fenfe we are now fpeaking of j that 
is, that in any of his works, or in any faft 
which terminates on other beings, he purfues 
his own happinefs, in fuch a fenfe as to im- 
ply indigence, and that his happinefs depenids 
on ibmething without him. A being which 
h felf-^fuf&cient, and abfolutely perfedt and 
blefled, and who was fo from eternity before 
jtny thing befides himfelf fubfifted, cannot 
want any thing to make him happy, and 
therefore cairaot Jae fuppofed to defign the 
fupply of his own wants in any thing he docs. 
What can any creature poffibly give him, or 
what can he receive from it ? He was perfe^ly 
iatisfied in himfelf, and in the contemplation, 
and enjoyment of his own infinite excellen- 
cies from everlafting, and therefore muft be 
fuppofed to ad: towards all things without 
him, from a motive of mere goodnefs. 

It may be alleged, that as the Deity is in- 
terefted by his goodnefs itfclf in the affairs of 
his reafonable creatures, he has compjacency 
in their happinefs, which is originally his own 

gifts 
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gift \ he is pleafed with their good moral con- S e r m, 
dudt, and that felicity which is the refult of IV. 
it, and the contrary is difpleafing to him ; we 
can hardly ayoid apprehending that his enjoy- ' 
mcnt has fome dependence on their behavi- 
our and their condition. For if we form our 
notion of the perceptions and fentimcnts of 
other intelligent beings, by a regard to what 
we find in ourfelves, , we do not know how to 
Separate the approbation of a good moral cha- 
rafter, and the happiriefs confequent upon it, 
from pleafure 5 and the difapprobation of a 
bad charafter with a fenfe of the niifery that 
follows it, from fome degree of uheafinefs. 
It may therefore be fuppofed that God fore- 
feeing thefe oppofite events which muft dif- 
ferently afFeft him^for bis own fake determin- 
ed to choofe the one, and do whatever was 
fit for avoiding the other ; that is> aftcd not 
merely for the good of his rational creatures, 
but for himfelf or his own enjojnnent. If 
this reafoning be ever fo juft, it docs not, nor 
ought to diminifh in our efteem the benevo- 
lence manifefted in the woric of creation, and 
the good communicated to the creatures. Is 
any beinjg accounted the lefs beneficent be- 
caufc he finds pleafure in his beneficence ? Is 
any man the lefs generous and difinterefted 
in fopplying the wants of the indigent who 

L 2< caa 
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SERM.can be no way profitable to him, becaufe he 
^^* has, and knows before hand he (hall have 
fatisfaftlon in his liberality ?. Much lefs can the 
complacency which the fupreme independent 
Being has in the manifeftation of his good- 
nefs, be thought any 4iniinution of that good- 
nefs, or be any pretence Fpr alleging that he 
a£ts from fclfifh motives,^as if he wanted any 
thing, the communication of good being the 
immediate end of his worJcs, chofen for its 
own fake, and not from any indigence of his. 
Befides, the changes which happen in the 
condition of the creatures, their ading right 
or wrong, their being happy or miferable, 
fliould not be imagined to afFedl the Deity, 
tho' pcrfedtly perceiving them, and perfedly 
pure and good, in the fame manner as they do 
good men, or any other finite good agents. 
They have, and cannot avoid having, new 
. afFeftions excited by events to them intirely 
new ; pleafure arifing from prefent good, pain 
from prefent evil, which they had not while 
it was future. But he to whofe mind nothing 
has any appearance dififerent from what it had 
in his eternal fore-knowledge, poflefles the 
fame unvaried tranquillity in all the vicifli-. 
tudes of time. The whole feries of events, 
in the forefeen order, paflfes under the obfcr- 
vatiqn of his eye without any alteration or 

cxci- 
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exciting any emotion in his undifturbed per-SERM- 
feft mind. He is capable of no furprife, no^ IV^ 
painful fenfation of forrow from any cala- 
mity, or of refentment againft any moral, 
difbrder, nor properly of joy^ as that figni- 
fies a new fenfation of pleafure, from any 
good which arrives. All things which come 
to pafs are comprehended in the fcheme of 
"providence which was formed in his eternal 
counfels ; and as the appearances of evil were 
not unexpeded, they produce no uneafinefs. 
And the afore-appointed good ifFue is the fub- 
jeft of bis everlafting, delightful, ferene con- 
templation, not heightened by its arrival, as 
it is in weak minds, to furprifing and tumul- 
tuous delight. Upon the whole, fincc all 
the good that is in the creatures, natural or 
moral, is • originally from God, and all the 
enjoyment to him which can be fuppofed to 
arife from it, is the refult of his own opera- 
tions, always the fame and uninterrupted j it 
may be properly called felf-enjoyment infe- 
parable from his own perfections and the ex- 
ercife of them 5 and therefore the end of his 
works, is not the acquifition of felicity from 
other beings, but the communication of good 
to them, or in other words, the principle ia 
kmevoUnce. 
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Serm. It Is copimonly faid that thc^lory of God 
IV. is the end of the creation and of all his ac- 
tions towards the creatures. And- if this be 
the meanbg — that all hi$ anions, his forming 
the world, and his whole adnriiniftration in 
the government of it, is worthy of himfelf, 
becoming the moft excellent and perfeft of 
all beings, and that his perfections are mani-^ 
felled in conjunftion, and in a beautiful har.* 
mpny by all his works, it is juft, None of 
the divine attributes is exercifed fingly. As 
eternal power is clearly feetty being underjlood 
by the things which are fnadcy the fanae things 
manifeft eternal wifdom ; and as goodnefs is 
evidently the charader of God's government 
of the moral world, the moft perfeft rectitude 
ihines in it with equal luftre. In this fenfe, he 
is glorified in all his ways, and all his works ; 
and in his eternal counfels, he intended it 
Ihould be fo. But if we enquire concerning 
the principle from which the fupreme Being 
ads in framing and difpofing both the materid 
and the rational creation, the former evidently 
fubfervient to the other, I think it appears 
from what has been already faid, that it can 
be no other than benevolence > and confe- 
quently the end is no other than the commu- 
nication of perfedion and happinefs, which he 
diffufes through all the univerfe, in fuch mea- 

fures. 
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iures, and with fucH variety, as at the fame S e R m. 
time to manifeft his glorious power and wif- IV. 
<iom. 

But though it may be faid, (in the fenfe juft 
now mentioned,) that the glory of God is the 
end of his works, and of his eternal purpofes, 
we (hould take care to avoid another, and ft 
very wrong meaning of that expreffion. Let it 
be far from us to entertain any fuch thought 
concerning him, as if he had any thing like 
the ambitious views of weak mortals, to raife 
monuments to his honour. The defirc of 
honour is indeed an original defire in our na-- 
ture, and a very ufeful part of our qonftitu- 
tion 5 having a tendency to the fupport of vir- 
tue, and to the public good : But it carries in 
it the marks of infufficiency and dependence. 
The great God is therefore infinitely above the 
need of it 5 and it is beneath the high perfec- 
tion of his nature to adt from fuch a motive* 
We cannot, I think, but acknowledge in our 
hearts, that to ad: from a principle of pure 
difinterefted goodncfs, and with the fole , de- 
fign of communicating good, is more excel- 
lent and amiable ; and to conceive thus of the 
Deity, is to conceive of him the moft highly 
and honourably^ which is the beft rule we 
can follow in forming our apprehenfions con- 
cerning him. It is true, God requires that 

L 4 his 
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Se R M.his rcafonable creatures fhould make his glory 
£Yl , ^he end of their ^dions j that they fhould ho* 
npur him with their devout acknowledg-^ 
ments, and the outward figns of adoration, 
which will appear to themfelvcs a reafonablc 
fervice, and what the beft principles in their 
nature direct them to. But even this he re^ 
quires for their fakes, not his own 5 ' and the 
afFedlions he has planted in their nature 
whereby they are determined to it, bear the 
plaineft marks of his goodnefs, for it is their 
moft delightful exercife, and affords the high-f- 
efl enjoyment they are capable of. 

What has been faid under this lafl head, 
fhews us the reafon of the affertion in the 
text, that none is good but God : Which is 
not to be underflood abfolutely, for there is 
real moral goodnefs in fbme creatures ^ but 
the fupreme Being alone is effentially and //»- 
mutably good, the fole original fountain of 
all goodnefs and happinefs. And this is pe- 
culiar to him, that whereas from the limited 
condition of all other intelligent agents, itne- 
cefTarily follows, that their own happinefs 
mufl be an objed: of their purfuit, and an end 
of their adions, (they feek it from God, and 
they receive it from him) he, having in him- 
felf an underived fufiiciency for his own un- 
changeable blefTednefs, infinitely above the 

need. 
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need, or even the^ poflibility of an addition S e R M, 
from any other caufe, adls purely and wholly ^ ^j^ 
from a principle of benevoltnce. I come, 

In the next place, to coniider what is the 
proper application and pradlical improvement 
of this whole fubjeft. And, firft, we and all 
intelligent creatures are indifpenfably obliged 
to praife God, to call upon our Soulsy and all 
that is njoitbtn usy to blefs and magnify him. 
This is a tribute which our own reafon, and 
the inftindt of gratitude planted in our na- 
ture, will teach us to pay to him, as a kind 
and gracious benefactor. We cannot indeed 
but highly efteem a beneficent difpofition 
wherever it appears, though we curfclves do 
liot partake of the benefits which flow frona 
it. What acknowledgments then are due to 
the univerfal benefadtor, the original author 
of all happinefs, to whofe favour we our- 
felves owe our being, and all the enjoyments 
we poffefs, and on whofe bounty all our fu- 
ture hopes depend ? His compaflbion to us is 
not leffened by the difFufivenefs of his libera-** 
lity to other beings : We are as much and 
conftantly cared for by him, as if we were the 
fole objedts of his care. And fince in an in- 
finite variety of creatures, which are capable of 
enjoyment, not one is negleded, he gives to 
all that which is cpuvenicnt for them, Thofe, 

whofe 
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SERM.whojfe faculties enable them to difcern his 
y^ hand fo freely opened to diftribute various hap- 
pinefs, ought to join according to their feveral 
capacities, in celebrating the glory of his be- 
nignity. Particularly, as an afFcdion for our 
own fpecies is natural to our minds, and infe-* 
parable from them, when we confider God as 
the common father of mankind, doing good 
to them, and leaving none of them without 
witneffcs of his tender pity, He muft in that; 
view appear very amiable to us, moft wor- 
thy to receive our united thankfgivings and 
honour. The narrow notions which fomc 
have of the divine goodnefs, as if it were con- 
fined to a few while others no lefs capable 
are overlooked or rejefted, and which tend to 
change the idea of the attribute itfelf into 
that of arbitrary wilU-^— Thcfe notions, I fay, 
feem to take their rife from the felfifh defires 
too pijevalent in fome minds, of enjoying 
hs^pinefs by way of peculiar property and di- 
ilinftion from their fellows. But to a well- 
dilpofed benevolent heart, the more extenfive 
beneficence appears, the more it is efteemed; 
and there cannot be a more delightful object 
of its contemplation, than the mercy of God 
difpcnfing its gifts freely to every individual 
cf the human race, reaching out its unfpar- 
ing hand to fupply all their wants, and mak- 
ing 
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log flo^ other diftlndlion than what arifcs fromSE r m. 
(he different qualifications of the particular IV, 
pbjeds, and what wifdom requires to be made 
for the greater advantage of the whole. This, 
which I hope has been fufficiently (hewn to 
be the juft way of thinking concerning the di- 
vine philanthropy, challenges our moft afFec- 
tionat? efteem j indeed ihould raife it to the 
higheft admiration. And when we confidcr 
th^t the love of God is the only fpring of our 
happinefs, indeed all happinefs ; and that he 
does good, not like needy creatures, who give 
hoping for fomething again, (the very bcft of 
them, not unreafonably, nor to their re^ 
proach, feek the continuance and increafe of 
their felicity as not iinmutable- and abfolutcly 
perfedl;) — when we confider that the only 
principle of bis adlions is pure benevolence ; 
and his kind intentions terminate on the happi- 
nefs of other beings, the greatefl: and moft uni- 
verfal happinefs as their ultimate end ; do not 
our pioft exalted praifes, the utmoft gratitude 
of our fouls, fink far beneath what we mull 
acknowledge to be due ? What Jhall we ren- 
der to the Lord for all his benefits f What re- 
turns can we make, which fliall bear any pror 
portion to the kindnefs of his unmerited af-^ 
feftion, or the fovcreign freenels of his 
mercy, and the extent of its fruits, for both are 

not 
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SERM,not only unparalleled, but exceed our com«i 
^^ ^ prehenfion ? Surely it becomes us to celebrate 
his glory, and to offer him the facrifice of our 
thankfgivingS, with fincerely willing and joy- 
ful hearts. No one can imagine that the praifes 
of our lips only, or the mere external profef- 
•fions of gratitude, are a fuitable or will be an 
acceptable acknowledgment of his favour. 
'What goodnefs, — fuch unexampled goodnefs 
• firft of alt demands, is true undiffembled and 
fuperlative love, which will naturally arifein 
our minds, if we carefully attend to the mo- 
tives of love contained in the charafter of the 
ohjeft, and particularly his benignity ; and if 
we do not fuffer ourfelves to be diverted and 
prepoffefTed by an immoderate indulgence of 
felfifh affeftions. Accordingly this is the fum 
of religion, to which the divine goodnefs is 
the ftrongcft motive, and as our Saviour calls 
it, the firft and great commandment 5 * Tbou 
Jhalt love the Lord thy God with all thy hearty 
and with all thy fouly and with all thy mind^ 
that is fincerely, and conftantly. 

Secondly, The goodnefs of God is the pro- 
per objedl of our reverence and fear, as well as 
love. Thus the prophet -f* Hofea defcribes the 
religion of the Ifraelites in the latter Days^ 
nfter that long afHi£tions> and other methods 

* Matt, xxii. 37. t Hof* iii. 5. 
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of divinfe inftruftion fliall bring them tb jufter S e r m, 
fentiments and better difpofitions, than thofe ^ IV- 
which prevailed among them during their 
degeneracy, Tbeyjhall fear the Lord and bis 
goodne/s. Such a perfect charadter as that of 
the Deity, comprehending all moral excellen-* 
cies, and particularly glorious benevoleacei 
calls for the moft awfiil relpedt of all atten- 
tive minds : And an ingenuous heart will be 
afraid of offending him, for this very reafon, 
becaufe he is fo good, and will conceive an 
indignation againfl fin on this account, that 
it is not only a difhonour done to the fupreme 
law-giver, but ingratitude to the bcfl bene- 
fadtor^ Who would not be afhamed of fuch 
bafenefs, as to provoke and affront one who 
is continually kipd and beneficent even to the 
unthankful and the evil, and always heaping 
fkvours on the uiideferving ? Thefe two prin- 
ciples, the lov^ and the fear of God, are the 
great fecurity of our duty, and will be the 
lafling fprings of fincere obedience to his com- 
mandments. The fcripture conflantly teaches 
us, (and it mufl be very evident to the reafoa 
of men,) that pious affedtions, gratitude and 
reverence to the befl of beings, are in vain 
pretended to, without the pradlice of virtue* 
This is the love of God, and this is his fear, 
that we do his will ; that we fulfil the works 

of 
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Serm.oF his kw written in our hearts j anddeclarc3 
IV. ift his ns)ord^ by living foberly, rightcoufly, 
and godly in this world. And this confide- 
ration of the divine goodncfs (hdws the folly 
of iin, as well as ingratitude and bafenefs. 
For how unreafonable is it diat men fhould 
tranfgrefs thofe commandments which are 
^ven them merely for their own fakes, and 
to make them happy ? All the bad efFeds of 
their difobedicnce and provocations muft fall 
upon themfelves. * If they Jk nvbat do they 
again/tOod? or if their tranfgreffions be mul- 
tiplied, what da tbey unto bimi The fole in- 
tention of his laws is their good 1 of which 
they may deprive themfelves hf their wick- 
ednefs, but cannot affect his unchangeable 
happinefs, . which has no dependence on any 
thing in their power. 

Thirdly, As to the goodnefs of God we 
owe our being, all the powers of our nature, 

* the privileges of our condition, and whatever 
happinefs we poflcfs, fb'it is the jufi objedt of 
our affedlionate confi^ience, and the only foun- 
dation of our hope for the future. What fe- 
curity can we, or any creatures have, that our 
exigence and all the advantages and enjoy- 
ments we have, fhall be continued, or our fe- 
licity increafed, but that the father of lights 

from whom every good gift comes down is with- 
out 
• Job XXXV, 6t 
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but variablenefs or fhadow of turning. ButSERM* 
let it be remembered, that we are not to enter- IV. 
tain expedtations from the divine goodnefs, as 
if it were an unintelligent pronencfs to com- 
municate benefits: It is exercifed with freedom 
and the manifeftations of it are always direSed 
by the moft perfeft wifdom. And fince the 
intire end which the good governor of the 
world purfues is the greateft abfolute good, 
or the higheft happinefs of the whole rational 
fyjftem, it is unreafonable to expert a profu- 
fion of beneficence towards every individual, 
in fuch a way, and upon fuch terms, as would 
be hurtful to the whole. But it ought not to 
be faid, that this renders our hopes with re- 
fpeftto ourfelves utterly uncertain, fince we,not 
being able to comprehend the fcheme of the 
divine adminiilration cannot conclude con* 
cerning any particular fuppofable event, how- 
ever grievous it may be to us, or other indi- 
viduals, that it is inconfiftent with the moft 
public good^ and therefore our confidence in 
the moft perfedt goodnefs, thus explained, 
cannot make us fecure againft it. For, befides 
that doing all for the beft, muft appear ami- 
able to us in the fupreme agent, our minds 
necefiarily approve it, and we ought therefore 
to acquiefce in it with pleafure, it cannot be 
reafonably imagined that the extreme infup- 

portablq. 
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Se R M. portable tinhappinefs of individuals can be m^ 
IV. ceflary to the good of the whole, excepting 
one cafe which our reafon fufBciently inftrufts 
us to be aware of, and we have it in our power 
to prevent it. The cafe is this, we are fure that 
for God to make no difference between good 
and evil in moral agents, and to communicate 
as much happinefs to the vicious and wicked as 
to the beft and moft virtuous, that this would 
not be for the greateft good of the world, but 
deftruftive of it, as tending to take away the 
greateft encouragement to, aod to fubvert the 
very foundations of virtue, which is the tru« 
happinefs of rational creatures : And therefore 
for men to pretend, that they truft in the good- 
nefs of God, while they live in contempt of 
his laws, and perfift impenitently in their 
wicked courfes, is the higheft prefumption ; 
fuch expectation of favour from him being con- 
trary to the reafon of things, aijd the efta- 
blifhed order of his government, and incoa- 
fiftent with goodnefs itfelf directed by wifl 
dom, which requires that a diftinftion fhould 
be made between the righteous and the wick- 
ed by the judge of the world, at fuch time, 
and in fuch manner as he fees fit, and that 
tranfgrefTors ftiould be punifhed for the fafcty 
and benefit of the whole. But if we faith- 
fully and conftantly adhere to our duty, and 
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our hearts do not condemn us^ then baw im cm-^ S e R Ma 
fidence towards Ood on a folid foundationi that IV^ 
howeip^cr^ in the pfcfent ftate, all things come 
alike to ally and there is one event to the good and 
to thejinner^ . yet finally^ and in the rnain^ it 
ihall be tvell^tb the rigbteousy and that hap^ 
pinefs is infeparably conneded With vilAie. 

It amounts to the fame thing, if We fet 
this point in fomewhat a different light, and 
iionfid^r the prefumptuous and pretended 
hopes of impenitent finners in the mercy of 
God, a,$ inconfiftent with the notions which ^ 
reafon,' as well as the fcripture teacher us of 
h^is other attributes, his wifdom, his juftice, 
and the eflential redtitude of his nature, which 
will not fuffer us to believe that he will al<* 
ways, and in the who^e of his adihiniffaradon^ 
heap his benefits without diflindion on the 
righteous and the wicked^ Nor is this any 
reflexion on his m6ft perfed gbodnefs, which 
requires to its exercife a proper qualified obje£ti 
As tfaei only objed of power are thmgs pofii^ 
ble, and the only objed; of wifdom are things 
reafonable and fit^ fo among moral agents^ 
the only qualified objedb of the divitf e good# 
nefs, in the fenfe here fpoken of, that is ^ 
probatioHy are the fincerely virtuous* And as 
the perfedions of the Deity are exerdfed in a 
perfedt harmony^ infinite power never does, 
Vol. IL M it 
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SiiKM.itmty bc&idy cannot do, what isdifa^ru^ 
Wl . ^blc t^ wiiUom or to the moral attrilnites, £b 
the moral attributes never iqtetfere' with each 
other : Goodoefs xa not manifcfled in fach an 
undiftinguiihing manper, ai to di&onOtur the 
rigbteoujhefs of the fiiprcnoe ruler. Bat of all V 
' lioners they are the moft inexcuiable, and 
have tiKi 1^ reaibft to eiipeA the divine fa- 
vour, whp fHrefuming dpcnu it, take encoa^ 
rageoieoti ftom d»encc; to continue m their 
difobediencei who^ . as. the fetvpture ex^ 
preflb it, * Turn tie g/rMe of (kd into bfii^ 
mot^nefs^ and "fr hecoAjt finUnce agait^ €vil 
wfris is not ^dify exeatfeiy tbififort n»boSy 
Jet their beartstodtt evil. Such l^ve ftafon 
tot expe£t a peculiarly fevere puniflimeiit, and 
^bat^ as HA/ee fyeek^i | &e Miofui ^ooitl ntit 
^aretbem^ nsho. bearings ti» n^erds of Ms lawi 
ikfi th^ehxsy fa^^y n»e jhiM hawfeacOi 
ikmgb nn^naalk in dbeim^inMims ^-)i>ii^bearfe t 
oty as: St. Pml tMcb», • H l^bey wbo d^jpijeltbt 
piodnfi^ imd.forbeatw^ iv^h^ jheM 

kadtbomte^ repenttmee^ aui pi^^tr^ in de 
hcnrdn^ andimpmHn^ tf tbeir keartSitrea^ 
fiffreeip'tBJben^boe^Wiak^againfiibtdbf^^ 
woratby and fxveHtim of the righteom^ Jud^ 
mentofGod^. Aad^ 

La%, 

• Judciv. t Ecdtrf. viii» lU t;I)cuc^ xxix. 
19, 20t I Rom. u» 
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Laftly, We ihould always endeavour tdSERH. 
imitat^ the (|ivlne goodncfs. I^hat which , is IV. 
the glory of the fupreme Being, and adds a 
luftre t^ all his other perfedtions, muft even 
in the ihfer ibr degree in which the reafeinable 
creatures are capable of it, be the higheft ex^ 
cellency of their nature. And accordingly, 
Benetice^nce^is always regafde^^ men as 

thtj nobleft quality, as that which fignifies 
the moft' perfea character, * and procures the 
itibft lihiverfal elleem. * St. Paul, agree* 
ably to the general fenfe of mankind, makes a 
diftindlion between the righteous and the good 
ihai^ ; thi former; is jiiftly valued, b.iit ' the 
other* scpptafirhufcli niot;e imi^ble and ptaife- 
^My. Ahdasthus we (hdli'be ptrUdi like 
dttf heiVdhiy father, ahd obtain the apjifoW 
dbfi oF'niefi, the confapufnefs of having me- 
fitM it atid of ' poffefling that exceileht qua-* 
tiy'y^iX'wipi^^ its genuine fruits^ 

Will al\^a;^S yield the greateft inward .'peace 
ahd fectiflt^ to ouf oWn minds. We (hall re- 
flkAujibfi^it 'w5tli pleafure, 'tfnd Ipok forwardf 
t(S efernftf with Cbftfiderlcei for God v;ill (mi\j 
fe^afd'thetri^Who follow his example ; :who 

with fiiicefe 'i^e<aibn ^^^^ 

his :owh" Wfiiiiiiftridon, tht umvgrjfal happi^ 
nifs^ aHdaYe piefcif^^ .. 

♦ Rom#V4 
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SERMON V- 

The Juftice of God explained and 

proved. \ 
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Pialm Ixxxix. I4« 

Jidfiice ^nJ Jtuigmenf are the babitatim of tby 

throne. 

JUS T IC E has always been confidered by 
wife men as one of the principal moral 
virtues. It contributes eminently to the 
univerfal good of mankind ; for without it the 
peace and order; of focieties could not poflibly 
fub/ift, nor could any individual enjoy the pri- 
vileges of his nature^ and the advantages of 
his condition with fafety. It is one of thofe 
qualities belonging to human dii^oiitions and 
adtions which we necedarily approve j and the 
things which are juft, always appear virtuous 
and praife-worthy. We conclude therefor^ 
that juftice has the fandion of God's own au« 
thority^ and is an effential part of his law of 
nature : And fince we conceive in it an abfolute 
excellence every way worthy of his fuprcme 

dignity 
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dignity and glory, we attribute it to himfelf, S e R m^ 
and number it among his moral perfections. V. 
'Tis true, there is a great difference between 
the cxercife of juftice, and even the founda- 
tions of it, in God and in men. For there be- 
ing an equality among them in their moft im- 
portant interefts, they have all demands of 
right one upon another, and fundamental pri- 
vileges not fubjeft to any human authority, 
which cannot be invaded without irjiiquity. 
Whereas no creature can lay bim under any 
previous obligation, nor have an independent 
tide whereby they may claim any thing from 
him 5 for their very beings, and all they have 
in polTeiSon or expe^tion, are his gifts. But 
iincc it appears in his own conftitution, that 
there is an eftablifhed relation of perfons and 
things, "^and a fitnefs refulting from it that the 
condition of moral agents fhould be according 
to their behaviour, we may be fure he wiU 
preferve that' relation inviolable^ and always 
zGt agreeably to that fitnefs, or that the judge 
of the whole world will do right. This has been 
ever received as an eflcntial principle of reli- 
gion : Indeed if it be denied, the foundations 
of piety are deftroyed at once, and there can 
be no fuch thing as a rational fear of God. 
It is elegantly exprefled and ftrongly aflerted 
by Elibu^ as a point wherein all men of un-* 

M 3 derftanding 
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S E R M-derftanding arc agreed,—* Far Ife UfromGoi 

2J^ that bejhould do mckednefs^ and Jronf the ^ 

mighty that be Jhoutd commit iniquify. For tf^e \ 
work of a man Jhall he render unto bim^ (f^4 
faufe ewry man to find accw^ing to his ways. 
Teafurely God will not do wickedly f neifber will | 
the Almighty pervert judgmenU In difcourf- 
ing oi> this fubjeft, J wUJ firft endeavour to 
give you a true notion of the juftice of Go4> 
and |:q prove that it is an abfolute perfe&ioQ 
of his nature. Secondly, to fliew-, more 
particularly, in what inftances it is cxer-^ 
cifed. 

Firft, .To (hew what is rneant J>y the jiif'* 
tice of God, and to prove that if is an abfolute 
pcrfedion of his nature, ijln explaining the 
4ivinc attribute of goodnefs, | obferve^ that it 
^s the fole principle from which the fupreine 
Being a£ts towards the proper o|)]edts of it j 
^hat is, all fenfitiye and intelligent crjatur^s, 
and that it extends tp them all,— That he beinjj 
infinitely above all indigence or the neec^ ot 
^ny thing from without to the continuance or 
jncpeafe of his felf-fu6icient,moft perfed, ^n^ 
vmcb^ngeabie happinefs, aWays exerts his 
power in forming and diippfing of thing? 
purely froni a motive of bcncyp^ence, and with 
an intention not to receive bvit tp communi- 
cate happinefs s—and tha^ the in^ire adcgu^tf 

' [ "'^ ob- 

* Jobxxxiv. lO, II, 12* 
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objcd: of the divine beneficence is the wholeSsRM* 
iP^ftem of Uving things % to all which he docs ^ j^* 
good ill fitting proportion^ aopOrding to their 
£eyergl capacities, efpecially the rational £y^ 
flem or the mpral worlds for the unlverfal 
Happinefs whereof he eonftantly provides in 
the beft manner> diffhiing his bounty to each 
iodividttalj under no other linq^itation than 
what arifes from the wiA^ design of fubprdi- 
nating it to the qioft pid>lic good. If this 
be ro» joftioe can be pq otherwife confidered 
than as goodnefs towards moral agents regu- 
lated in its e:^ercife by wifdcHP ; or^ a^ wiiely, 
and in the moft proper tnanner pur£^ing, not 
the private and feparate, but the ui^ited good 
of all intel%ent beings« : And indeed this 
is theworthiefl;, and moft becoming, notion 
wo can haTe> of the juft $nd wi& adminiftra-^ 
^on of the univerial iove^e^n Mm^rekfy to 
whicb its low imager tibe idea of a good hxh 
man government Mturally lead^ Ud.i For the 
chief, ;nay the fole ^nd of civil a9th€)r% being 
the good of the cQuntiDUBity oveif which it ia 
s^^Qted^ and theg^od of particular peribn^i, 
whether magiftrates or fat^e£ts,iefgr only^ a« 
it ifi consent with in4 fubfervicQl to that y 
aU t&\ qC poweir ought to purfiie k unilQcm«> 
ly, and ought to bt fo dcfigned by thf per- 
&n^ Twth whPia p<>w«r i6faUu^4; What, 

M 4 then 
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Se R M. then is the juftice of a human governor ? No* 
y^ ^ thing elfe than his promoting to the beft of 
bis underftanding, the fafety and happihefs of 
the fociety. Not only juftice is to be exercifed 
coniiftendy widi that deign, but afle Aion to 
the public is the true principle of it^ and the 4 
public good ihould be its ultimate end* The 
fole motive to the infliSihg of neceffary pu- 
nifhment (hould not- be paffion, er a regard 
to the fuppofed rights and honour of ^g^^/^i 
Maje/iy as a feparate intereft ; but the fame 
goodnefs of diipofition, or benevolence to the 
colledtive body, and defire of promoting the 
general welfare, which in other ihftknces 
(where it can b^ fafely done,) produces effe&s 
that give pleafure to all as far as they can 
reach, ' without putting any one to pain. In 
like manner ought we to form our concept 
tions concernmg the juftice of God. Having 
an unlimited dominion over all intelligent be* 
ings, he is inclined by the benignity of his 
nature to do them the greateft good, and to 
promote their moft extenfive happinefs. But 
that fame benignity of his nature, exerts itfelf 
freely with perfeft wifdom, and therefore dif-^ 
ferently, according to the diverfity of their 
conduct and circumftances ; it fhews favour 
or communicates pleafure to qualified objeds, 
having for its ultimate end the producing of 

the 
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the greateft mpnuinent of good. It with-SERM^^ 
holds fevoufi or infiids punifhment on the V. 
particular unqualifie4 objeds of happinefs, for 
die iame ultimate end, the producing of the 
greateft good. In other words^ the divine 
ju/iice or rigbteouffiefi^ (however it may be 
differently apprehended a^ a diftindt property^ 
and it may be uiefuUy fo reprefented,) yet 
really is nothing dit but his goodnefs direded 
to its exercife by infinite wifdom to purfue heK 
prioper end, the greateft and moft abfolute 
good of all rational beings in the beft man*' 
ntr, and v^ith that diverfity in its adminiftra* 
tion, vtrhich their different behaviour and cir-^ 
cumftances require. 

We ought, above all things, to avoid im- 
puting to the Deity infirmities and paffions 
like thofe we find in ourfelves, and whichf 
i^ten corrupt the iprings of adtion, even miz« 
ing themfelvcs wiA good difpofitions. \ ob- 
fbrved before, in explaining the goodnefs of 
God, that befides the principle of benevo* 
lence in the human mind determining it to 
ieek the public happinef$, there are likewi£er 
pardcular Inflindb {:danted in our nature, mt 
felfiih, but inclining us to * affift and relieve 
our indigent fellow-creatures ; fuch as com** 
paffion and natural afiedion, which are at* 
tended with weakneis and perturbation ; and 

thefe 
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?BftM.tI)^^V« OU^ fldi t9 »m5iIwH«: to, God, Wr^ 

2j,__jC«pt ia a figBTftth^ ienfe ttsul ty vray of v»^ 
logy. W« li^ve »t leai^.fqmi f eifon: to »VQi4 

^n^neat, whi^ o^tii. ai^s io the hunutft 
mind 9gamft m9i!«4 svU ; wJtudb» ib ^ as it 

proqeeds frcMRi 1^ cor^ttttifift of njitvufe Jtnd 
is laqltiefs, i^tm t© be intj?odf 4 «8 «m «olr 

t^on tp j^ftiiHs, Th« Aiprem^ bm»4 is «ltr>« 
gcth?r frc« froi?* wha< i? ftr4<^Iy and prop^fly 
fijlcd wr*fb* an^ from the leaft decree ^ ua- 

eafin^fs, Iq (yf^fifovlog the faults of hU <;rea* 
tores i and whipn it is i^c^Stry to ufe tbe<JMr« 
tening rod,,w«y«n tp proceed to the fprc- 
reft punifhment, he does it with the iatite ws-^ 
difturbed calmnefs, and the fame benevolent 
4^pQ^tioQ, which k manifedod in thc^ 
which WQ call 9&» of demency- and mxtciy, 
. Thi§ I take to h9 the tm« aotion of the di- 
^dne juf)ice> fetting it in -the nooft anuaUe 
Hght, and reprefentiag him as what he truly 
184 tht kejuf k^nf^ Nor docs it gite the 
iMiil encQwr«g«nsn( to ^ l^ diminiflung our 
apprehenfions of its. penal. e£&£b. For funely it: 
does not aker iSait. nature of punUhnknt or 
abate its feverity, to fa^irthat'goodneis requiicts 
it.: But our judge nuift tfup/tu to ns the jhoce 
veaeeable, when we leonlider him aa not dc*> 
pnini^ aixj aaft bcinn <tf.d)e happin«fl i( t& 

capable 
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x:apable of, feftt fgr % g^e^tftr ^s^^ moi5e gemral 6 er m. 
gaxJ. Tq jexpWn ihe j^worife (rf* this attd- V* 
4:)Ute otb^jRwifc, and ^epr^feitf k«B uldmatdy 
Wtfftndiijg p^ komur pf God, of his fMJtfi^y 
lind mtbmfif^ as .th« end of ius tkdminiftn- 
jtion, diitioiSt froiQ, axid' fufwrior to the gneateft 
(good of iWtfeUigeot bcingsr-TWs is to render it 
Jefs irtte^igibjc>aftdlpf8 agreeable to thp beft fcia- 
tiroent3 of mX mipds. Fpr th^y muft efteisnot 
that gpvernmen* Ae nic^ GtfieUont and pjrt> 
fed, which purfues tbe moft public bapjpn 
nefs as its laft end, ?nd npt the glory of tfep 
/oyerpigtji *« ^R intereft different and fepjtr^r 
fed from it. But however that paay he, «ld 
ftiRpofing that jufike and goodmfs are to be 
i:anfidered 88 diftiodt attributes of the Deit^ 
yet ftijl they ars infeparabiy. joined together 
in his petfe(% nipral character, and their inte* 
jefts never interfere, nor are they exerdfed 
incoafiftently. Pivine juftice is not fo ngor 
roufi as to dfimand any thkxg contrary to gobif- 
4t/s I nor ii? gOpdnefs fo indulgent as to require 
any thing which juitice does not allow, no 
more than ini^nite power and wifdom toi^ards 
each othert And it muft be remeoxbered, 
that we have a' clear and dxftindl idea ,of juftice 
as weU aa of goadnefi, and of certain inyaria^ 
^le meafures to be always obierved in the'cx- 
ercife ofit } otherwife it can be of no u& to th? 

pur.- 
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S E It M. purpofes of refiglbn^ and regulating our mo^ 
V. ral condua with a reiped: to God. How can 
we either love or fear, hope in, or avoid being 
obnoxious to' the juftice of God, and how 
can we imitate it in our behaviour towards 
our fellow creatures, unlefs we know what it 
is, and by what rule it proceeds ? We arc 
fure that the fupreme, righteous, and wife 
ruler of the world, will preferve inviolable 
that order which he has eftabllihed; that hie 
will conftantly and uniformly &£t according 
to his approbation of moral goodnefs in his 
rational creatures, and his difapprobation of 
the contrary. Tho' he may not during their 
trial fo remarkably interpofe as a judge, in 
rewarding the virtuous and punifhing the 
wicked ; yet he has given all men fufficient 
I'eafon to believe that it fhall befo, ibmeway> 
an^ at fome time or other, and to many has 
declared exprefly, that there is a time ap- 
pointed in which he will judge the world in 
rigbtemjhefs. All this being clearly and di« 
ftindly apprehended by us, the divine juftice 
is a proper and a determinate object of pur 
efleem, reverence and fear. It adds great 
force to the eternal laws which are given to 
men, written upon their hearts, to be the 
rule of their actions ; and is of great ufe as a 
glorious pattern to all mankind whereby their 

com- 
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(^mmon happmefs would, be. moft efiediia}iyS£RM«' 
iecured. But if we do not know what the V. 
juftice of God is ; only have this confufed ge- 
neral notion, that it is a high tranfcendent 
excellence of his nature which we cannot 
comprehend, nor underftand how it will b^ 
manifefted, and what meafures in his fioal di* 
ftribution to moral agents the fupreme ruler 
will obierve,— What influence can this have 
00 our tempers or behaviour ? 

From what, has been faidj k plaipjy ap-. 
pears, that God is; ahd necetlarily muft be 
juft, or that juftice infeparably bdiongs to hif 
chara£t(?r, and is an.eiiential pprfedion of his 
nature. If it* be included in gpodnefs, as it 
£^ems to be; the fame argun^nts which prove 
him to be good prove him alfo to, be juft. 
Indeed it cannot be fuppded with any pre- 
tence of reaibn, that thofe two qualities are 
icparable in any wife agent. If he is good> 
and. difpofed to promote the happinefs of 
others a&far as poffibly he carr> his underiland- 
ing mufl: be very defective not to know that 
die impartial diftribution of juftice is the 
moft eflfedual means of fecuring the peace^ 
and the happinefs of focieties. On the other 
hand, if he is thoroughly and univerfally 
righteous^ he muft be good^ for without jfW- 
nefs^ what is csilkd Jujh'ce^ degenerates into 

tyranny; 
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lE li M.tjrtioirfy. *tk trae, there ibay jbc fappofed) 

nsui> bot in that fbpt)ofition l3le^fi>rtne^ ia a- 
VUiy iiaperffea d&raaer, alid' therefbte' the 
dBfifii^c^^ cjiimdr tdse place ' in the DHtyip 
^(ii^ attrifeoife&^ «w^4^- 19 well 'sRT kttnrMi' 
artS> ^l , alifetowfy; peifear.; Bhe it wiV i^ver 
fi^^;^df <ia»ie^fapp6ifedi dk«3ani*ic«& 
lajr-gtHSd^vi^aftyteletaWef <fegrcd'6f littclk:* 
lianding, withc&ir fedng at Ae ftaie thi»r 
ffgfttaiMief^: Tiie '«bihii^6n ifif f^^j[ypaf0st'l^e- 

t^^#r|lii^(M^-«6E ahd the t^m uiiivttfalr 
Bi^^lSdP AiT^al Ibdngsi Wl^dliU theiUi' 

Mt'if wd Adtild alk>v^ ^' dieMiftinOibit 
Beit^dn jiiftidei afidgddidneTsr i^Udxtm bd 
a!i<3liired\ffth>at$y|Ve!;«ie& 0^ i^seTo^; ftilL^dl 
Mt^ (^i^aift e^id<i)^(hW'6(»'i^fi'jaft'bdhg; 
It miaft be abKiidwiedg'd j -oth^hvUfe all tfS&^ 
gtohr and wtii^ are -rib ih6re"tH*e iMi|hifii9flii 
iW)rias : It niirflWaeknoxSrliiJg'd, 1 %> that 
eikf^i^ a r^ khd' ellehtial cd^dhee betweei» 
ight ; ata' Tl^ongi <* riiortkl'^.gtibd' ' aiid- e^J 
llife ferifiiiDf^i^^ fb deejiljf' 'ehi*a«?efl'oh <Mi» 
Kbartj, t^f itfi^^iiipoffibltf fb^ ti* riot to -dif- 
tctti it ; aiid-^ot* to ^ftcen* die^JiliH^ferit be* 
iiig -Who aAs-actoiaikgWafetf dafertfricej and 
^%roveth'e-c6iiti^r)(P.chkf»aer: Is it tliBtf 
^ffibfcfbr us to'^otib't ^hdHer tRfemoft p^- 
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iki of att imielSgdnt h6tsp 1$ )aft or uo^oft >Sbxic; 
t'VlietbeF hi, whd dUc«ti» A\ tbsigS) ftni lit J^^ 
tkeir diflerences- and rdadons^ ^> that r^^ 
is frcknkky aitd m kfelf mote cx&UcHt f^aa^ 
w/tbi^, and v^ aft accori^^y ? Iskpoffilble 
fcr trsi wfiert any iriorat ajgcnt devkte)} fronr 
ihe.mle of righteouihefe, not' t6 ift)rp«tt«i ft d:^ 
filer to ^ defea of tlndbrf&tiiidift^ 6t«fp&vm} 
or to fome corrupt afFe^on ? But none <^ diefi^ 
caufe*- of errch* fcah Ite' iiiia^n'if td iflfefll the 

riite' ih' power, antfutteapafiliJ df^Beirtg mkjti* 
By 'any temptitJoh. I^ Has Ao' Intcreft- of 
t^own to ferreby'iiJiqtritir^j.. Hfe aothority irf 
derived'ffom nWrfiipexwr, iMt isjHc at^utiHU 
ibfew any: OiFWhbta<airtte'bfe'ii^<»rftha!f& 
fio^ pervert jn^^menf^ or wfittttl cm hcBa 
ftudibttsfo pleafe, tfiraf h-effiouftf bebiafi*^ 
By p^i^ s^^tioir, finer ail- are- eqndly hij< 
creafiircs antf fbrt^eft t6- life iffpofal ? Ut h4tf 
laid ^s undef ^crtliriAeff obligations to righ- 
Cpoufhefs, hoiy^ theft can wierhnaglrte tliar he 
Is uht-ighteotis Kiittfelf f TdrthisputpoiSr is the 
rtafoning of '.fiAift/; onthe' itrbje^ of diirine 
juflScif," jtnd iirfeems to have great fofcti—*-* 
^Wh hattrpixn him a darge over tht eartl^, 
cr ibBslmtb Sfpofed^ibewkft'ewridt If lit' fa 
Us beattnpm man j if; be gather unto • imfe§f 
hisjpiritandhis-breatbt aHfe/hJImUperiftrtoi' 
' ' getber, 

* Jobxxxir. 13, 14, 15, 17, 18. 
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S.EKM.getber^ and man Jhall turn again tmfd ^fil 
Shall even be that batetb rigbt govern; and 
wilt tbou condemn him that is mofl jufl ? ^ 
it^ to Jay to a King tbou art wicked^ and 
to Princes ye are ungodly ? How mucb lefs to 
bim tbat acceptetb not the perfons of Princes^ 
nor regardetb tbe ricb more than the poor ^ for 
tbey all arejbe w^i of bis bands? I come 
|n the 

Second place, to (how more particularly, 
in what inffauices the divine jufiice is exer^^ 
ciied. And here we muft coniider the true 
charader of the Deity» which is that of the 
fupreme moral governor of the world. Sup- 
pofing the idea of juftice in general to be fet-^ 
tledy that it is rendering to all their due, the 
prance of it nciuft be different, according to 
the different relations and conditions of the ' 
peribns between whom it takes place. Itre-« 
quires a man to preferve inviolated the rights 
of another man over which he has no au- 
thority ; to render a fuitable recompense for 
fervices ; to fulfil contrad:s, and to miake refti-> 
tution for wrongs • But. the righteoufnefs of 
a ruler confifts in diftributing to all fubjed:s 
rewards and punifhments, according to the 
known, at leaA . fufficiently promulged laws 
of the fociety. And the righteoufnefs of God9 
who can be conlidered in no other capacity 

than 
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than that of the fupreme univerfal ruler of all S t r m. 
moral agents> confifts in rendering to them V. 
according to their works, including their af- 
feftions, intentions, motives, and every cif- 
cumftance neceflary to a true eftimate of their 
moral redtitude or evil, which are all perfect- 
ly known to him. 

In the divine adminiftration, which com* * 
prehends the whole extent of created exift* 
ence and the entire feries of events, there is^ 
a vifible relation between life and the courfe of 
inanimate nature : The latter being fo diredled 
as to anfwcr the purpofes of the other, by 
impreflions on its organs of perception, and 
by exciting fits adtive powers, fo that there is 
apparent oeconomy in the condu(9: of the ani- 
mal ftate.; and fuperintending providence by 
the difcipline of pleafure and pain arifing 
from fenfible objefts, determines living, crea- 
tures to purfue the ends for which they were 
made. But in the government of moral agents, 
whofe life is capable of greater variety, as well 
as fuperior kinds, of enjoyment, ai^dpfoppo- 
fite unhappinefs 5 the like difcipline being ap- 
plied to higher purpofes, that is, pleafure be- 
ing connedled with virtue, and pain withy^ 
moral evil, obtains the charadler of righteous/ 
Upon this view, we may confider as includ- 
ed in the exercife of divine juftice, all in- 

Vol. II. 'N fiances 
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S ERM.ftances far which, (whether by extraordinary 
^* intcrpofition, or by the eftablifhtnent of na- 
ture in its ordinary courfe,) providence tefti- 
fies an approWiqn qF moral rectitude, caufing 
nfitural good to folbw it, and di&pprobation 
of vice and iniquity, by making pain of any 
kind the confequence of it. But thefe are fo 
various that they cannot be enumerated. Kot 
to mtxiHion furprifing evmtSy (which have been 
before obferved to carry in the judgment of 
all men, (who own a fuperintending provi- 
dence,) the vifible marks of rewards and pu- 
nishment,) there are undisniable tendencies 
and efieds in the ordinary adminiflration, and 
refultihgfrom theprefcnt Conttitution of things, 
which favour virtue and diicountenance 

* 

wickednefs; Who, that attentively confiders 
the general condition of mankind in this 
world, can queftion the truth of Solomon's 
obfervatioh^— * That length of days is in the 
right band ofwifdomy or religious virtue, and 
in her left^ hand are riches and honour. Tem- 
perance^ induftry, and the Ibcial virtues, arc 
naturally produdlive of health j reputation, and 
riches, which contribute to the long and eafy 
enjoyment c^life \ whereas ficknefs, poverty, 
infamy, and fometimes untimely death, arc 
the apparent efTefts of luxury, idlenefs, fraud, 
and violence. If there is an intelligent being 

at 
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at the head of nature, who guides all the mo-SER m; 
tions and operations of inferior caufes 5 who V- 
framed the human conftitution, and preferves 
its powders in their natural exercife 5 who form- 
ed men into focieties^ induing them with fp- 
cial difpofitions, and direifling the exertion of 
them to their proper ends 5 can it be doubted 
but he is d friend to virtue, and an adverfary 
to moral evil ? Or that thcfe are indications of 
p^igbtem/hefs^ as the charad:er of his govern*- 
ment ? Again, if we look into the interior 
part of the human frame, and obferve how its 
powers operate, confidcring it as the work- 
manfhip of God, we fhall fee yet clearer ma- 
nifeftations of his juftice^ in the fferider and 
more rieceflary connexion which there is be- 
tween virtue and pleafure, and between moral 
evil and paift. No fooner we are confcious of 
any good affe<Slion exerting itfelf, than a pleaf- 
iflg fenfation arifes in the fclf-approving mind^ 
€ven before the compleated virtuous adlion^- 
which increafes the pleafure, becaufe the good 
afFedion then has its full ciFed. On the 
other hand, inward (hame, and felf-tofttient- 
ing refledions neceffarily accompany a con- 
fcioufnefs of immoral difpofitions, and grow 
with them in every ftep of their progrefs, and 
all their bad efFcds^ For probf of this, the 
projpter appeal is to experience, and *very 

N 2 inan's 
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§ E R M. man's heart will witncfs to him that it M true, 
_V^ ^ unlefs a long courfe of profligate wickednefs 
has deftroyed his natural fenfe of right and 
wrong I in which cafe human nature is vifibly 
depraved and loft to all rational fclf-enjoy- 
ment. The ways therefore of wifdom are, 
by the unalterable appointment of God, icay^ 
of pkafantnefs^ and all her paths are peace : 
The contrary, are ways of forrow and mifery. 
And here is a farther inftance of a juft moral 
govenjment in nature, or of the divine righ- 
teoufnefs, adding a fan<flion of rewards and 
punishments which executes itfelf, to the law 
which is written in the hearts of men. 

But ftill it muft be ackilowledged, that 
tho' thefe are inftances of the divine juftice, 
and particular methods by which it is exerci- 
fed, yet it is not fully manifefted in them. 
The obfervations which have been made on 
the common courfe of providence do not hold 
univerfally j the bcft men are not always the- 
moft profperous in the world, tho' virtue tends 
to profperity. Sicknefs, poverty, and reproach 
happen often to the good and to the bad pro- 
mifcuouily I nay ibmetimes true religion is the 
very canfe of grievous fuffering from the hands 
of wic^ced men. And even what may more 
property be called the fanftion of the law of 
nature, the inward fatisfadion and peace 

which 
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\vhich acconipanies a confcioufhefs of virtu-SERM^ 
ous integrity as its reward, and the anguifli V. 
which attends men's felf-accufing thoughts as 
the prefent punifhment of their fins, even this 
does not appear, as one would expeft the re- 
fult of a judicial proceeding (hould do. It 
rifes and falls, not always in exadt proportion 
to merit and demerit; but men have it in their 
power to make it more or lefs fenfibly felt. 
Sometimes good men thro' their own weak- 
nefs and inattention, have not all the enjoy- 
ment of their own fincerity which they might 
have; and bad men, by increafing their wick- 
ednefs, harden themfelves into an infenfibility, 
and leffen the feeling of their own fufferings 
for it. We muft therefore conclude, that 
the prefent ilate of this world, tho', it is not 
without ftrong intimations of the divine juf- 
tice^ yet it is not the proper fcene for ihat attri- 
bute to difplay itfelf fully in ; and that God 
has appointed a future time wherein he will 
judge men, and all other moral agents, in 
xighteoufnefs, rendering to them all accord* 
ing to their vvorfcs. 

From what has been laft obferved, we have 
a fatisfadory anfwer to the objections which 
are commonly made againft the equity of 
the divine government. Some difpenfations 
of providence carry at firft view an appear- 
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S B R M. ance of being favourable to the wiekednefs 
Y' of men, and of feverity againft true piety an4 
virtue. The covetous, and anabitious profper 
in wicked devices for increafing their wealth 
and power by methods of deceit and cruelty; 
while the innocent are caught in their fnares^ 
and fall a prey to thenl : Sometimes the moil: 
eminently virtuous are the mdl barbaroufly 
ufed. The anfwer to all which is, that we 
ought not to make a judgment concerning 
the divine adminiftration by fingle uncormeBed 
events ; for it is an intire fcheme comprehend- 
ing the whole feries of events. And therefore, 
as in other obvious cafes, a fyftem is not rightly 
underftood, nor a true judgment pronounced 
upon it merely by feeing and confidering 
its unrelated parts, but by difcerning their 
mutual relations ; fo tp a right judgment of 
this moral fcheme, it would be necefTary to 
fee the rempteft.iffue of things comprehended 
in it, which being above the reach of human 
underflandingsparticular difpeniations, (which 
are only parts of the great defign,) muft be but 
very imperfedly underftood by us, and it 
would be extremely ra(h to pronounce them 
inconfiftent with wifdom, equity, and good;? 
nefs. We know by experience, that fomc 
events which at firft were ihocking, and feem-«- 
cd to be very grievous^ have afterwards ap,- 

peared 
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peitred in a quite diflerf^nt light, not obly j^ft^ S £ r m. 
but wifely m^iant for good. We may well V* 
fuppofe it to be fo in other cafe;, to the end of 
which our knowledge does npt reach. But 
when the myftery of God fhall be finiflied, 
when the great plan of his providence (hall 
have its full accomplifbment, then, and not 
till then, fhall the divine moral attributes be 
pcrfedly vindicated, to the conviAion of ali 
i:ational beings ; all difficulties relating to this 
iubjed: cleared up, and the objefbions filenced 
which fhort-fightcd mortals now make, but 
which really have no other foundation than 
in their own ignorance ; at prefent die ways 
pf God are to us tmfearchabk^ and his judgr* 
menu pafi finding out. This however we 
know, and it ought to fatisfy us, that iince 
there are {^in diicoveries of a ruling intelli* 
gence in the univerfe which farmed and dif-* 
pofes all things in it ; fince the fupreme Being 
is the natural governor of all his creatures, 
and the moral governor of all rational agents ; 
fince from the conflitution of our own na^ 
ture, and by convincing arguments drawn 
even from the prefent adminifh'atian, it ap** 
pears that he is on die fide of virtue, and 
that he is juil and g^od; fince thefe things are 
fo, his juftice fliall fifiallyy and in the whle^ 
be fully ni)anifcfted for the g^od of his crea^ 
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Serm. tion. Let us, next, fuppafe that mankind 
^*_ are now in a ftate of probation, (which is a 
fuppofition in all refpecfts worthy of the wif- 
dom of God, and not inconfiftent with any 
of his perfections, and we have great reafon 
to believe it is fa6t,) when we confider the 
weaknefs and imperfedion of the human ca- 
pacity, both intelledual and moral, and the 
furprifing improvement it makes by due ap- 
plication and exercife, (which depends princi- 
pally on the mind itfelf,) and when we confi- 
der the circumftances of our ftate exa(3:ly fit- 
ted to the defign of trying us, and giving the 
opportunities of making progrefs in knowledge 
and virtue 5 — Allowing this fuppofition, I fay, 
it is evident that the appearances of our pre- 
'fent condition are juft fuch as they ought, or as 
in reafon they could be expefted to be. That 
is, it was not reafonable to think that divine 
providence fhould interpofe any otherwife than 
it now aftually does, not by difpenfing to all 
men enjoyment and happlnefs of all kinds, 
or pain and mifery in exadl proportion to the 
good and evil of their difpofitions and beha- 
viour, (for then their ftate would not be pro- 
bationary s) but by affording them fufiicient 
means of virtue, yet leaving them at liberty 
tp ufc them or not, or giving ftrong intima- 
tions, but not an intuitive knowledge fuch as 

ihould 
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Ihould neccflitate their aflent or attention, that Sei^ m* 
God is a lover of* moral re Aitude in his crea- V. 
tures, and will fupport its intereft. If it be 
fo; and the principles before^mentioned be true, 
the confequence, I think, is very plain, that 
God will diflribute rewards and punifliments 
to every one of mankind ; and the juftice of 
his government requires him to do fa. 

This is all the length that our unajifted 
reafon can carry us in the knowledge of zfu^ 
ture divine retribution. In what manfler, at 
what time, and with what folemnity God 
will judge the world in righteoufhefs^ muft be 
unknown to us without a revelation ; And fo 
muft the nature and circumftances of that 
ftate to which men ihall be adjudged ; any 
farther, than that it fhall be well with the 
righteous, and ill with the wicked, or that in 
general, the former fliall be happy, and the 
other unhappy. As the human mind is natu- 
rally capable of great variety in its conditiQUj 
and of paffing thro* (and we have reafon to 
believe, nay certainly that it aftually doe$ 
pafs thro*) fevcral ftages of exiftence j during 
it's continuance in one ftage, the knowledge 
it has of another. is very imperfedt. Some 
have imagined that the appearances of our pre-* 
f^nt fituation could not be accounted for any 
Oth^f way fo well, as by the fuppofing a pre- 

.- exifteacc 
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S E K M. ciBftcnce of our fouls, and thofe appearaiwe* 
_ !_ ,to be the coofequcBces of their behaviour in 
that ilftte. . But this is only conjeftur e, the 
(ufpo&don appears to reafon poflible, and but 
barely £b. We have a very familiar io^nce, 
known to every one, of an important change 
in the Aate of the mind, tho' it is only a gra-» 
dual and progre£Eive change, that b, from 
infancy to mature age. How different kre 
the notions, the execcifes^ and enjc^ments of 
1 chiU, and a gro^n man ? And how imper-- 
feA are the views which the mind in its firft 
mat;ure condition, has of manly, that is, of 
rational and virtuous employn^nts and plea«- 
futes } Like this is the difierence (and h St. 
Paul very fitly rtlakes the comparifon *) be- 
tween the prcfent a«d future ftate, with re- 
fpe& to the fentiments and improvements of 
die mind, tho' the eifential powers are the 
fanie, and will remain for ever 5 arid k is but 
a very imperfeft notion we have ww, of 
what we ourfelves fhall be heresfter. Vsf^ 
think, and reafon, and fpeak but like children 
concerning the affairs and entertainments of 
&at vaffly fuperior life to come, in compa- 
rifon with which the prcfent is only an in- 
fency of being. This however, which is di- 
rWtiy to &e prefent purpofe, we muft con- 
clude, 

f I Cor. xiii, xu 
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elude, and our idea of the divine juftice ne-S er m. 
ceflarily leads us to it, that the condition of V. 
every particular perfon (hall be according to 
his works or moral improvement in the prob*?- 
tion-ftate, without excepting one indiv}dual» 
and without regard to any other coniideration. 
And not only fo in general, but themeafure or 
degree of future happinefs fliall bear an exa<3: 
proportion to the degree of virtue attained in 
this World ; and the meafure of punifliment 
will bear an exad proportion to the degree qf 
moral evil in the temper and pra<^ice of oiefi 
here; and in other words, the laftand dec^* 
five judgment of God, and every particular 
fentence pronounced by him, will be impar^ 
cial and equitable. Both thefe chambers afc 
included in the very notion of juftice, end 
muft be underflood to be meant when we at*- 
tribute that perfe^on to the Deity. Mparv 
tuility is fo eflential to righteouiheis in judi^ 
cature, that reJpeSl ofperfons is the very thing 
meant by corrupting or perverting judgment. 
And for e^ity^ (confining in the propoition 
of degrees determined by the fentence of a 
j«dgc, between merit and rewards, and be^ 
tween guilt and punifhment,) this is fo far 
implied in the idea of juflice, that every, ia- 
ftance of deviation from it muft be imputed 
to a defed of that quality^ or elfe to a defed: 

of 
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S E K M. of wifdom or power. Now it is certain, that 
Y^ ^ with God there can be no partiality. For as 
all creatures originally derive their being from 
him, every capacity in their nature, and every 
.good in their condition is his gift, there could 
•be no regard to one more than another. And 
thro' all the periods of their duration nothing 
can be done by any of them, no ufe made of 
the powers he beftow'd on them, which cafi 
alter his difpofitions and purpofes towards 
them : None indeed which canpleafe him ex- 
cept the improvement of thofe powers to the 
-proper ends appointed by himfelf, that is, no- 
thing which can miflead him from the rule of 
Tight or abfolute impartiality, and no caufes 
can be imagined which render the divine judi- 
cial proceedings unequal or deficient in the 
proportion of juftice. For a^ he has no un- 
-equal partial affedioatowards his creatures, and 
•there can be nofufpicion of his departing from 
:uTibiafs*d integrity, fo it is impoffible any the 
leaft circumftance which enters into the merit 
of moral adions, fhould be hid from his un- 
derftanding \ or that he fliould not exaftly dis- 
cern the prccifc degree of goodnefs or evil 
which is in them. And in the whole moral 
ftate of every individual agent it is equally ab- 
furd to fuppofe, that his adjudging and ciFec- 
tually applying a proportionab}? reward or 

prp- 
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proportionable degree of puniftiment, fliould S'e r m. 
be hindered thro' his own impotence, or by ^ V* 
the refiftance of any oppofite power. 

As I have taken notice before, that the doc- 
trine of the fcriptures concerning the divine 
moral attributes is perfectly agreeable to the 
di<ftates of reafoh, we may make the fame ob- 
fervation here. The declarations of the fa- 
cred writings, importing that God is no refpec- 
ter of perfons, are fo many and fo exprefs 5 
they are delivered with fuch clearnefs, and in- 
culcated with fuch earneftrieTs ; it is fo much 
infilled on as a foundation never to be de- 
parted from in our judging the divine proceed- 
ings, and in forming our expedlations from 
his fupreme tribunal, that no Chriftian can 
have any doubt concerning this truth, or the 
leaft reafon to imagine that hisdwn, and every 
other perfon's final condition, will not be de- 
termin'd according to it. The righteous judge 
of the world will have no coi>fideration in 
judgment of any man's perfon or 'outward 
ftate and charad:er ; of his nation, family, or 
religious profeflion; whether he were beauti- 
ful or deform'd, noble or ignoble, rich or poor, 
learned or unlearned ; whether he were Jewy 
or Gentile^ profefs^d Chrijiian^ Mahometany or 
Pagan ; but he that feared him and wrought 
righteoufnefs in his ftate of trial, Jkall be ac-^ 
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S'E R M. cepfed with him. He that did his will Jincere-^ 
V. l^^ according to the knovrledge he had of it, 
or might have had by d due improvement of 
the opportunities afForded hitn, ihail be ap* 
proved. He that occupied faithfully and dili- 
gently the talents committed to his trufi whe* 
ther they were more or fewer, {hall be pro- 
pbftionably rewarded 5 but all the workcl:^ of 
iniquity, , of whatever denomination they 
Were, fhall be finally rejefted^ Again,- the 
fcripture as coni):alitIy teaches, that not only 
rewards and ptinifhments fhall be' impaN 
tially diftributed in the future ftate, as men 
were good or bad, but that their condition of 
happinefs and mifery in the other world, will 
be in exa<a proportion to the degree of their 
liiiGerity, zeal, and diligence in well doing 
here, and to the meafure of their finfulnefk 
There fhall be a difference between the re^ 
Ward of a prophet and a righteous man \ and . 
he that fincerely does the very lowefl offices 
of charity to good men, fhall not loie his re- 
ward ; and he that faweth Sparingly ^ in works 
of virtue and charity, Jhall reap fparingly ; 
but he that fowetb bountifully y fhaU reap alfi 
bountiftdly *. In proportion to the improve- 
ment which every one takes of his talents, 
fb fhall his' recompence be. As the Celefliat 
bodies.ihinc with an unequal fplcndor, for one 

JIar 
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ftar diffen from another in gldry^ Jo alfo ir-tBeS^kM. 
fefarrediiori of the dead *i On the other hand, ^^ 
the puniihineBt of finners (hall he unequal i 
that degree of unhappinefs, and no more> bet- 
ing allotted to every one which bdars an ex^ 
aA proportion to their offence, ^at ^fen)a$a 
which knew his Lord's wll^ and prepared TWt 
himjelfj neither did according to his-^mM, Jball 
be beaten with many ft ripe s : But he that knra> 
mtf and did commit things worthy of Jiripes, 
Jhall be beaten with few ftripes. For unto who^^ 
foever much is given , of him Jhall much be r/- 
quired ; and to whom men have cemmitted mudf^ 
of him they will ajk the more. Here, indeed, 
there is a difference between the juftice and 
gaodnefs of God, not with refpcdk to the prin- 
' dipal and the ultimate end, but the manner of 
exercife and manifefbtion. He communicates* 
good very liberally to his creatureS) but un- 
equally. His manifold wifiiom, and manifold 
bounty are manifefted in the variety of his 
gifts, which he beftows with fove^eign free- 
dom. Who can pretend to call him to account 
for the unequal diftributiort of that whereof 
• he is, and can only be confidered as the abfo- 
lute Lord and Prqprietor ? There is no pre- 
tence of injuftice,but a great difcovery erf" wif- 
dom, power, and goodnefs, in his creating 
various kinds of beings, with different degrees 

of 
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Serm.oF pcrfcdlon, and capacity of happinefti 
V* And parallel to that is his making diftinftions 
aniong individuals of the fame kind, (fuppofe 
men,) by giving to fome greater, and to others 
leiJcr abilities: of various forts, which are the. 
foundation of unequal happinefs. So he di-* 
ftinguiflies men by the gifts of nature, the out- 
ward favours of providence, and religious pri- 
vileges : So he made a difference between the 
pofterity of Jacolf and Efau, .calling the for- 
mer to the privileges of his* peculiar people, 
from which the other were excluded. But 
the exercife of divine juftice is dired:ed by 
ahother rule s its allotments of natural good 
and evil alvvays bear a proportion to the mo- 
ral quality of the difpofitions and works of 
men, exadly cftimated by infinite wifdom ; 
and renders to them according to what is pro- 
perly their own, whether it be good or evil. 
To reprefent God as acting arbitrarily in his 
government of mankind, ufing fuch power as 
the potter does over the clay, making one vef- 
fel to honour, and another to difhonour, mere- 
ly becaufe he will ; v that is, ufing fuch power 
in awarding, or in appointing and determin- 
ing to award to them final happinefs and mi- 
fery, this is to deftroy the true notion of his 
juftice, in efied to deny it, and thereby 
to weaken the fccurity of religious virtue. 

Let 
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Let us now confider what is the properSERM.' 
application to be miade of this important prin* V. 
eiple both of naturaland revealed religion/ 
Firft, as the final iflues of the divine judg- 
ment are of all events the moft momentous 
to us, (for it afcertains our greateft happinefs 
or mifery, fo as no power can prevent it, no 
wifdom can provide ^gainfl: it,) this doftrine 
teaching us by what rule that judgment will 
proceed, and what meafures will be obferved 
in it, at the fame time teaches us how to form 
our exped:ations from it. Men are naturally 
anxious about their condition hereafter; no- 
thing can afford greater contentment to their 
minds at prefent, than the well grounded hope 
of future happinefs; but how is that to be at- 
tained ? Our ftate is to be determined by the 
fentence of a righteous judge, according as 
our works are good or bad. And therefore it 
muft be the greateft vanity, and the higheft 
prefumption, for men to exped: happinefs 
hereafter, vvhofe hearts accufe them of wick- 
edncfs deliberately committed and obftinately 
continued in. Surely the ftate of that crea- 
ture muft be very defperate, and very deplo- 
rable, whofe hope depends on the Almighty's 
perverting judgment in its favour. But men 
deceive themfelvcs by fondly imagining that 
fomething elfe will be accepted inftead of in- 
VoL. II. O tegrity 
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S ERM.tegtity of heart and purity of hands ; that an 
V. external denomination, a religious profeffion, 
a partial obedience, or a purpofe of future 
amendmcftt, will recommend them to the fa- 
vour of God, which is really to fuppofe that 
he is not a righteous judge. 

On the other hand, the man whofc heart 
does not condemn him has confidence to- 
wards God, becaufe he is aperfedlly juft go- 
vernor, by whom no fervice fincerely per- 
formed to him, nor inftance of i-efped to his 
cprnmandmcnts, will ever be forgotten. Un- 
Icfs this were known to bfe the charafter of the 
judge, and that the meafufes of righteoufnefs 
Will be obfefved by him in judgment, no man 
could have any rational confidence. He might 
take his chance in a capricious adiliiniftration j 
but the only foundation of reafonable hope is, 
that diftribution will be made with impartial 
equity. It is certainly becomingfrail creatures, 
jind whofe hearts accufe them of many moral 
defeds, to ftand in awe of the divine juftice ; 
and, as St. Peter exhorts, to pafs the time of 
their fojourning injear^ if they cull on the fa^ 
iher who 'Without refpedl of perfons judgetb all 
men *. But ftill a felf-approving mind is na- 
turally fecure, fupported by this perfwafion, 
that right Ihall finally prevail in the univerfes 
mnd therefore looks forward, without confter- 

nation^ 
♦ Eph.i. 17. 
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nation, to the laft refult of things^ when all S £ R M« 
feregularities fhall be rectified, when the proud 
fliall be no more profperous, nor innocence 
opprefled, but all men fhall receive according 
to their deeds done in. the body> and not ac*- 
cording to their outward anions only but the 
prevalent afFcdtions and purpofcs of their hearts ; 
for * e^ery fecret thing /hall be brought intp 
judgment y whether it be good ^ bad* 

Secondly, The coniideration of God*s juf- 
tice to be finally manifefted in appointing the 
condition of all men according to their works, 
ihould teach us patience under the dif^culties 
of our prefent ftate. Though the ways of 
providence arenow involved in obfcurity which 
is impenetrable to human knowledge, and in 
our broken view of its all-wife proceedings 
fome events have an appearance quite contrary 
to righteouihefs, the laft judgment will fet all 
V thcfe feeming inequalities right* And to them 
who endure perfecution for confciencc fake^ 
this is a great fupport of patience, that it is, 
OS St. Paul fpeaks *, a righteous thing nvitb 
God to recompenfe tribulation to thoje who trou^ 
ble them 5 and to them who are troxAled a final 
happy refty when hejhall be glorified in the faU 
nation of bis faint Sy arid take wngeance on them 
who knew him noty nor obeyed his laws. It is 
often grievous to good men, that their charac^ 

O z ters^ 

♦ Eccl. xu. !+• fa Tbrf, i. 6, 
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SERM.ters, (which may be numbered among theif 
V. moft important interefts in this world,) fuffer ' 
by wrong human judgment, both in the forms 
of public authority and private cenfure* But 
there lies an appeal to a fuperiof righteous tri- 
bunal ; and with minds fupported by a confci- 
oufncfs of their own fincerity, it may well be 
accounted a very fmall thing * to be judged by 
tneriy feeing he that finally judgeth is the fu- 
preme, infallible, and juft Lord. This con- 
lideration however, fliould prevent the rafli 
judgments of mjsn; fhould make them cau- 
tious in their proceedings even where they have 
a right to judge ; and reftrain the liberties they 
too often take of reproaching their neighbours ; 
cfpecially of judging the motives and inten- ^ 
lions of their hearts, which is God's preroga- . 
tive, for he only -f- will bring to light the hid- 
den things of darknefs^ and make manifeji the 
counfels of the hearty that every one may hofoe 
that praife and recompence which is juftly due 
to him. 

Thirdly, God in his juftice, as well as his 
other moral perfcfitions, is the beft example 
for us to imitate, as far as the fraiky of our 
nature will allow. It is our glory as reafona- 
ble creatures to be capable of imitating him; 
and as our confciences bear as full tcftimony 
to the reflitude of this as to any other part of 

his 

* I Cor. iv. 2* . t I Cor, iv. 5. 



.*sr 



explained and proved, . ^^i- 

his law written in our hearts, we muft be felf*S e r m.' 
condemned, and therefore unhappy, in ading V. 
contrary to it. It is trUe, our fellow-creatures 
have demands of right upon us which no other 
beings can have upon the almighty maker of 
all things ; and therefore our fatisfying thofe. 
demands, is a doing, juftice which cannot 
properly be called an invitation of him. But 
fince there is an apparent equity refulting frorat 
the relations of perfons and things, to which 
the fupreme Ruler has a regard in his admi- 
niftration. This is a ftrong motive to our go-» 
verning our condudt by a regard to tiie fame 
equity, even where our condition being effen- 
tially different, our afts of juftice are no way 
parallel to his. And efpecially, the exercife 
of human authority fhould, as exadtly as 
poffible, follow the pattern of that perfed: 
righteoufnefs which governs the world. Prin- 
ces are called Gods upon earth, their power 
duly exercifed being the neareft refemblance 
of the divine univerfal dominion. But if their 
power degenerates into tyranny, if under the 
colour of authority they opprcfs their fellow- 
creatures, they arc then guilty, not only of 
the greateft injuftice to men, but the higheft 
diftionour to God the fountain of all lawful 
authority, * by whom kings reign righteoufly 
und princes decree ju/iice^ and to whom human 

. O 3 ufur^ 

f Prov. viii. 15. 
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S E R M. ufiirpations, the perverting of judgment, and 
violence, are no otherwife to be attributedj 
than the njoft malicious afts of the wicked- 
eft beings, the devils themfelvfes : that is, they 
are permitted by his providence for the tfial 
of men's virtue?^ or for the puniihthent of 
ttieir tranfgreffions. Since he who is the 
iabfolute fovereign of the whole world, ac- 
countable to none, never adts arbitrarily in the 
government of his creatures, but always with 
perfedl equity, how dare ambitious mortalsj 
(who ^ Jhall dk like mefi^ and fall like the ty- 
rannical />rwir^5 which have gone beforethem,) 
cnflave and opprefs their fellow-^mortals, who 
in the main privileges of human nature are 
equal with them, and (hall ftandupon a le- 
vel with them before the fupreme tribunal ? 
Shall they govern by arbitrary will, or by ca- 
price and paflion, inftead of juftice ? Surely 
fuch encroachments on the rights of huma* 
nity, which are under his protcftion, and 
fuch indignity to his own government, cries 
aloud to the righteous God for vengeance ; 
and to refift its deftrud:ive exorbitances by 
reafon, and force under the condudt of rea-* 
fon, is not only juftified but laudable^ nay 
ftricftly required by the principle of piety to-* 
wards God;^ as well as benevolence to mankind. 

I 

♦ Pfad, Ixxxii. 7, 
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I have now finifltued my intended explica- S e R m. 
(ion of the divine moral attributes. They V. 
might) indeed, have been conjfidered much 
more largely, and difldnguifhed into a greater 
variety. Mercy, and grace, and patience are 
fometimes reprefented, (and very ufefully,)to 
pradticaL purpofes, as diftinft perfedions of 
the Deity. But if we confider them as' pro- 
perties of the divine nature, analogpus to the 
different fprings of moral aftion in the hu- 
man mind, (which is the only way we have 
of forming our moft accurate notions concern- 
ing them,) it is plain thofe laid mentioned* 
are really the fame, diverfified only by the 
manner of exercife or manifeftation, and by 
the condition of the objects. The grace of 
God is, his favour to the undeferving, to rea- 
fonable creatures who were obnoxious to hi^ 
difpleafure by their offences j or favour mani- 
fefted beyond what they could have had any 
affurance of according to the original difco** 
very of his will, and terms of their acceptance. 
To his goodnefs they owe their being, the 
continuance of it, and whatever happinefs they 
poffefs or hope for. But as their reafon muft 
teach them to expedt future bleffings from hini 
upon the condition of fincere and perfevering 
obedience to the law of their nature, a fenfe 
of guilt flj^akes the foundations of their con*- 
^ ' O 4 fidence. 
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Se R M.fidence. In this cafe favour continued or of- 
^' feredi \s grace-, for that fuppofes the obje(3: 
to be both finful and miferable to fuch a de- 
gree as greatly to magnify the cdmpaflion 
which interpofes for its relief. "And the pa-- 
tience of God, is the lenity of his government 
manifefted in his fufpending the execution of 
judgment, that finners may have the oppor- 
tunity of repentance, thereby to prevent their 
deftrudlion. But in all this variety of opera- 
tion, the principle is the fame, dmine benevo- 
Jence -, which Aines the more glorioufly (be- 
caufe it appears moft pure and difinterefted) 
in the miferies and diftrefles, the guilt and 
obftinacy, of the creatures towards whom it 
is exercifed. 

In like manner the trufb of God in the mo- 
ral fcnfc, (comprehending veracity or fincerity 
in his communication with other intelligent 
beings fo as not to deceive them, and fide- 
lity in fulfilling his. promifes,) this does not 
appear flridtly fpeaking to be ^ a diftindt attri- 
bute. Indeed as veracity is to the human 
mind a beautiful moral objeft, (we cannot 
but approve it, and difapprove the contrary as 
odious and deformed,) it is very natural to 
afcribe it to the Deity as a branch of his per- 
fect moral character 3 which is not to be un- 
derftood in this knfc^ that in all the know- 
ledge 
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ledge we derive from him, (and it is all the Serm. 
knowledge We have, ) things are ft ill reprefent- ^ V. 
ed as they really are in themfelves, and as he 
fees them. The contrary is evident. Theideas\ 
we have by our external fenfes, (of which God 
is the original author,) are not complete repre- 
fentations of the nature of material objefts; 
nor do our faculties feem to be fitted for comr 
prehending the cflences of any beings ; and 
confequently, the knowledge which God 
communicates does not reach fo far. But it 
•is obvious, thztjincerity does not require any 
perfon to make known to others all the truth 
which he himfelf knows ; (it were impofliblc 
that an infinitely intelligent being fhould do it ; ) 
but only to difcover the truth which they have v 
a right to know in. purfuance of their mutual 
relation, or to prevent their falling into errors 
which may be hurtful to them. Now God 
can be under no previous obligation to his 
creatures. All the good they poffefs, and the 
farther good they hope for, proceeds folely 
from his bounty ; and therefore their reafon* 
able expedtations that he will not miflead 
tiiem to their hurt, orfo as to fruftrate the de- 
fign of his own beneficence, however juft 
thefe expedtations be, (and indeed they are more 
juft and certain than thofe which are founded 
on the demands of ftridteft right from their 

fellow* 
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# Serm. fellow-creatures,) yet they really have no 
V. other foundation than this, that his favour 
will be manifefted to fuch beings confiftently 
and uniformly, in carrying on his original 
kind intentions concerning them : In other 
words, the truth of God is nothing elfe but 
his goodnefs exercifed towards intelligent be- 
ings of imperfeft under/landings, in a way 
fuitable to their nature and condition. After 
the fame manner muft be underftood that 
other branch of his txMihy faithfulnefs j which 
really means no more than the immutability 
of his goodnefs, or elfe it may be confidered 
as included in juftice. So fidelity is com* 
monly underftood as induded in the righte- 
oufnefs of men j and according to either of 
thefe views, it is comprehended in the di-» 
vine attributes already explained. 
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SERMON VI. 

The Divine Perfedions incorapre- 

henfible. 



Job xL ly. 

Canfi thou by fearching find out God? canji thou 
find out the Almighty to PerfeSlion f . 

OF all obje<fts to which the human SiCRM. 
mind can engage its attention, the VL 
Deity, his being and attributes, juft- 
ly claims the firft place ; there is no other 
fo excellent, none fo important to the high- 
eft purpofcs of our exiftence and our happi- 
nefs. We cannot avoid obferving, that of 
things which occur to our thoughts, the idea 
of fuperior excellence accompanies fome upon 
a comparifon with others. As the external 
fenfes diftinguifh between pleafant andunplea^ 
fant in their objefts, and the internal fenfe 
perceives a difference between the beautiful 
and deformed, fo the underftanding not only 
feparates truth from falfhood, but difcerns a 
dignity in fome beings and fome qualities be- 
yond 
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*• S E R M. yond others; It is not poffible for a man to 
VI . confider inanimate nature and life, the brutal 
and the rational powers, or virtue and vice, 
with a perfecft indifference, ,or without pre- 
ferring one before the other in his efteem \ 
and the idea of a difference in the degrees 
of their perfcdion as neceifarily arifes in his 
mind, as that of a difference in their being. 
The objeds or properties to which we natu- 
rally attribute excellence, have been juft now 
hinted j they are intelligence, ad:ive power, 
and moral redlitude. The being to which thefe 
characters fcielong, is preferred to another fup- 
pofed to be without them ; and as they ad- 
mit of various degrees, our efleem rifes in pro- 
portion to the meafure in which we conceive 
any being to Idc indued with them. Now 
thefe are chara<flers of the divine nature in the 
higheft perfection. God is not only intelligent, 
aftive, holy and good, but he is infinitely fo ; 
and he is the original caufc of all the affec- 
tions, whereby thefe charaders are formed 
in any degree, or. may be attained, in every 
other being. Befides, we diflinguifh the ob- 
jedls of our knowledge and attention, by the 
relation they have to our felves, and their con- 
nexion with our happinefs. However enter- 
taining fpeculation may be to fome mintds, 
every one mufl acknowledge, that thofe things 

are 
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are the moft worthy of our inquiry, and our S e r m. 
ratipnal powers arc the moft properly employ- VI. 
ed about them, which nearly aiFedl our own 
intereft ; and we cannot be ignorant of or un- 
attentive to them without great difad vantage 
and danger to our higheft enjoym.ent. But if 
the doSrine concerning God and his perfec- 
tions be true, — if there is fuch abeing, omni- 
potent, peifeftly wife, our maker, preferver, 
and fupreme Lord,-^if we have to do with 
him in fo many ways, and there arifes fuch a 
variety of obligations to him running thro' the 
whole compafs of our being and its affairs, in 
order to attain its triie ends and our greateft 
happinefs, nothing can be more mdnifeft, 
than, that this claims our regard preferably 
to all other fubjedls which we can turn our 
thoughts to ; and for thefe reafons it is moft 
juftly recommended to our moft ferious and 
affedionate meditation. 

But there is an objedion, or a prejudice,' 
againft the truth of this firft and fundamen- 
tal principle of religion, (at leaft againft our 
allowing it that room which is pleaded for in 
ouM careful inquiry and confideration,) taken 
from the difficulty, indeed incomprehenfible- 
nefs of it. The objedl, 'tis alleged, is too 
big for our faculties ; our minds lofe them- 
felves in the contemplation of it, and, inftead 

of 
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Sbrm^oF having dear ideas and certain knowledge^ 
VI. are involved in the utmoft obfcurity and con- 
fu&on. How can we affirm any thing to be 
tme which we do not comprehend, er as fome 
affed to fpeak, not at all underftand ? Hu- 
man reafon is fo unequal to the comprehend 
fion of the Deity^ or even forming any right 
judgment concerning hirti, that where by 
ftrong prepofleffion the belief of his exiftence 
has obtained, men's notions of his nature and 
attributes have been monftroully abfurd, de-^ 
ftruSivc of all religion and' virtue, which is 
the profefled pradical ufe and improvement 
of that belief* This was evidently the cafe of 
the heathen world \ but fonie of th^ more in- 
quifitive utterly denied the principle itfelf as 
unintelligible. Is it not wifdom thtn to em- 
|>loyWr intelledual powers' jRin^airies more 
level to their capacity, rather than embarrafs 
them in perplexing intricacies, by afpiring to 
the knowledge of abftrufe points quite out of 
our depth, and perhaps deceive ourfelves into 
a conceit of knowing what we really do not 
know, that is, have no diftindt ideas of; the 
confcquenc6 of which may be difturbing fears 
-and fcruples, with other unhappy effeds of 
fuperilition ? To fet this matter in a clear 
light, and renK>ve the objedlion or prejudice 
which has been mentioned againft men's be- 
lieving 
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lievjng or attending to the foundations of re-SERwr* 
ligion, I will, firft, confider how far and in VI. 
what fenfe the divine nature and perfe^ions 
furpafs our underftanding. And, Secondly^ 
oiFer fome confiderations to fhow, that their 
incomprehenfiblenefs is no juft reafon againft 
our believing and attending to them, fo as to 
influence our afieftions and dired: our pradice^ 
Firft, Let us oonfida: how far, and in what 
fcnfe the divine nature and perfedtions forpafs 
our underftanding. The meaning is not, that 
we can have no idea at all of the fupremfr 
abfolutely perfedl and independent bemg) 
fuch an afiertion as that differs nothing from 
atheifm. It is impoffible we fhould believe Xht 
cxiftence of any thing whereof we can have 
no idea^ or, which amounts to the fame things 
we are not to imagine there are contradic- 
tions in the notion of a Deity, which we are 
notwithftanding to admit or our inquiries 
into them muft be filenced, under the pre* 
tence of his being incomprehenfible. For a 
notion which includes a real contradi(5tion in 
it, is indeed a notion of nothing at all ; which 
however men may give it a name, yet it is 
without any fignification of truth, which the 
human underftanding, upon examining it^ 
can pofiibly give an aiTent to« But this is fair 
from being the real cafe with refped to the 

im- 
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S E R M. important fubje<5t of our prefent confideration- 
VI. For furely no creature that has the idea of per- 
fedion, and is capable of abftradl thinking, can 
be uncapable of forming the idea of abfolute 
perfedtion, or of an abfolutcly perfe<fi: Being, 
which is what we mean by the Deity. What 
is there in it fhocking to human underftand- 
ing ? What, indeed, that the weakeft of naen, 
if he attends, cannot eafily perceive, or that 
the fevereft inquirer can pofEbly apprehend 
to be inconfiftent ? It is certain, fome very 
confuted notions, nay grdis abfurdities, have 
been put into the definition of God, and re- 
ceived by the unthinking generality of man- 
kind in many fucceffive generations. But it 
may be fafely fubniitted to the unprejudiced 
reafon of every man, whether the idea of a 
being abiblutely perfedt, and altogether free 
from any thing which can be truly called an 
imperfection, be not as natural and intelligible^ 
and as far from the leafl: appearance of contra- 
diaion, as the idea of a bebg whofe powers 
and perfeftion are limited, which we are fure 
aftually exifts, for we are confcious that it is 
our own condition. Indeed, the idea of ah-* 
folute perfedlion feems to be original in our 
minds, and prior to that of any lower mea- 
fures. It is the flandard to which we, at leail 
tacitly, refer, when we eftimate the various 

degrees 
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degrees of perfedion and imperfeftion in infe- S e r m.' 
rior beings* I do not mean the particular and VL 
relative perfedions of individuals, belonging 
to the feveral fpccies, (every one of which has 
its own ftandard,) but there is a gradation of 
the kinds thcmfelves, the inanimate, the vege* 
table, the fenfitive, and the rational, one flill 
rifing above another in the fcalc of being; 
and our thoughts naturally afcend to, or ra- 
ther feem to have pre-conceived abfolute per- 
fection at the top of all, by comparifbn with 
which, and in gradual abatement of it, we 
judge other things to have their different mea- 
fures of perfection ^nd imperfection. 

But, when we fay God is incomprehen- 
iible, the meaning is, that though we have a 
clear and diftindt idea of an abfolutely per- 
fect being, fo far that there appears no con- 
tradiction in it, and we have a fatisfying proof 
of his exiftence, yet we do not fully under- 
ftand his nature and the extent of his perfec- 
tions. Experience has taught us to make a 
difference between difcerningthe exiftence and 
fome properties of things, fo as to apply them 
to ufe, apd comprehending their natures. 
One inftance of this is in the curious pro- 
ductions of human art ; the external appear- 
ances and effects of which are feen by the 
moft ignorant perfon, and perhaps fill him 

Vol. II. P with 
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5 E R M. with amazement: But the inward compofition, 
VI. the fituation, and movements of the parts, the 
caufes of thofe appearances, and the cffenc^ 
of the work, are intirely unknown to him* 
Another inftance, common to all mankind,, 
is in our knowledge of nature. Our fenfes 
perceive the exterior face of corporeal beings ; 
our reafori and obfervation enable us to under- 
ftand many of their properties, and relations, 
and ufes. But there is an internal conflitution 
upon which thofe properties, and relations, and 
ufes depend, which no hunian underftanding 
is able by fearching to find out. The moft 
learned philofopher, any more than the uix- 
fkilful vulgar, cannot penetrate into the ie- 
cret nature and caufes of the life, the fenia«- 
tion, and felf-moving power of animals, the 
growth, the various beauty, and fruitfulnefs 
of plants ; nay, nor into the effence of the 
plaineft inanimate body, or into the caufes of 
its cohefion, and its gravity. In like man- 
ner, we may eafily apprehend the diiFercncc 
between underftanding that nvhicb may be 
known of Gody becaufe he has manifefted it 
to us, his exiftence, and his^ perfections, dif. 
covered by their efFeds, in the creation, pre- 
fervation, and government of the world; be- 
tween this, I fay, and comprehending his ef- 
fence, his eternity, immenfity, and the infi- 
nity 
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nity of his po^er, knowledge and other at- S e r m, 
tributes. VI. 

I propofed, in the next place, to (hew, 
that the incomprehenfiblenefs of the divine 
nature and perfedlions, is no juft reafon 
againft our believing and attending to them^ 
fo as to influence our afFedtions, and diredl our 
praftice. And one important confideration 
to this purpofe has been already infinuated 5 
namely, that we do not comprehend the ef- 
fences, nor eonfcquently all the properties of 
other beings, concerning the exiftence of 
which and fome of their properties, powers, 
and ufes we can have no doubt ; and which 
we regard as real, and, in various degrees, irn- 
portant to the ends of life. If our faculties 
do not enable us to know the intimate na- 
lure of any thing, not even of the meaneft 
infedt, or of the moft contemptible pebble, 
how can we pretend by fearching to find out 
the original caufe of all things, and undcr- 
ftand the Almighty to perfection ? And if we 
cannot comprehend the eflences of thofe be- 
ings which we are teft acquainted with, and 
whofe exiftence is matter of the utmoft cer- 
tainty, (which is really the cafe of the human 
underftanding with refped: to man himfelf ; 
for we are confcious that we do exift, that 
we perceive, remember, defire, will, and be- 
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Ser M.gin motion, but what the nature of thatper- 
VI. ceiving, adtive, felf-confcious thing in us is, we 
do not know 5) if it be fo, how can wc com- 
prehend God our maker ? 

There a^re certain bounds fet to our know- 
ledge beyond which it cannot pafs. As it is 
derived from a fuperior intelligent caufe^ the 
capacity and means of attaining it, are li- 
mited \o the particular purpofes for which he 
has appointed them. Of this we may be 
convinced by attending to our own ideas'', and 
the manner in which they are excited : They 
reach no farther than the fenfiblc qualities of 
objedts without us, and the tranfient percep- 
tions and a6ls of our own minds. Of the ex- 
ternal objeds themfelves we have no other no- 
tion but this confufed general one, that they 
are fomething, we do not know what, called 
fubftances, and fuppofed to be the fubjedt of 
the qualities we perceive, or which hdve the 
power of exciting fenfations in us : And of 
the mind itfelf, (by refledling on which wc 
have ideas of another kind,) our notion is, 
that it is a different being or fubftance, as 
little underflood as bodies are, which is the 
fubjed: of the perccptfons, and has the power 
of producing the aftions, which we are con- 
fcious of. Thus, the real intimate nature 
of beings, material and immaterial, is alike 

unknown 
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unknown to us. The wife author of oufSerm. 
intelledual powers has formed them to an- VI. 
fwer the ends to which our conftitution is 
adapted. He has given us fuch a knowledge of 
corporeal beings as may render them ufeful to 
us in life, and he has given fuch a capacity of 
knowing himfelf, and of knowing ourfelves, 
as may dired: us to ail the part afligned to us 
iii the creation, and attain our proper perfec- 
tion and happinefs. But our underftandings arc 
not fitted, at leaft in the prefent ftate, for a full 
and thorough comprehenfion of any thing, not 
even the leaft of God's works, far lefs of God 
himfelf. By men's not confidering duly thefe 
narrow limits within which their intellecSual 
acquirements are confined, and not being con- 
tented with them, but afpiring to a compre- 
henfion of the eficnces and caufes of things, 
they have betrayed themfelves into errors, the 
more difficult to be removed, becaufe they put 
on the appearance of fublime knowledge. 'Tis 
this which has produced fuch confufion and 
abfurdity in fome of the natural fciences, or ra- 
ther the fyftems which have pafl!ed under that 
name. Some high pretenders to learning, not 
fatisfied with obfervin^ the plain appearances 
of the objedts of their inquiry, and thofe 
obvious properties of which they had clear 
and diftind perceptions, and from thence 
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Serm. taking their rife to invcftigate their various 
yj^ relations and effedts, (in which method they 
might have proceeded fafely, and others have 
proceeded fuccefsfully, to very ufcful and en- 
tertaining difcoveries j) they fondly imagined 
that they were able to penetrate into hidden 
effences ; and fo going out of their depth in 
that mifguided fi^arch, they bewildered them- 
felves, and milled others, bringing forth un- 
intelligent jargon inftead of fcience, and a 
l^eap of words without meaning. I mention 
this only to fhew, that if the human : under- 
ftanding is fo b^ed in its attempts to explain 
the nature of created beings, (the exiftence and 
the ufes of which are more familiar to us, and 
level to our capacity,) we need not think it 
ftrange that the knowledge of the uncreated 
eilencc and perfections is too high for us, nor 
fhould on that account be difcauraged in our 
diligent, but modeft inquiries into that which 
inay be known of the fupreme Being. And 
as thus it appears that in a multitude of in- 
ftances, (indeed the whole extent of being,) 
our knowledge is but partial ; we underftand a 
little, agreat deal is hid from us,— This fhould 
teach us, being humbly contented with the 
appointed imperfedion of our minds, to em- 
ploy them within their proper fphere ; not in 
curious difquifitions above their reach, but in 

com- 
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comparing and reafoning upon the clear andSERM^ 
diftind: ideas we have, in order to improve VI. 
them to their true end in praftice i and not 
to argue againft the exiftence and impor- 
tance of things, merely becaufc we cannot 
comprehend their eflcnccs and all their attri* 
butes. So, 

Secondly, There are peculiar reafons why 
the Deity fhould be acknowledged to be by us 
unfearchable, and his attributes to furpafs our 
comprehenfion. When men infift on this 
pretence againft believing, or applying their 
minds to the ftiidy of any principle, that it is 
dark, incomprehenfiblc, unintelligible, the 
meaning may be, that there is fome ground 
to fufped a defign to impofe upon them j per- 
haps it i^ imagined that the religionifts art- 
fully reprefent the objeds of their belief as 
abftrufc and myfteriousin their nature, onpur- 
pofe to make them venerable, which to in* 
quifitivc and confcious minds is ratjher a pre- 
judice againft them. To be fatisfied concern- 
ing this, the beft way we can take is to look 
into the infeparable charafters of the fubjefts 
themfelves. If they obvioufly appear too high 
for our underftanding, there is then no caufe 
of fufpicion ; and if difficulty neceflarily at- 
tends our conceptions of fachfublime fubje<fts, 
that is no objeftion at all either againft their 
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Serm reality or importance, nor confequently 
^^' againft our inquiring into, and believing that 
which may be known concerning them. 
Now, there are certain charafters of the Dei- 
ty and all his perfedibns, infeparably belong- 
ing to his condition of -being the original 
caufe of all things, our ideas of which mufl 
be neceffarily inadequate, fuch as eternity, 
immenfity, and felf-exiftence, and infinity 
which is the charader of all his attributes ; 
but at the fame time thefe charadlers force 
themfelves upon our minds,' fb that we can- 
not poflibly avoid them ; or they are rendered 
intelligible by an analogy to other cafes which 
4re more familiar to us, as will appear by re- 
fledting but very briefly on what has been al- 
ready faid concerning them. 

Firft, Eternity and immenfity are.efl!ential 
attributes of the fupreme Being, incompre- 
henfible by the human underftanding. When- 
ever we attempt to comprehend them we find 
ourfelves involved in infuperable difficulties. 
How can we conceive an eternal duration 
now aftually paft ? How can we form an idea 
of being no where included, no where ex- 
cluded ? And when men have reafoned upon 
thefe points, and endeavoured to explain them, 
their notions have been full of confufibn and 
abfurdity. Eternity has been reprefented as ^ 

Jiandin^ 
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Jianding now or permanent in/lantj co-exifting S e R m . 
with all parts of duration, becaufe we cannot VI. 
conceive fuccieflion without a beginning, nor 
infinity unequal and capable of addition or 
diminution. And immenfity has been ima- 
gined as an indivtjible pointy co- extended with 
infinite fpace. It is not to be wondered at 
that our conceptions of both thefe fubjedls 
are fo imperfect, if we confider how we come 
by them. The idea of duration arifes from 
obferving a fuccefiiion in our own thoughts ; 
it is ^enlarged by attending to the regular mo- 
tion of fome bodies : But imagination carries 
it beyond the limits of our own exiftence, or 
any knowledge we have of adlual motion, ftill 
with an apprehended poflibility of a farther 
addition \ fo that by this means our notion of 
eternity is only negative, that it is a duration 
undeterminable, or to which no bounds can be 
fet. In like manner having by our fenfes the 
ide^ of corporeal diftances, the fancy extends 
it beyond the utmofl: hmits of material exif- 
tence, till it runs us up to a negative infinity 
of fpace, that is, to which there may be an 
addition without end. So iniadequate are our 
ideas of eternity and immenfity ! And there- 
fore we reafon upon them in the dark ; and 
when we form hypothefes to explain them, 
from which we draw inferences, we prefently 
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SERM.run into coatradidions, which only (hew the 
VI^ wcaknefs of our undcrftandings. But furely 
this is no argument againft the divine eternity 
and omniprefence, or any pretence for neg- 
kding them as unintelligible. For no fchemc, 
not even atheifmj can deliver us from the 
difficulty. Still we muft believe fomething has 
cxifted from eternity ; or if we fliouldabftrad: 
from any particular being, nay from all being 
as actually exiAing, the idea of eternal dura- 
tion will remain in our minds ^ and the train 
ef our own thoughts will as naturally run us 
up to infinity of fpace, if we (hould imagine 
it to be only an infinite void unpoflefs'd by 
any being. And therefore the incotnprehen- 
fiblenefs of thefe divine perfections is no juft 
objedion againft their reality or importance as 
articles of our faith. 

Secondly, Another charader of the divine 
Being, imported in, or neceffarily inferred 
from thofe juft now mentioned, is felf-exif- 
tence, the moft obvious notion of which is, 
that he is unoriginated, and derives his being 
from no other. And though that be only nega- 
tive, yet our reafon convinces us that it includes 
a pofitive, moft perfed, and peculiar manner 
of exiftence, of which no appearances in our- 
felves, or in the wbrld about us, can furnifli 
us with any idea. By rcfledirtg on the li- 
mited 
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mitcd nature, duration, extent and power of Serm. 
the being we are confcious of, and of other VI. 
things which we difcern, our thoughts arc na- 
turally led to a commencement of our and 
their exiftence, and confequently, to a caufe 
of it upon which it abfolutely depends. From 
whence it plainly follows, that fuch things 
might not have been, and that they may 
ceafc to be, or that their tfianner and condi- 
tion of being is derived and contingent, effen- 
tially diflferent from neceflary fclf-exiftence. 
Now as confcioufnefs, and the obfervation of 
things without us by their fenfibleproperties 
and effedts, are the fountains of all our know- 
ledge, how is it poffible that they, conveying 
only the notices of things which have all of 
them the charaftcrs of derivation and depen- 
dence, fhould give us any idea of a manner 
or condition of being entirely different, that 
is, unoriginated, uncaufed, felf-fufficient, and 
independent ? But that fomething has exifted 
from eternity, and therefore neceflarily and 
independently on any other caufe, is what all 
men muft agree in acknowledging, and they 
do acknowledge it. Confequently, upon all 
fuppofitions our minds muft be alike embar- 
rafs'd with this idea; and the incomprehenfible 
felf-exiftence of the Deity cannot reafonably 
be urged againftour belief of his being, or 

the 
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SfiRM.thc improvement of that belief to pradieal . 
VL purpofes. 

Thirdly, If we confider the attributes of 
God which are exercifed in his works, and 
whereof we find fome imperfeft image in 
oyrfelves and other inferior beings, (though 
they are much more clearly underftood than 
thofe already mentioned, eternity, immenfity, 
and felf-exiftence, which are the charadters 
of his being ; yet) in fome refpedts the fame 
judgment is to be made of them, namely, that 
they arc incomprchenfible. Power is the firft 
of this kind that occurs to our thoughts : Wc 
are naturally led to it by the confideration of 
vifible appearances in the world which muft 
be attributed to a caufe. We find alfo an adti- 
vity in ourfelves, whereby we are able, not 
only to produce fomeeiJedts within our minds, 
but alfo to move the members of our own 
bodies, and by them fome other bodies. But 
by none of thcfe methods can we form an ade- 
quate notion of infinite power, that is, which 
reaches to the utmoft extent of pofllbility, or 
whatever does not imply a contradiftion in it- 
felf, or an imperfeSion in the agent, which is 
what we mean by the divine omnipotence. 
We know that the adlive principle in our own 
nature is limited, but that in the perfection 
of being it tranfcends all its effedls, not com- 
municating 
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municating an aftivity, which is its excellence, S e r m. 
equal to its own, nor being exhaufted by its VI, 
operations. For whatever we have done, the 
power remains, and we can do more; but 
many things we cannot do, which may be, 
and arc efFefted by fuperior agents. And when 
we contemplate the variety of beings in 
heaven and earth, fome of them vaftly great, 
which are all the works of God, they give us 
a very magnificent idea of hi§ power ; which 
is heightened by reafoning, as we always do 
on the fubjedt of power, that it exceeds the 
cfFedls, and is ftill capable of producing more. 
And if the eiFefts themfclves tranfcend our 
knowledge, as they evidently do, how can wc 
comprehend the power of the caufe ? This is 
excellently reprefented by ^ob in thefe words; 
Dead things are formed from under the earthy 
and the inhabitants thereof ( Vaft creatures, 
of gigantick bulk, are fafhioned in the dark 
recefles of the terraqueous globe.) Hell is 
naked before him, and defruSlion hath no cover ^^ 
ing. He Jlretcheth out the north over the emp^ 
ty place ^ and hangeth the earth upon nothing. 
He bindeth up the waters in his thick cloudy 
and the cloud is not rent under them. He hold^ 

* 

etb back the face of his throne (or of heaven) 
andfpreadeth his cloud upon it. He hath cont- 
pajfed the water with bounds until the day and 

night 
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Serm. night come to an end. The pillars of heaven 
VI. tremble and are ajlonijhed at his reproof •^ he 
divideth tbefea with his power y and by his un-* 
derfianding fmitetb through the proud. (The 
mountains, which feem to be the pillars and 
fupporters of heaven, fhake by his Kghtening 
and thunder y and he raifeth fuch tempefls 
as divide the w^aters of the fea, making deep 
furrows in it, yet he knows how to deprefs its 
proud waves, reducing them to a dead calm.) 
By his fpirit he hath gamijhd the heaverZy 
his hand bath formed the crooked ferpent. ( He 
hath adorned the heavens with the ftars which 
make the milky way, and other beautiful con- 
ftdlations with all their admirable windings.) 
laO thefe are part of his waySy but how little a 
portion is heard 'of himy the thunder of his 
power who can under/iand? But the power of 
God, as high as it is above our underftandings, 
and incomprehenfible by them, does not for 
that reafon appear fo (hocking as to give any 
occafion for doubting its reality, or any pre- 
tence for not making it the obje<ft of our care- 
ful and afFedlionate attention. Shall we be fo 
vain as to imagine that there is not, nor can 
be, any power greater than our own, or even 
than we can comprehend ? By inftances which 
continually occur to us, we know there is a 
great diverfity of operation in nature, and of 

opera- 
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operating power ; and that the perceptions wc S e r m* 
have of operations and powers of one kind, VI. 
can give us no idea of operations and powers 
of another kind. For example, the opera- 
tions of material caufes has no^ manner of aiE- 
nity wi^h the ad:ivity of our minds. Does the 
cleareft apprehenfion of the force of weights 
and fprings give us any notion of fentiments 
arifing, and diipofitions exerting themfelvcs 
ia a fpirit, and its giving a new determina- 
tion to the ejcercife of its own faculties, and 
raifing a new motion in bodies ? Supposing an 
intelligent being to have no idea of any powers 
but thofe of mcchaniim, {which is not an im* 
poflible fuppofition, for there docs not appear 
to us any fuch connexion between the ideas 
of paflive perception and meiiital adlivity, but 
that they may be feparated) but fuppofing 
this, would not fpontaneous adlion be per-r 
fedtly incomprehenfihle to fuch an intelligent 
being ? Yet we know that it exifts. Why 
then ihould a power different from, and fu- 
pcrior to any we are confcious of, or can have 
the adequate idea of by the ordinary ope- 
rations of nature, be imagined an abfurdity, 
or be difregarded under the pretence of its be- 
ing unintelligible, when we have convincing 
proof of its exiftence. 
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Serm. Again; The knowledge of God furpafles 
VI. our comprehcnfion, as well as his power, ex- 
tending to all things knowable, as the other 
does to all things pofTible. I have already had 
occafion^ more* than once, of obferving the 
narrownefs and weaknefs of the human mind, 
which by its faculties and ways of perceiving, 
at leaft in the prefent ftate, is not fitted for 
great proficiency in fpeculative knowledge ; 
but only is' furnifhed, by the means of fenfa- 
tioa and reflcdion, with fuch perceptions as 
may anfwcr the end of diredting its pradtice 
'in order to the attaining fuch happinefs as it 
is capable of. It is no wonder then, that the 
knowledge of the moft comprehenfive views 
which the great maker of all things has of 
his own works, and all the powers, (with all 
thepoflible exertions of them,) which he has 
communicated to any of thofe his creatures, 
that, I fay, the knowledge of this fhould be 
too high for us to underftand, and that we 
cannot find it out to perfedlion. He muft 
know the inmoft eflenees of things, for he has 
made them : He muft know the utmoft eflfedts 
of nature, and the utmoft activity and ope- 
ration of all inferior beings, for they all ne- 
ccflTarily depend upon him. This meditation 
is very rationally, as well as devoutly, purfued 
by the ffalmift, particularly in the inftance 
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of G6d's knowing the he^ts^ die thoughts, S e R m.' 
the words, and idlions of men 5 and the fame VI. 
refledions made upon it which I now propofc. 
He infifts on God's having contrived, ordered 
and brought to perfedlion, the whole frame 
of our nature, * iT^u baft po/fejffed my reins ; 
tbou baft covered me in my motber's womb 5 ny 
fubjiance was not bid from tbee wben I was 
made in fecrety and curioufly wrought in tbe 
lower parts of tbe eartb. Tbine eyes did fee 
my fubjiance yet being imperfeSi^ and in tby 
book all my members were written y wbicb in 
continuance were faftjioned^ wben as yet tbere 
was none of them. This is an argument to 
prove what he before afferted, in a folemn , 
acknowledgment . to God, ^ Lordy tbou^ 
hajifearcbed me and known me y tbou knoweft 
my down-Jit ting and my up-rifing ; tbou under- 
Jlandeji my tbougbts afar off\ tbou compajfeft 
my path and , my lying downy tbou art acquaint- 
ed with all my ways ; for there is not a word 
in my tongue y but lo! ^ Lordy tbou knoweft it 
altogether. Thou baft befet me before and be^ 
hindy and laid thine hand upon me. Which 
words import a plain acknowledgment of this 
as a moft certain truth, that God fees not only 
all the outward adtions of men^ but even 
the moft fecret thoughts and purpofes of their 
Vol. IL Q hearts, 

* Pfai. cxxxix. from Ver. 13 to 17% f Pfal. cxxxiXf 
ver. I, 2, 3i 4> 5^ 
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Serm* hearts, nay, that he has a prefcience of them. 
VI. What finite mind can form a diftind idea of 
this infinite knowledge, particularly the in- 
ftance laft mentjpned, the feeing of men's 
hearts, and their moft fecret thoughts, and 
even a prefcience of their future free adtionsf 
How to underftand it, and reconcile it to that 
liberty in the exercife of our felf-determining 
powers which we are confcious of, is a difli- 
culty,I doubt, too great for us to explain. The 
facred writer, in the Pfalm refi^rred to, makes 
this refledtion upon it, which is the point I 
aim at, and we have reafon to join with him> 
^ fuch knowledge is too wonderful for me ^ it is 
Mgb^ I cannot attain to it. But though the 
divine knowledge is^ wonderful, it is not there- 
fore incredible ; we are convinced by cj^am- 
pics very familiar to iis, that one mind may 
have powers of perception which another can 
form no idea of. The loweft of our percep- 
tive faculties, the fenfes, no one can have a 
notion of, who is himfelf without the organs 
of them. A man born blind can no more 
comprehend vifion, than a finite mind can 
comprehend omnifcience; no more underftand 
how fight difcerns'and diftinguifties colours in 
the furface of a body, than how God fees 
the hearts and thoughts of his creatures. A 
being which is only fenfitive can have no idea 

of 
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of pure abftradt intelligence ; and an under- S e R M* 
iianding which by laborious reasoning difco- ^ VI^ 
vers fome truths and believes others upon very 
llender grounds, muft conceive very imper* 
fedlly of that fuperior capacity by which the 
iame objefts are difcerned intuitively and' with 
the greateft certainty. The power of judg- 
ing the hearts of men, and fore-knowing fu- 
ture contingencies is, properly fpeaking pe-*' 
culiar to* the fupreme mind. Yet there is a 
very low and imperfedt refemblance of it in 
the flirewd conjedhires fome men will make 
of the difpofitions and Condu<3: of others^ 
with whofe tempers they are well acquainted, 
and whofe circumftances are known to them« 
Is there any abfurdity in believing that an in-' 
finite underftanding may know certainly. what 
a weak man can guefs at ? But if we had no 
fuch afliftance in apprehending it, this branch 
of the divine knowledge, implying no contra-' 
didlion, and being otherwife fufEciently evi- 
dent, ought to be admitted without any fcru- 
ple ; and furely, in the whole compafs of re- 
ligious principles, there is riot any which 
ifhould more deeply aflfed the human heart. 

Laftly, if we confider the moral perfedlions 
of the Deity in this view, we fliall find that 
her.6 alfo our thoughts are embarrafled with 
difficulties, which, in our prefent flate at leaft, 
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Ser M.dq not admit of full folution. Wc feem in* 
Vl . deed to proceed upon very clear grounds in our 
inquiries, an.d to have more diftind: and deter- 
minate ideas than we have of the natural at- 
tributes ; God having himfelf (hewed us that 
which is good, and written the work of the 
law upon our hearts, the bright image of his 
own moral risdtitude. The mind of man does 
as plainly difcern juftice and goodnefs, and can 
as well diftinguifli between them and the con- 
trary difpofitions and charafters in a free agent^ 
as between the fenfible qualities of material 
objeds by the external fenfes. It jQiould feem 
then, that to form a complete notion of the 
divine moral perfections, we have no more to 
do than to remove all the infirmities which 
we find cleaving to virtue in ourfel ves, and that 
thusrwe fhall fully underftand them. And yet 
if we look into this great fubjeft attentively, 
and confider God ,as a moral agent, ading 
with moft perfedt freedom, and yet adting im- 
mutably according to one invariable Rule, our 
thoughts will naturally lead us into many 
Ipeculations concerning liberty and neceffity, 
and into controverfies which have long, but 
to little purpofe indeed, exercifed the minds of 
the learned and curious, and in which they 
find no end. And even with refpedt to good- 
nefs itfelf, by which we underftand an affec- 
tionate 
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tionatc difpofition to make others happy, andSERM. 
of which we fcem to have the clcareft idea, VI. 
what difference rauft there be between this in 
us, and that original benevolence which muft 
necefTarily be acknowledged eflential to the 
divine mind, prior to the exiftence of ^ all be- 
ings, and the firft caufe or fpring of exiftence 
to them all. 

Upon the whole then, we may conclude, 
that the objedion or prejudice againft the truth 
or importance, and application to pradlical 
purpofes, of the firft principles of religion, the 
being and perfeftions of God, is a weak, in- 
deed an abfurd oife, not having any founda- 
tion in rcafon, but proceeding from the nar- 
rownefs of the human underftanding, rather 
from the pride of men's hearts, and the depra- 
vity of their affedtions. . Muft our weak un- 
4erftandings, baffled in fuqh a multitude of 
inftances, unable to comprehend the effences 
of the loweft being in the world, — muft they 
be made th? ftandard pf the being and reality 
of things without u$, in this fenfe, that np- 
tljing fhall be allowed to have m exiftence, 
or any truth of importance which we Ao not 
comprehend ? We have no clear and diftindl 
ideas of fubftances material or immaterial ; 
fljall we therefore difcard them all from exiC- 
tence itfijlf, 'and reduce all our knpwledge of 

things. 
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Serm. things, of the affair^ of life, and the whole 
VI* world about us, to a dream or a phantaftic 
vifion of our own imaginations ? Shall we 
deny the eternity, immenfity, and felf-exif- 
tence of the fupreme Being, becaufe \ye can- 
not comprehend them, when after our utmoft 
endeavours to baniih them/ the ideas of in- 
comprehenfible eternity, immenfity, and felf- 
exiflence, mufl remain in our minds ? Shall 
we fay that God is not almighty and omnif- 
cient, becaufe we cannot comprehend his 
power to perfection, and becaufe his know- 
ledge is too wonderful for us we cannot attain 
to it, when we are convinced by plain fami- 
liar examples, that the ideas of one kind of 
power can furnifh us with no idea of another 
kind of power as really exifting \ and when 
we are fenfible that the cleareft perceptions by 
one perceptive faculty, cannot give us the lea(| 
jiotion of the perceptions of another faculty ? 
'Or (hall we difbelieve the divine moral cha- 
rafl:er, merely becaufe in thinking of it our 
minds are involved in difficulties, (thefe above- 
mentioned, or any others,) which we cannot 
fully folve ? Or can we juftify ourfelvcs in the 
negligence of principles, of the truth of which 
we have the cleareft and moft fatisfying evi- 
dence, and are capable of being improved to 
the moft important pradtjcal purpofes, only 

becaufe 
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becaufc we cannot fully comprehend everySERM. 
thing relating to thena ? VI» 

The incomprehenfiblenefs of this fubjedl is 
no more a juft pretence for our difregarding 
or negledling to apply our minds to the ferious 
and affe<5tionate confideration of it, than for 
denying it. The afFcftions of men to things, 
and their thoughtfulnefs about them, are not 
governed by the knowledge of their natures, 
but by a fenfe, of their importance and ufeful- 
nefs. The covetous man does not ceafe to 
think of his gold, becaufe he does not under-- 
iland its eflence and its fpecific attributes ; nor 
will the voluptuous quit the thoughts of fen- 
fual pleafures becaufe the natural philofophy of 
it is above his reach 3 nor is a more moderate 
and reaibnable regard to thofe, and fuch like 
lower objeds which are ufefulin life, abandon* 
cd, becaufe we do not fully comprehend their 
nature. By a parity of reafon, (rather a vaft 
fuperiority, the cafe being of infinitely greater 
moment,) a pious well-difpofed mind will not 
abandon its affec^tionate meditations on God, 
becaufe it cannot by fearching find him out. 
He hath (hewed us that which may be known 
of himfelf, his eternal power and God-head, 
his wifdom, his goodnefs, and rightful domi- j 

nion over us, which are the immediate and ^ 1 

jufl: foundations of our dutiful reipcft to him, 

0^4 &nd 
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Ser M.and we are without excufe if we do not glo- 

^ll . ^^^y ^^ ^ ^^^> ^^^ ^^ ^^ ^^ ^^' thankful, 
but become vain in our imaginations, negleft- 

ing his fervice and giving ourfelves up to vile 
aflfeftions. St. Faul obfcrves very juftly, that 
* the world by wifdom knew not God, meaning 
the Greek Philofophers v^hp fought after wis- 
dom. They pretended to, at leaft aimed at, a 
comprehenfiye knowledge of every thing j but 
by a fond conceit of their own abilities, they 
were mifled in their curious ill-condudted in-, 
quiricsinto dangerous errors, fome of them in- 
to athcifni itfelf. The fame author diredls us 
to a fafer and more fuccefsful methbd of in- 
quiry, when he fays, \ If any man love Gody 
the fame is known of bimy rather it fhould be 
tranflated, he is made to know him. By a fin- 
cere attention to thedifcoveries God has made 
of himfelf to men, with good difpofitions, fuch 
knowledge may be attained as is fufficient to 
excite devout afFeftions, which is the true end 
of knowledge. 

If we proceed farther in the confideration 
of this point, we fhall find that the incompre- 
henfiblenefs of God is, not only no reafon for 
our having any doubts concerning his Being 
and attributes, or for our negledling to think 
of him, but that on the contrary, it contains 
powerful motives to pious afFedlions, and me- 
ditations. 

* I Cor. i. 21. + I Cor. viii. 3. 
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f3rtations. I do not fay that ignorance can S e r m. 
produce devotion, its only genuine offspring is VI. 
blind fuperflition. We read * that St. Pauly 
obferving at Athens the devotion of the peo- 
ple, faw an altar infcribed to the unknown God ; 
which gave him an occafion to inftruft them, 
by declaring to them the God whom they 
worfhipped ignorantly j not by defcribing his 
metaphyfical effence, but reprefenting him 
under the plain charadler of the maker of the 
world and all things that are therein. But 
there is a great difference between ignorance 
of God, that is, of what may be known of 
him, (which isperfedtly inconfiflent with true 
piety, taking away the very foundation; of it,) 
betwreein that, I fay, and an inability to com-, 
prehend him fully, which is acknowledged 
to be the condition of the moft enlarged hu-f 
man underftanding. The former muft render 
men^ uncapable of any rational worfhip ; the 
latter fhould only check vain prefumption 
but not hinder humble and fober inquiries in- 
to, and affeftionate meditations upon, what 
fo nearly concerns us, indeed is of the great- 
eft poffible importance both to our duty and 
our intereft. 

Let us therefore confider, that the difficulty 
of this fubjedt, fo far as it is peculiar, (for the 
cfTences of all things are abqve our compre- 

henfion) 

* Adts xvii. 
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SERM.henfion,) arifcs from its peculiar excellency; 
y ^ ^ and the very reafon why we cannot compre- 
hend it is its tranfcendcnt perfedlion, which, 
inftead of abating, fliould increafe our affec- 
tionate regards. Admiration is natural to the 
mind of man, and accompanies its moft de- 
lightful entertainments. The objefts of af- 
fedion, which are thoroughly underftood, 
(and we are fure every thing in them that can 
excite defire is completely khowny) become 
familiar even to fatiety. The mind regards 
them with indifference, nay fome degree of 
contempt, as imagining itfelf to have a-kind 
of faperiority over them y but its naturally af- 
piring powers apply themfelves with frefh vi- 
gor, and flill with frefh pleafure, to the con- 
templation of excellence, which 'tis fenfiblc 
is an over-match for its capacity ; and flill the 
more it is confidered, the mpre it appears to 
have a dignity and beauty in it which furpaffes 
oui: thoughts. This fhews that God has made 
the foul for himfelf, and for beholding his 
glory; having given it fuch a conflitution that 
no perfection lefs than infinite, that is, none 
but his own, can fully fatisfy it. For, where- 
as our lower appetites and paffions, and the 
pleafure that attends the gratification of them, 
are limited as the objeds are, fb that when 
they exceed the proper limits which are fixed 

to 
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to their natural ftate/they become hurtful Serm. 
- and uneafy inftead of pleaiant, there are no VL 
bounds to our beft afFedions (afFedtions to ra- 
tional and moral excellence, which is the di- 
vine excellence) . nor to the moft agreeable 
fenfarions wherewith they are accompanied. 
Reverence, efteem, love, defire, delight, can 
never be raifed, even in our imagination, to 
fuch a height, but that they are capable of 
increafe ; and the reafon is, becaufe the proper 
objed of them is infinite and incomprehenfible* 
Why ihould we then ftain the glory of our 
nature ? Whyfliould weabufeour noble pow- 
ers to unwortlty purpofes, and proftitute them 
to mean enjoyments ? Let us follow the di- 
re<aions of the law of our nature, and attend 
thofe lower afiairs which the condition of the 
prefent life requires, (as it is the will of God 
we fliould,) but not make them our principal 
bufinefs and our higheft enjoyment* Let our 
chief care be to know God, and our chief de^ 
light to converfe with him in the manner we 
are now capable of, that we may be fitted for 
that happy ftate in which we fhall fee him as 
he is> more diredly and immediately dian we 
do at prefent, yet not fo as to comprehend him ; 
but our knowledge; fhall be always increafing, 
and with it our happinefs, for no finite mind 
can underftand the Almighty toperfe^ion. 

S E R. 
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SERMON VII. 

The Divine Perfe6tions incompre* ; 

henfibk. 




Job xi. 7. 

Canjl thou by fear ching find out God? car^ thou 
find out the Almighty unto PerfeStion ? 

IN the foregoing difcourfe, from thefe 
words I endeavoured to (hew, that the 
nature and perfedtions of God are, and 
neceffarily muft be, to us incomprehenfible. 
I defign at this time to confider them in a dif^ 
ferent fenfe, but which they will as well bear, 
namely, as importing the unfearchablenefs 
of the divine counfels and adminiftration of 
providence. This feems indeed to be diredt^ 
ly the defign of the text. For the occafion 
of it being a warm debate between Job and 
his friends upon the fubjeft of his extraordi- 
nary afHidtions, and he having in the pre- 
ceding chapter uttered forhe very paflionate 
complaints, Zophar^ much to the purpofe, 
puts hini in mind of the depth of God's judg^ 

ments^ 
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ments> that is, providential difpenfations, and S £ r m. 
that the reafons pf them lie out of the reach VII. 
of human underflanding. Upon a like oc- 
cafion^ I mean, an event of providence very 
difficult to be explained, and which was ex- 
tremely fhocking to fome who were immedi- 
ately aflfedted by it, that is, the rejedlion of 
the Jews from their national and religious 
privileges as God's peculiar people, and the 
calling of the GentileSy the apoftle Paul faljs 
into this exclamation, * O the depth of the 
riches^ both of the wifdom and the knowledge of 
God! how unfearchable are his judgments, and 
bis ways pafi finding out ! 

I will endeavour in this difcourfe to fix the 
true meaning of the dodtrine, and to {hew in 
what fenfe, and for what reafons, the counfels 
of God, and the adminiftration of his provi<> 
dence are infcrutable by us ; and then I will 
confider what influence it ought to have upon 
our minds, in diredling our fentiments, and 
governing our difpofitions and behaviour. 

Firft, To fix the true meaning of this doc- 
trine, and fhew in what fenfe, and for what, 
reafons, the counfels of God, and the admi- 
niftration of his providence are infcrutable by 
us. Here is an eflential difference between 
atheifm and religious principles j and upon 
this one point the debate chiefly turns, — whe- 
ther 

♦ Rom. xi. 33, 
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Se R M.thcr there be any fuch thing as a wife fcheme 
yn. of providence ? Whether the world be go- 
verned by an intelligent and good being, or 
by blind chance, dr fatal undeiGgning necef- 
flty \ rather, if thcfre be no fuch thing in it as 
order and government at all ? It is acknow- 
ledged on both fldcs, that particuliar events' arc 
tO' us unaccountaBTe : The fceptic fa)rs fo, and 
tritijnphs in it, aS the ground of his argu- 
riients and the flirength of his caufe j the rdi- 
gious confefles it.. But the quefldon is, whe- 
ther this acknowledged unaccountablcnefs 
proceeds from the want of wifdom in the dif- 
pofer of all things, or from the abundance 
of it ? Whether there be no counfel and no 
wife difpofition in the affairs of the world, or, 
if becaufe of the weaknefs of our underftand- 
ihgs, and the very nature and reafon of things, 
that wife difpofition only lies beyond our reach, 
and cannot in many inftances be difcerned 
by us ? 

My prefent intention is not to enter into 
this dfebate; the great principle of religion 
referred to, being, I think, eftabliflied with 
fiifficient evidence in the preceding difbourfes* 
For the providence of God fignifies the exer- 
cife of his perfeSions in the prefervation aild' 
government of the world. If then he is every 
where prefent, every where adive and intel- 
" ligent. 
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ligent, and all his creatures, their beings, Serm. 
powers, and operations ncceffarily depend up- VII. 
on him,— hence arifes the idea of his fupreme 
univerfal dominion, our conceptions of which 
muft be formed according to the notion wc 
have of his character. Now if it be proved 
that he is perfeftly wife, righteous, and good, 
it foUow&i that his whole adminiflration is 
agreeable to thefe attributes, whatever vari- 
ety there is in it arifing from the difference of 
the beings over which it is exercifed, and the 
different ends they are capable of fcrving. In- 
animate things are governed by irrefiltible 
will J fenfitive creatures l^ inflinfts planted in 
them ; and moral agents by rational motives 
fit to influence their fclf-determining powers. 
Still however, from the perfed: intelligence of 
the Deity, and his moral charader, we cannot 
avoid inferring, that there is an uniformity in 
his whole conduft ; for wifdom, equity, and 
goodncfs, are always confiftent, and invaria- 
bly purfue one end. And indeed the appear- 
ances plainly lead us to conclude unity of de- 
fign 5 and that as the world in its original com- 
pofition, (as various as it is,) confifling of num- 
berlefs parts and numberlefs kinds of beings, 
is a regular fyflem, fo it is flill under the di- 
redtion of one counfel, which continually in- 
fpeds every part of it, and cares for the whole. 

It 
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S E R M. It is therefore to be fuppofed as the founda- 
VII . tion-upon which we proceed, that all the di- 
vine diipenfations ate condu<3:cd with wifdom, 
and with an inviolable regard to moral refti- 
tude and goodnefs. When St. Pauly in the 
paiTage before referred to, declares that the 
judgments of God are unfearchable, he, firft, 
afferts that there is a depth of wifdom and 
knowledge at the bottom, which is the very 
reafon of their unfearchablenefs, and not, oa 
the contrary, an undeiigning ignorance and 
want, of counfel in them. Indeed, witHout 
this fuppofition the fubjedt of our inquiry 
would be loft. If there were no wifdom and 
goodnefs in the government of the world, the 
judgments of God, if they might be fo called, 
would be unfearchable and paft finding out ; 
but that would amount to no more than this, 
that neither ours nor any other underftanding 
could find out the reafon or the wifdom and 
goodnefs of them, becaufe there would be no 
wifdom and goodnefs in them. 
. Let it be farther obferved^ that the princi- 
pal evidence we have of the wifdom and mo- 
ral perfediions of God is by the manifeftations 
of them in the methods of his providence. 
Therefore yre conclude that he is wife, righ- 
teous, and good, becaufe we fee the marks of 
wifdom, righteoufnefsy and goodnefs, in his 

works 
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works and ways. Some attentive perfoiis per-S erm? 
haps fee the force of the arguments^ which are VII. 
called a prieri^ for the perfedions of the 
Deity, This fort of proof however is not eafi- 
ly apprehended by every one* The reafoning 
is more obvious from eiFeds to their caufes^ 
from operation to poweri from the marks of 
contrivance to wifdom, and from the fruits 
of bounty to a beneficent principle* Now> 
in order to our conviftion in that way, we 
muft be able to difcern the charaders of wif- 
dom and prevailing goodnefs in a fyftem 
which falls under.our obfervation ; that is, we 
muft fee more regularity than diforder, and 
more of a tendency to good than evil. It 
will not be fufficient to fay, that vsrhatever 
prevalence of confufion and evil there may be 
in the prefent ftate of things, the wife and gooa 
governor can fet all right hereafter : For we 
want firft to be fatisfied in point of reafon by 
fome pofitive evidence, that wifdom does di-» 
red his counfels, and that goodnefs is the prin- 
ciple of his actions ; which evidence cannot 
be fetched from unknown futurity. It is true^ 
when once we have attained to full fatisfac-^ 
tion on this head, partial and particular dif- 
orders will not appear fhocking, nor the per^ 
million of fome evil ; iDCcaufe wccan cafily fup- 
pofe it may be over-ruled for greater good. 
Vol. IL R and 
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SERM.and whatever fecms amifs now, it may be 
VII. hoped, will be redified in a future ftate : But 
here is the foundation on which the mind rea- 
fonably refts j it traces the foot-fteps of wife 
defign, and perceives a prevailing tendency 
to happincfs in the conftitution and govern- 
ment of the world fo far as it comes within 
bur knowledge 5 from whence ft juftly infers, 
that it muft be fo throughout, fince he ap- 
pears to be a wife and benevolent being, who 
rules over all. I conclude, the defence of 
providence is not wholly to be refted on a fu- 
ture ftate, nor this worid to be rcprefented fo 
extremely bad, as if nothingbut confufion and 
evil reigned in it. For there is a fufficient evi- 
dence to an impartial CQnfidei'ate mind from 
thie prefent conftitution of things, and the 
general providential direftion of worldly af- 
fairs and events ; from the adjuftmerit of ina- 
tiiniate things, their powers and efieds, to the 
living, the lenfitive, and rational part of the 
creation : the powers and inftindts whereby 
thefe latter are fumifhed, fitting theto for 
their proper ends and ufes, which ends are iti 
a great meafure ianfwered ; — There is, I fay, 
fufficient evidence for thefe, arid fuch like 
confideratiohs, of ruling wiidom and good- 
nefs in our world. 
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But others run into an oppofite, more un-S erm* 
reafonable^ and dangerous extreme. TJiey Ima- VIL 
gine, that if wifdom and moral goodnefs di- 
rect the divine counfels, this fhould be mani-^ 
fcft to their underftandings in every things 
and they will not ackijovvledge it to be whero 
they do not fee it : Their own knowledge is to 
trc the ftandard of right and wrong, even in 
Judging of the works and ways of God i and 
imlefs the charafters of divine perfe<^on ap- 
pear upon every one of them apart^ fo as theii" 
Dwn minds can difcern them, they are to be 
condemned. Our anfwer here is, that thd 
.ways of God are unfearchabie, and his judg- 
ments .paft finding out ; That though he has 
made dl his works in number, weighty and 
imcafure, with the exadteft fkill, yet the nar- 
rotv human underftanding is unequal to thp 
comprehenfion of it in every particular part: 
Tho* all ihe appointments of providence are 
according to truth, equity, and goodnefs, yet 
>our weak minds cannot trace the marks of 
thefe perfeftions on every one of them fingly* 
This is the point I am to illuilrate, aqd to ac^ 
count for in general, fo far as to fliew we have 
abundant reafon to acquiefce in the divine dif** 
pb&ions of things, and to maintain a dutiful 
refpcdt to the wife and good author, notwith* 
ftandingthe incompre|ienfiblene{6 of his way^« 

R a JuCt 
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S E R M. Let us, In order to this^ only at prefent fup- 
VIL pofe, (what wc firmly believe to be true, and 

"^ 'feems to be proved by fully convincing argu- 

inents,) that there is fuch a vifible and mutual 
dependence in the feveral parts of the world 
as neceffarily leads us to acknowledge an in- 
tended harmony, and unity of defign in the 
frame and government of it 5 — That one fu- 
prememindor aftive intelligence has made the 
vaft fabric, contrived and fitted to each other 
all the parts fo as to compofc an intire regular 
fyftem; and the fame mind has formed the 
plan of providence, comprehending the whole 
•feries of events which have been, are, andihaH 
bci — That as the wifdom of God is manifcfted 
in the Vaft variety of his works, wdth differ 
rent degrees of perfedion, and a capacity of 
ferving different purpofes, and in the number- 
lefs multitude of individuals belonging to the 
feveral kinds, fo the fame wifdom is mani- 
fefted in making provifion for tbem fuitablc 
to their feveral natures and ufes; none of them 
is forgotten before God, but he cares for them 
jais related to each other and parts of the whole, 
nor for each fiiigiy, as having a feparate inte- 
- reft and divided from the reft. Upon thefe 
fuppbfitiohs, it follows that /the. fchenie of 
providence tannot be comprehended by the 
human underftanding, and it is impoffible but 

that 



* 

T&e Divine PerfeSiims incomprehenfAUl 261 

that God's judgments mull be to us unfearch-S«R m. 
able. What underftanding can reach to fuch VII. 
nunaberlefs relations and remote ifTues as are 
contained in fo yaft a fchen^e, except his, to 
whom all his works are known from the be- 
ginning, and who fees the end of them ? And 
confequently fome particular difpenfations, 
tho' in themfelves and as they relate to the 
whole plan, nec^flary, ferving excellent pur- 
pofes, muftyet, upon ourpartial view of them, 
have a contrary appearance. If it be fo, the 
objedtion againft the wifdom and goodnefs of 
providence taken from the darkncfs and my- 
ilerioufnefs of its ways, quite evaniflies j 
•amounting to no proof of any thing but our 
ignorance, or rather the utter inability of our 
minds to comprehend it; and the appearances 
of diforder in the world are, with refpedto 
the fupreme government, no more than ap- 
pearances, not real diforder and evil. Nor have 
we any reafon to judge fo concerning them, 
fincc fuppofing that infinite wifdom, moral 
redtitude, and goodnefs, governs the world, 
it is impoflible in the nature of things, that 
our imperfed: underftandings fhould be able 
to dlfcern this fully in every particular in- 
ftance, and things muft 'neceffarily appear to 
us juft as in fad: they do. In this light let 
US^onfidcr thofe incidents in human life which 

R 3 feein 
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SERM.feem to be the moft grievous, and the moft 
VII. difficultly reconciled to the wifdom and themo-^ 
ral charader of the fupreme Ruler 5 the dijii-^ 
culty, upon calm refledtion, will difappear^ 
jts meaning no more than the Ihortnefs of our 
▼lews, aiid we (hall ceafe to cenfure the ways of 
providence as unequal. If wickedncfs be proA 
perous for fome time, and fentence agaitiji rvil 
yfporks be notfpeedily executecf, on the contrary 
the wicked perfecuting men of the world, as 
the Pfalmiji calls them *, are filled witb hid 
treafure, and by the methods of violence and 
f:ruelty acquire a large portion in this life, 
which they continue poffefled of till death, 
and leave a plentiful inheritance to their chil- 
dren 5— in fqch a cafe weak rafli minds may 
imagine that iuft;ce has forfaken the earth, and 
the affairs of mankind are loA in the utmoft 
^onfuiion. But who can tell what good pur- 
pofes fuch a difpolition may ferve ? And why 
may not a future time for puniflimeat be more 
properly chofen than the prefent, by a go- 
vernor ^?vho has all times equally in his power ? 
If a good man fuffers grievous afHiSions, who. 
knows the antecedent caufes or confcquent 
effeifls of fuch an event, and what important 
?nds in the univerfe, or in the divine govern^ 
ment of moral agents it may anfwer ? God 
p?Yer does any, thing contrary to juftice or to. 

goodf 
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gopdnefe 5 but he may do, and ad:ually does S e r m. 
many things^the juilice and goodnefs where- VH. 
of, more than the wifdom of them, we can- 
not at prefent difcern. Some antient writers 
have not inelegantly compared the plan of 
providence to a dramatic compofure, wherein 
there ought to be one main defign purfued, 
but there may be a coniiderable diveriity of 
parts and charaders, every one of which it 
fliould be the author's care to conduift pror 
perly, but they are not to be judged of each 
by itfelf without reference to the main end, 
and therefore cannot be rightly judged till 
the winding up of the whole. 

This may be illuftrated by the familiar ex- 
ample of human governments, which do not, 
nor can properly communicate the fecret of all 
their counfels to their fubjeds : they may have 
important defigns for the public good not fit 
to be made public in eyery ftep of their pro- 
greis. Hence arife difficulties in the adminif*- 
tration, and fome of the meafures appear 
wrong and improper to thofe who are not let 
into the knowledge of the true and intire de- 
iign. But while the rules of juftice and clcr 
fnency are throughout the whole empire ftedr 
dily obferved in the main, it is not reafqnably 
complained of that fome affairs of ftate are npi; 
fully underftood, bccaufe every confideratf 
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S E R M. perfon knows that this is unavoidable. In likei 
^^- ^ manner the adminiftration of the Almighty, 
(whofekingdomruleth overall,) has its fecrets 
which his frail creaturesought not to pry into, 
nor have they any reafon to complain that they 
cannot comprehend them. Thus Elihu an- 
fwers ^(J^'s complaint agalnft divine providence 
chaftening him, and reducing him to filence 
from this confideration, * that God is greater 
than mariy and gheth not any account of his 
matters. We have fufficient difcoveries of his 
wifdom and moral perfedlions {6 far as to lay 
a juft foundation for our duty ; but is it to be 
cxpefted or demanded further, that he fliojild 
"bring down every one of his works and ways 
to the level of our under ftandings? What qblt- 
gations is he under to open the fprings of all 
his courifels to us, and fhew us the reafon of 
all his diipenfations ? If it fhould appear qon- 
gruousto his goodnefs and wifdom as our law- 
giver not to require any thing of us as. dqty, 
merely in the >vay of fovereign dominion, 
ytrithout affording us means of knowing the 
grounds of thofe adtions he enjoyns us to do; 
(which is, at leaftj his ordinary way of deal? 
ing with mankind,) does it thierefore follow, 
that he muft explain to us the grounds of his 
pwn acStions too ? Shall weak mortals, living 
\n a remote pbfcurc part of the world, pretend 

# Job xxxiii. 12, 13. 
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to fathom the adminiftration of the univerfal S e r mJ 
Monarch, and that the fecret of ail his coun- VII. 
ibis fhould be communicated tothem? No 
certainly; it becomes us to reft contented with 
thofe things which he has been pleafed to re- 
veal to men, and to their children, that tbey 
may do his commandments^ without inquiring 
into fecret things which belong to him ; and 
to be fatisfied with the clear evidence we have, 
that judgment .and jufiice are the habitation of 
his thronty mercy and faitbfulnefs are ever be^ 
fore bimy though clouds and darknefs are round 
about bimy and we cannot penetrate into thofe 
fecret counfels which are the referved rights 
of his fupreme Majefty. 

That the unfearchablenefs of God's judg-^ 
ments, or of his difpenfations and appoint-^ 
ments, that is, of the wifdom and goodnefs 
of them, does not proceed from the want of 
clear enough characters of thofe perfedions in. 
the foyereign difpofer, but merely from the 
fcantinefs of our knowledge, or of our intel-^ 
ledlual capacity, may appear from this confir 
deration, that ftill the better they are under- 
ftood, the greater beauty, order, and ufefuU 
nefs are difcerned in them. As in the forma- 
tion of nature many things have been cenfu- 
red as blemifhes by men of little learning and 
^ high copceit of then^felyes, which later dif- 
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S E R Ai. covcffies and ioaprayements of fcience have fct 
VII. ^ in quite another light, fhcwing them to be 
very irfcful, (fuch as wide feas, barren defarts, 
great rocks, and trads of mountains,) fo thefe 
events have been rafhly judged to be foolifluor 
evil, the refuU of no contrivance, or evil de- 
lign, which time has difcovered to be real 
beauties, and to have carried on important 
good ends, ^uite contrary to what men could 
have apprehended from them. When fome 
fcenes of providence are taken apart, which 
relate to particular perforis, families, and na- 
tions, the event flaews fuch wife and good de-r 
iigns intended and gradually accomplifhed in 
them, as no mortal could have found out hy 
the firft appiearances, but rather would have 
expeded the contrary. Many inftances of this 
kind we have in the facred hiiiory, as in the 
cafe of Joby in the families of Abrdiam^ I* 
faacy and Jacobs and in their dcfcendan ts 5 
wliere we cannot but obferve that in the in- 
fcrutable judgn^ents of God, many things 
which the beft of men thought to be againfl; 
them, have in the iflue turned out to their 
gi'eat advantage, nay, and to a more extenfivc 
gpod than they could have imagined. So 
would the whole myfterious plot of provi- 
dence, (of which thefe and fuch like examples 
are but fbort impcrfeft fkctches, yet profita- 
bly 
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Ibly obferved for the confirmation of our faith S £ r m; 
in him who is invifible,) fo, I fay, would the Vli 
whole appear beautiful, wife, and good, if we 
had capacities large enough to difcem it ; and 
ftill the more we know of it, the more we 
^all be convinced of and admire its beauty, 
wifdom, and goodnefs ; in the mean time 
many of its particular ways muft, ixx the rea^ 
f6ns already given, be hid from us in impe<- 
netrablc obfcurity. . I come, 

Secondly, To confidcr what influence this 
do£trine concerning the unfearchablenefs of 
God's judgments, ought to have on our minds, 
in dire£ting our fentiments, and governiug 
our difpofitions and behaviour. What I have 
^11 along aimed at in this difcourfe, is, to 
prevent our rafli cenfures of the works and 
ways of God from their incomprehenfiblenefs, 
or prefuming to call in queftion his wifdom, 
and his moral perfections. Vain man "would be 
wifi. In the pride of his hearty and a fond 
conceit of his own knowledge, he makes it 
the ftandard whereby to judge of the truth 
and reafon of things, fo far, as that not any 
thing that fhall have a being which is tea 
high for his underflanding, and all thofe 
meafures muft be pronounced wrong which 
be cannot comprehend. Now, iince it is al«-> 
iQW^d that th<; condu<!% of providence is above 

our 
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Se RM.our comprehcrifion, and many. of its difpenfa- 
VI I- tions we cannot accountfor, not difcerning the 
rcalbn and the good defign of them \ — if it is 
therefore not to be believed that they are 
under the diredion of wife and good counfel, 
the unhappy confequence is,^ that the world 
is, at.leaft in part, governed .by mere chance, 
or an independent ill principle, than which 
cothing can be imagined, more melancholy 
and deftruftive to all true religion : ' As on the 
contrary no perfwafion can be of greater im- 
portance to our comfort, and to the preferving 
a pious and virtuous temper of mind, than this, 
that one fupreme, independent^ perfeftly wife, 
and good Being, is thexaufe of all things, 
continually prefiding overthe uriiverfe, and 
direding all its affairs for the beft, 
- The human mind is made with a pleafing 
fenfe of regularity as the efFeft of wifdoms and 
nothing can be more difagreegble to it than 
the contrary. /It is no more. in our pow^rnpt 
to admire a beautiful contrivance which dif- 
dovers wife defign in the author, and not. to 
be difpleafcd w^th a thoughtlefs tumultuous 
jumble of things, than not to feel bodily pain 
• and pleafure from the objedts which . raife 
thefe fenfations in us. At the fame time, we 
as neceflarily approve moral goodnefs ; and 
whenever that is opt acknowledged in the con- 
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« 

dud: of any agent, we can have no pleafure S e R m* 
in it. Without this, wifdom itfelf degenerates VII. 
into bafc abhorred cunning, and power be- 
comes the moft frightful of all things. Thus 
the cafe ftands between atheiftical and reli-^ 
gibus opinions with refped: to the government 
of the univerfe, and they have a diredtly opr 
pofite influence on the mind. The belief of 
a God, at the head of nature, guiding its 
courfe, fuperintending the world, and difpo- 
fing all events in it with perfed: wifdom and 
goodnefs, raifes an idea of the mofl exad Uni- 
verfal order, which is the nobleft and moft 
delightful fubjed:. of contemplatipn ; it fets 
every thing in a fair and amiable light ^ it dXi^ 
fufes peace and ferenity through thefouL, 
fooths its difagreeabie uneafy paflions> difpofes 
it to bear its proper part in the univerfal har^ 
mony, and to imitate the ruling wifdom and 
benignity which governs the whole. But the 
•thought of living in a diftraded univerfe, 
where confufion reigns, good and evil happen 
promifcuoufly, without any intelligent direc- 
tion, (at leaft there is no prevailing good defign 
which over-rules all for the beft,) this muft 
have the quite contrary efFed upon the mind: 
It raifes horror, contempt and diflike ; it na- 
turally fours the temper, rendering it difpleafed 
^ with itfelf and everything about it, difinclined 

cither 
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Serm, cither to receive or communicate pleafurc. 
VIL So fatal is the tendency of diibelieving that 
great articie, the fupreme, conftant, unerring 
-government of an infinitely wife and good, as 
well as powerful, divine providence. It is evcr- 
five uot only of piety, but of virtue iikewife, 
abating and hindering the proper efFed of the 
generous and kind affections ; it deftroys the 
very foundation of all rational confidence, and 
indeed all rational enjoyment 5 it takes away 
the principal and only effeftual fupport of pa- 
tience and contentment under misfortunes, 
which experience (hews that our ftate in this 
'woi'ld is always liable to. It is therefore 
tibove all things neceffary that we endeavour 
^o eftablifh our hearts in an affectionate per*- 
fwafion of this moft important truth, and ap- 
ply it on all proper occafions as a powerful 
prefervative of virtue and a never-failing ^ing 
of confoUtion in the viciflitudes of life. 

The Gofpel reprefents faith, and very rca^- 
^fonably, as a principle of religion, abfolutely 
neceffary, and of the utmoft importance ; 
without which it is impofiible to pleafe God, 
for it is the main Spring of fincere obedience 
^o his laws, and it imports that confidence in 
his wifdom and paternal care for us^ whidi 
claims an effential part of our dutiful refpeft 
for him. Faith is not merely a naked ailcnt 

to 
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to religious truths, fuch as the being of God, S e R M, 
his attributes, or any other points which he has VIL 
manifefted to tis. In that alone there is no vir- 
tue ; for it does not depend on good afFeftions, 
but clear evidence, which the mind however 
diiinclined cannot refift. St. James teaches 
us *, that the devils, the moft wicked and 
abandoned of all intelligent creatures, believe 
and tremble. But faith imports an afFedio* 
nate truft in God*s wifdom, his fatherly com-* 
' paffion to txSy and his conftant care for all 
his creatures, as a moft righteous and benefi* 
cent ruler over them. The great compre- 
henfive objedl of this faith, the animating 
principle of a religious life, and the chief 
fupport of our comfort and fecurity of mind, 
is that unfearchable wifdom and goodnefs 
of divine providence which 1 have endea- 
voureci to explain and to juftify. And as it 
i$ a main part of our fealty to our fupremc 
Lord, he tries it by various, to us unaccoun- 
table, events in our ftate of probation -, and 
when it is approved, it is more precious than 
gold^ as St. Peter fpeaks, /f-, and found unto 
praife^ and honour ^ and glory : They are his fa- 
vourite fervants in whom it is the moft fincerc 
and the moft firm. Therefore W'ai jibrabam 
honoured with the charafter of the friend of 
God^ and tht father of the faithful y becaufe 

he 
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Se R M. he believed God, and // was accounted to him 
VII. Jor rigbteoufnefi \ he hoped againft bope^ and 
retained his confidence in the divine mercy 
and truth when feemingly contrary appearan- 
ces put it to the fevereft trial. If we fuppofe 
a future ftate of complete happinefs to good 
men, and that the prefent is a ftate of trial, 
of difcipline, and improvement, (which is the 
foundation of the Chriftian fcheme,) nothing 
can appear, more rational than that we ihould 
be tried in this manner, and that the princi- • 
pal duty required of us fliould be an implicit 
confidence in God, with abfolute fubmiffion 
to his will. Our condition is like that of 
children, imperfeft in knowledge, and unfit ; 
to have the difpofing of themfelves, or even 
to be let into the fecret of the meafures that 
are taken with them. There is nothing more 
becoming that tender age than an intire truft 
in, and unrepining fubmiffion to thofe who 
have the direction of its a£Fairs. Thus it is 
that God deals with us, he leads us thro* the 
mazes of life unknowing of our way; he gives 
usfuch inflrudions as our capacity will bear, 
contained in fhort and eafy preceptSi But to 
reveal the fecret of his counfels concerning us, 
would only confound our weak underftand- 
ings, and inftead of being ufeful for our direc* 
tion, fo perplex and embarrafs our minds, as 

to 
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to render us wholly unfit for the part he has S e r m, 
appointed us to ad:. In fuch a cafe there is VII. 
no qualification or dilpofition in us more pleaf- 
ing to him, and more fuitable to our ftate, 
than a perfedl confidence in his wifdom and 
his love, with abfolute refignation. 
. But it muft be acknowledged there are very 
few of mankind who conftantly and uni- 
formly maintain this good temper of mind, 
or this faith in prevailing cxercife. There arc 
.times when even the beft men can hardly fup- 
port themfelves in the fteddy aiFedionate belief 
of the fupreme, all- wife, and gracious govern- 
ing providence. Efpecially, in cafes which 
very nearly Concern ourfelves,andmoftfenfibly 
affeft our own intereft, we are apt peevijQily to 
arraign the conduct of the Almighty towards us, 
and enter into judgment with him j or perhaps 
in a confufion of thought to quarrel with the 
order of the world, without attending to the 
Sovereign difpofing caufe of all events in it. 
So good a man as Job prefumed in a very harih 
unbecoming manner to expoftulate with the 
great ruler of the world upon his difpenfation,s, 
even to blame them as unkind and fcarcely 
righteous, becaufe the trial he met. with was 
not according to the ordinary methods of pro- 
vidence, and feemcd to be very fevere, confider- 
VoL. II. .3 , . ing 
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S E K M. ing the goodiicfs of his chara^fleir, and the up-^ 
VIL irighfnefs of his own heart, of wliich he wja» 
confcieus, attd tiiit he could not accufe hifti- 
felf of any fedrct vsrickcdnefs. How uftial art 
Wtler complaints of hard fortune, HI ufkjg6> 
and a bad ftate of things in Ae world, as if 
order were violated, and at leaft perfeft good- 
Tiefs did not irrefiftibly govern ? But fincerely 
teligious minds drive to pref(*ve a good afFec- 
%ibn to the laws and government of the uni* 
verfe, againft all temptations ; and eVcn to re- 
concile themfelves to fome hardflnps which 
ruling wifdom fees fit to impofe upon them 
iat prefent, believing that thfey are intdnded 
Ibr, kndifhall terminate in, good. To which 
'puit][)ofc nothing can be fo ,eM&tiz\ as a con- 
ilant and Careful attention to the evidences we 
liave of the divine ahfolute fuprtmacy, infi- 
iiite wifdom, moral tcdtitude, and goodnefs, 
l&Offt^ whence we rcafonably infer, thit all 
Aifigsare ordered for the greitcft abfolutt 
^bod, wKdb the moral perfe<ftions of the 
Deitjr di^termine him to purfue as his ultimate 
«id, %ftd his iftfalliHc underftanding diredls 
Iiim to do it in the proptrcft manner* And 
tho' jptefent ajppearances, to our broken and 
partial view' of things may feem to contra- 
dift this principle, we fliould nbt on that ac- 
ootmt fuflfer ourfehes to be (hocked in the be- ' 
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Jfcf of it. For the fatisfying anfwer to all S e r m. 
obje(ftion$ of that fort is, that we are j>ot YIL 
competent judges of the ways of God, becaufe 
we canpot fee them perfectly. The very ar- 
gume^it which faflened ia convidion on the 
mind of Job and filenced all his cqmplailnt;s, 
(and it will have the fame effeft on all who 
feriouily and deliberately attend to it,) was the 
iincooiprehenfiblenefs of the divine perfe&ipi;i8 
,€xercifed in his providence, for from that to- 
pic E^ibu drew his reafon^ng with him to 
which he made no reply ; and afterwards God 
himfelfj when he vouchfafed to fpe^k to hip 
immediately, urged it upon him in a more 
ppwerful anii eflTedtvial manner, fo that it pro- 
duced an humble and thorough fubmiilion* 

Jn the next place, it follows, that human 
projects and fchemes of action, are liable to 
great uncertainties, fince the fcheme of pro- 
vidence comprehending all events is to us un- 
iearchable. It pleafes God to govern (he world 
lt)y;general laws, which eftablifh an ordinary 
courfc of events open to the ohfervatfpn of 
every one. This is the foundation upon which 
we formi our defigns, and employ our adliye 
powers ^ executing them. But though it be 
fufficieut to the purpofes of life under the care 
^pf aU-ruijng providence, yet fo far frpm be- 
ing abfolttjcly certain^ it amounts /tp a low 
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S E R M. degree of probability. The hufbandman pre- 
Y^^* pares his ground and fowes his feed in the 
proper fcafon, upon the profpedl of a plenti- 
ful harveft ; The merchant lays out his trad- 
ing ftock in expedlation of a profitable return j 
But the event is utterly unknown, there being 
no neceflary connexion in the reafon of things , 
between the means and the end ; and the pur- I 
pofes of the fupreme difpofing power are hid 
from our undeiftandings. So it is in all the 
affairs of human life; for as Solomon teaches 
us, * there are many devices in a mans hearty 
but they cannot afcertain the event, the court" 
fel of the Lord that only Jhall Jland. The fame 
author juftly obferyes, -f- that as no one can 
tell a man nvhat Jhall be after him under the 
fun^ fo none kncweth what is good for a man 
in this life^ all the days of his vain life^ which 
hejpendeth as a Jhadow. Our judgment con- 
cerning things under the fun, or temporal 
events, what is really and abfolutely good for 
ourfelves, or what is beft in the whole, is as 
uncertain as our knowledge of what fliail 
come to pafs in any future time : They are 
equally concealed from our view in the fecret 
counfeU of that fovereign mind which fees all 
things in the remoteft iffues of them. 

The proper ufe to be made of this obfer-* 
vation is, not that we (hould abandon our- 
felves 

♦ Prov, xix, 21, t Eccle£ vi. 42^ 
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felves to a fupine negligence of worldly con-SERM. 
cerns, becaufe the event of them is involved VII. 
in fuch uncertainty, or fo much as abate .a 
moderate induftry in the profecution of them. 
Every man who attentively confiders the hu- 
man conftitution, and the whole of our pre-j 
fent condition of being, niuft be convinced, 
that it is the will of God and the law of pur 
nature, that we fhould employ our thoughts 
^nd our labour in providing for the comfort- 
able enjoyment of life, and the advantage ^ 
our fellow-creatures ; but it fliould aba^te our. 
folicitude about fach events, and all the paf-; 
fions which terminate on them. It does not 
become a wife man to let loofe his eager de- 
iires to objects which he has not a reafonable 
hope of obtaining J to indulge himfelf prof ufeljr 
in the enjoyment of that whidi he holds bj^ 
very uncertain tenure, or to fear immoderate- 
ly what he does not know fhall ever happen ; 
and if it fhould, is as capable of being advan- 
tageous to him as hurtful ; nor ought he tp 
grieve exceflively when it comes to pafs* 
Thefe are the paffions njoft dangerous to our 
virtue, and deftrudtive to our tranquillity j and 
if we cannot root them out of our nature, (as 
indeed we cannot, nor fhould we attempt it, 
for they Jtre an ufeful part of our conflitution, 
if duly governed,) yet' this confideration ought 
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si R M. to cfieck their exorbitances, and will have that 
, yil. effea: if we carefully attend to it, that the 
objedts of them are covered from our knbv^- 
kdge, they are out of our power and our fore- 
fig;ht, we neither know their futurity, nor hbW 
they will afFedl usj for God has referred thfe 
abfolute uncontrouled direftion of them iii 
his own hands, and his judgnients kre titt- 
icarchable. 

There lis one kind of human adlion hot af- 
ffi^led by thi^ argument, that is; the laft event 
cif it is hot fubjedl to uncertainty, and GoA 
has iritiihatcd with fufficient cfearnefs, that hi 
^11 diftinguifli it with his favour when tfic 
flayffery of providence ftiall be fulfflled j i 
iiieah the ^radicc of virtue, which wc ire 
fure \^ good fir man under thefuh^ arid v^ hivfc 
the i;reateft reafon to believe v^^ill make hirii 
happy in another world. Though the judg- 
ments of Gdd are unfearchaHc with refpc^ 
to the things of this world, (no man know% 
What ihall hefal hiirti in this life, "and v^eii 
Ae ertd of it ^fh^ll be 5 nor does hfe krio^ 
ivhe^her prolperity or adverfity, poverty 6r 
iriphds, ficknefs or health, hofiour or dlAio- 
bdur,'is good fot him,) yet we know whktis 
tinorally good, for God batbjhewed it toiiSyand 
^hat be batb required^ and we know it has 
uh eftiblUhcd infeparable connexion with '6or 
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not to tbefif^ft^ nor the battle tq the firong * j VIJ. 
we cannot be aflured of fuccefs in any of our 
prefeot undertakings, let tjje defigijs be pver 
io well lai4, an4 the gippjearancje? proniifing 
gs far ^s b^n^an {kill and abilities can reach. 
J?ut in the religious and virtuous courfe werua 
not uncertainly y and iij tbat war we fight nat 
as tbofe thfif leaf the air -fr, for jtjhall be well 
with the righteous :}:, the wori of rightmjhefs 
Jhalf be peace y and the effeSi of it ^meinefs and 
ajfurance for ever |j. If wifdom, redijtucje^ 
fancl goodncfs govern the world, an4 the ad- 
ininiftration, (however perplexed it may ap- 
pear at prefent,) be under the dire<ftioa of 
thefe principles, order and good muft prevail^ 
and they cannot be finally unhappy who 
Aeddily adhere to its interefts^ and .condniS: 
themiblve^ by the fame pj:inciples. And, 

Laftly, This important inftrudtion arife* 
from the doflrine of the text, that we fhould 
fear God. The proper pbjc<9ts of fear or rev-- 
rence, are wifdom, rightcoufoefs, and good- 
Jicfs. In the degree wherein thofe attribute;s 
belong to any charader, k attracts our vene- 
ration. Among oxen, the wifeft and the beft 
^sp ^the moft efteemed : Not that the grcateft 
p)iitwai^4 reipe^ is paid to them, for that ge- 

S 4 nerally 
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SjERM.nerally follows the outward circumftanccs of 
VII. wordly condition, » power, and riches ; but 
they have the largeft fhare in the inward af- 
fedionof thofe to whom their worth is known. 
Now, thefe perfedtions are in the Deity abfo- 
lute and infinite, fo that we cannot by fearch- 
ing find them out. It is not any dcfeft, but 
the plenitude of them which is incomprehen- 
fible ; therefore do they juftly chim cur hum- 
bleft reverence. This argument very (enfibly 
affedted the mind oi Job^ and produced in 
him a religious dread of the divine Majefty *, 
Behold^ I go foT'iioardy but he is not there > and 
backward^ but I cannot perceive him'; on the 
left hand where he doth work'^ but I cannot behold 
him ; he hideth himfelf on the right hand that I 
cannot fee him. I am fenfible that his provi- 
dence, though invifible, is continually adlivc 
in all the quarters of the world, guiding the 
motions of all the creatures, and doing 
whatever pleafeth him. And though the 
good man could aflure his hearty his confci- 
ence witnefling his integrity. He knowethy fays 
he, the way that I take^ my foot hath held his 
JiepSy his way have I kept and not declined^ nei- 
. ther have I gone back from the commandments 
of his lips. I have ejleemed the words of bis 
mouth more than my necejfary food. But there 
are fecrets in his diipenfations which our fliort 

and 
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and limited ' underftandings cannot account S e r m. 
for, nor make any certain judgment concern- ^^^\ 
ing the defign and the event of them. For 
he adds, * He is in one mind^ and who can turn 
him? And what his foul dejirethy that he dotb'^ 
for be performefb the thing that is appointed for 
me^ and many fuch things are with him. He 
governs the world with fteddy counfel, and 
purfues his defigns independently on thofe 
things that would influence and alter feeble 
human refolutiony fo that 'His meafures are ta 
•lis impenetrable, being candu^led with'infir 
nitely fuperior . wifijom, as well as irrefiftible 
power. The conclufion is, therefore am I 
troubled at his prefence ; when I confider^ I am 
afraid of him. My inmoft foul ftands in awe 
x)f ' his tranfcendent greatnefs ; nand the un- 
fathomable depth of his adminiftration, (which 
is 'not at a difbjice, but intimately prefent,) 
taking al] my^concernsr within its care. The 
fame pious perfori having -j- elfe where defcrib-^ 
cdithe utmoft efforts of human fkill and in* 
duftry, fhews how weak they are and dcfec- 
^ve, when compared with the infinitely more 
^xtenfive knowledge of God, who only know- 
eth the ways of wifdom, and the place of un- 
derftanding ; from whence he infers, that to 
man the fear of the Lord is the beginning ofwif-' 
dom, and to depart from evil is underjlanding. 

SER- 

♦ Job xxii. 13, 14. t Chap, xxiii. 
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S E R M ON VIIL 

Religion didinguifhed from Super* 
ftition, and fhewn to be try^ 
. Wifdom. 

Job xXvUi. z%. 

And unto Man befaid^ Behold the fear of the 
Lord^ that is Wifdom^ and to depart from 
Bfdl is mderjanding. 

Serm.^TTTISDOM » natof ally agrecabk to 
VIII. Y Y ^ human mind s md indeed can^ 

not but be agreeable to an mUdlir 
gent nature, becaufb it is the heft ufe of uqt 
^erftanding, and the proper ioijprovement of 
fcafon. What is k that nsakes confufion and 
•difarder fo diftaftefbl, us in an irregular jum-i' 
43k of things ;and heaps t>f materials caTuatiy 
dirown together ? And on the contrary, n^^ 
larity in any work xyr iyftei^, and exad ptxspoa:^ 
<don and relation in the parts, and harmony in 
the ^hole,appear fo beaoti&d ? Certainly, it is 
"beoaufe counfel and contxivance^dittis^wifd^ 

is 
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Is apprehended in the latter, and the want of 8fe kM; 
h in the other. Bat applying this to ourfelves, VIII. 
and to the diredion erf our own affairs, we 
fhall be Jret more fenfible how much wifdom 
Is neceffarily ih our efteem, ahd of how great 
importance to our happinefs. For, as we arc 
inwardly confcious of an ihtelligent principle. 
Our fatisfacaion in the part we aft, always de- 
pends upon our knowing that we are governed. 
by it. Events which have no dependence oh 
our own choice or intention may afFeft us very 
Tfenfibly, whether they be fuppofed to come 
oy chance, or nfeceflity, or by the will of an- 
other agent ;^— They may, I fay, afleft us, but 
5h a manner very different from our own ac- 
tions with thfe forefeen neceflary confequences 
t)f them, which are direftly the objefti of the 
Jnind's approbation or difappirobation, iaftd 
give us pleaTure upon the review of them, 
trfily fo far as we aj^ar to our felves to hava 
tid!ted wifely* 

Nay fo trui are niahkind univerfally to this 
Yflle cf conduft, however they may be mifta-^ 
"ken in the itpplication of it, that in all their 
ilivided opinions and purfuits, mofl direftly 
'Contradi(flory to each other, every one flatters 
himfelf, that he has reafon on his fide. The 
Veligious niStfi, the philofophfer, the politician, 
'iJie oeconomift, ^nd even the fordid mifer, and 

tho 
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&ERM. the luxurious, fuch, at leaft, of thefe feveral 
VIII. feds as are xht. moft jfixed in their oppofite 
courfes, and thoroughly governed by their de- 
nominating principle, (and in them the cafe 
is fairly ftated,) imagine that their choice is, 
all cii;cumftanceseonfidered,thebeft, and their 
behaviour the wifeft. * The men of plcafure 
and gayety who iztva profeffedly to defpife 
wifdoro, (it is only what they fancy to be the 
outward appearances and aflFeftation of it that 
is the objeft of their ridicule,) they think that 
good fenfe and rcafon is with them, which is 
Jbut another name for wifdom, that the end of 
their perfecutions is fomething real, a fenfible 
. pleafure, (and there is no arguing againft ex- 
perience) and that the fuperior enjoyments 
which others talk of are but vifionary. Thp 
more grave and fober man, who is wholly 
devoted to his worldly intereft, which he de- 
cently and fkilfuUy purfues, imagines he 
knows the world well, (which he reckons a 
point of great wifdom,) and the defigns he 
carries on are well CQncerted, folid and fub- 
flantial, leaving fpiritual and intelledual plea- 
fures, fo called, v^^ich he defpifes in his heart 
to the religionifts and virtuofi, as well as the 
madnefs of licentious and cxpenfive mirth to 
the prodigal. I obferve this only to ihew 
that tlicre muft be fome appearance of wif- 
dom 
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dom in our condud to juftify it to ourfelves jSe r m. 
and that we neceflarily have fuch a regard to vlli. 
reafon, that we cannot knowingly and de- 
liberately a6t againft its diftates with any con- 
tentment in our own minds. So that lufts and 
paffions, let them be ever fo llrong, in ordet 
to their having a fettled dominion in the heart, 
muft filence underftanding, or rather bring it 
over to their fide. For fuppofinga man's choice, 
and the courfe he follows, to be never fo fool- 
ifh in itfelf, and in the judgment of others, • he 
cannot be eafy in it without, at leaft, a conceit 
of wifdom to countenance it, which is appa- 
rent in the cafe of the fluggard, (one of the 
loweft and moft contemptible of all characters,) 
who, as Solomon obferves, * is wifer in his'oivn 
conceit than/even men that can render a reafon. 

Since it is fo, this is one principal point 
which all our deliberations ought to aim at : 
and the queftion, by the decifion whereof, we 
fhould be determined in our defigns and courfes 
of adtion is, whether they be wife or not, 
that is, becoming rational agents in our cir- 
cumftanbes ? And then it evidently follows, 
that we ought to examine j there being no 
other way by which we can come to a ratio- 
na^judgment. Let it not be objected that 
examination is difficult, and we are in danger 
of miftaking. Difficulty (hould never be ob- 

jede'd 
* Prov. xxvi. 16. 
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jSERM-jedcd again^ abfolute fiedeiTity ; and for tht3 
VIIJ.^ danger of a wrong judgment whether is it 
^reaCer in the way of a d^ig^t enquiry, or 
x>f negligence ? Thequeftion is not^ whether 
we ihali be direi^d by the a{^)earance of 
iW^om, or not? that is unaypidable. But 
whether we are more lilcely to e£cape being 
mifled by falfe appearances^ and attain to the 
,kQowle(%e of the truth, and to iatisfadlion m 
our own nunds, as 9<^ng a rational part> by 
CK^iinining, or not ejcamining, by exerciiing 
pur own rea£>n, or not exerciiing it ? 

Let the moil important of all caufes, ,th^t 
of religion itfelf, be determiqed this way \ and 
the more important it is, the ^eater attentioa 
it defervcs. My text fays it is wifdom ; and 
it rcprefents God as faying ic> unto man \ i^e 
•laid, behold the fear oftbeLord^ that is wij^ 
donty and to depart from evil h underjianding. 
In the preceding verfc it is (hewn that man 
cannot penetrate into the counfels of God, his 
cpntrlvances in the formation of the world, 
and in the government of it; they are too deep 
ior his underftandmg: Gods ways are un-- 
Jearcbaile, and bis judgments paft finding wt. 
But the trudl wifdom for him, and the moft 
. fuitable to his nature, that he may attain the 
jhigheft perfe<5ti(Hi it is capable of, is religion. 
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or t&e fear of the Lord* This God himfelfSERM^ 
has taught us, and :fince he has oondefcended VIIL 
to fet it in that iight, he has thereby fub-^ 
^c^ed it to our own eoqwry and coofidecatioas 
k beng impoffibSie we ihould &e anj thing tc> 
t>e wiidom) and rationally pronounce it io^ 
witiiout examining it. ^Religion is not, un-^ 
der ^e p^ertemce of its being iacred and too 
Sublime for the homan nnderfbtnding, to hf 
tsikeii upon tcuil without eo^quiring into th^ 
pounds of it : For thus weihpuid expofe our^ 
felves a prey to every impoftufe, and have^n^ 
means 4eft of diftinguilbing betweenttruth and 
falihood> in a matter which of all others.is 
the moft important. Let every man's f eaibsi 
4>e judge for himfeif what he fhall believe as 
truth, and what he fiiall embrace as wifdom^ 
for we have no other feculty by which weicam 
difcern either. To give en aflertt upon other 
terms, is what our minds are not capable o£ 

NoW though the affertiori of the text, that 
the fear of the Lord is wifdom, generally 
pafles for true among chriftkns, (however k 
-maybe too little confidered, and have toolittb 
influence on men's pradice,) yet it is avowed- 
ly oppofcd by.forate whareprefent all reli^on 
as uhreafonable, both in its foundation, and 
its tendency. They pretend, firft of all, that 
there is ^t .bottom nothing in it but what is 

com- 
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S s R M. commonly called fuperftition, a blind and irra- 
VIII. tional dread of we don't know what, founded 
en foolifh unexamined notions, originally in- 
.vented, and ftill chcriftied by artful defign- 
ing men to keep the bulk of mankind in a 
ftate of fervilc fubjedion, handed down by 
tradition, and imbibed by the prejudices .of 
education, which are known to be often io 
.ftrongly impreffed on tendcrminds, that it is 
extremely difficult to throw them off, even 
when reafon has arrived to its maturity 3 and 
the generality of men are too eafily inclined 
to receive thefe religious errors thro' the weak- 
nefs of their underilandings and the tin^iorouf- 
nefs of their tempers* To ftate this matter 
fairly, it muft be acknowledged that it is too 
often the reproachful infirmity of men, (utter- 
ly inconfiftent with wifdom and the impartial 
life of reafon,) to be led by prejudice. They 
receive opinions and take the meafures of 
their condufl: without examining upon what 
grounds : Their paffions, their felfifh aifedlions, 
cuftom, and the authority and example of 
othets, have an influence which they ought not 
to have on their judgments, and ftand in the 
place of reafons. How many inftances are 
there of notions generally prevailing in whole 
ages and nations, which have np other foun- 
dation than Uj)examined cuftomary tradition ? 

But 
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But this is not to be carried fo far as to an uni-S e r m. 
verfal conclufion that men are always mifta- VIIL 
ken in the opinions commonly received by 
them. There is fuch a thing as truth and cei;- 
tainty, which every human mind is capable 
of difcerning : And there are fbme points in 
which all men are agreed, (having an intui- 
tive perception of them,) without any rcafon- 
ing at all j or the evidence is fo clear and fo 
flrong, that no one can help feeing it when- 
ever it is intelligibly propofed. 

Particularly, it is to be acknowledged that 
many very abfurd opinions have obtained in 
the world under the name of religious princi- 
ples ; the propagation and reception whereof 
is to be accounted for in the manner alleged, 
by the fubtle artifices of fome men, and the 
weak credulity of others, by tradition and 
prejudice. And that there has been, and there 
is in many of mankind fuch a thing as fuper- 
ftition, an unreafonable groundlefs fear of fome 
unfeen and unknown agent or agents govern- 
ing the world, (particularly human affairs,) 
by meafures which have no foundation any 
where but in the imaginations of men ; which 
arifing from confufed and miftaken notions 
.concerning the Deity, and concerning virtue, 
and being condudted by the foolifh fancies of 
the weak, or by the cunning arts of ill-defigning 

Vol. II. T men. 
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SERM.mcn, has produced falfe religion, and done 
VIII. infinite mifchief in the world. . It has pro- 
duced the worfliip of fictitious Deities, which 
by nature are no Gods, but the work of men's 
bands ; or of inanimate beings, which can do 
no good nor evil, as the prophet fpeaks * of 
the heathen idols 5 of imaginary -beings form- 
ed by the fancies of men according to the 
tuling lufts and paffions of their own hearts, 
lafcivious, cruel, covetous and revengeful, 
Worshipped therefore in an impure and bru- 
tal manner, and in confequence of that, tend- 
ing to confirm and increafe all kinds of wiek- 
ednefs, debauchery, lewdnefs, and cruelty, 
in the worfliippers. It has produced a caufe- 
lefs fearfulnefs in the tempers of men, diA 
piriting and rendering them unfit for purfuJ* 
ing the true lends, and applying themfelves Xb 
the proper bufinefs of life. It has produced 
a vain ceremonious devotion, and a fooli/h 
pageantry of idle unprofitable rites. Nay fo 
prone are many of mankind to fuperftition, 
that even the "wifeft religious inftitutions have 
not been able to prcferve them from it. For 
when in thefe inftitutions external obfervances 
Were appointed, yet exprefly declared to be 
tonly inftrumental, and intended as means iti 
order to rtioral piety and virtue as the end, 

the 
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the original defig'n of fuch appointments has S e R mJ 
been perverted, by laying an undue Arefs on VIII. 
the outward performance of them, placing 
the whole of religion in them, arid fubftitut- 
ing them in the room of fubftantial purity and 
righteoufncfs, which was the fuperftition of the 
Je'WSy often inveighed againft by their pro- 
phets, and is ftill the prevailing fuperftition 
among many chriftians. And laftly, fuper- 
ftition has produced uncharitablenefs and dif- 
cords, nay fierce contentions, wars, perfecu- 
tions, and every evil work. 

But when all this is granted, it does not 
follow, that there is no difference between re- 
ligion and fuperftition, and that the former 
is wholly to be refolved into the latter, or any 
of its caufes ; into the natural timoroufnefs of 
men's tempers or the weaknefs of their undef- 
ftandings, into cuftomary tradition or poli- 
tical fid:ion. To bring this matter to a trial by 
fair and impartial reafon, we ought to confi- 
der the main grounds of religion, together 
with its dircdt and immediate tendency. If 
it be founded on certain fads or principles 
which the mind upon calm and attentive con* 
fideration muft affent to 5 and if, (confidcred 
as a pra<ftical principle,) it points to a courfe of 
atftion, and prefcribes a conduft, which we 
ttcceflarily approve as moft worthy of intcUi- 

T 2 gent 
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Serm. gent agents, is it then eflentially diftinguifhed 
yill, from fupcrftition, which is a blind and irra- j 
tional perfwafion, and direcfts to pra(^ices 
-which have no intrinfic excellency or fitncfs 
in themfelves whereby they are recommended 
to the human mind. 

Now the great principles upon which reli- 
gion refts, are^ the exiftence, the perfeftions, ; 
and providence of God, or that there is an 
eternal fupreme intelligent being, infinitely 
powerful, wife, juft, and good, who made 
all things, and who continually preferves and 
governs them. Thefe principles, we think, 
-are fufficiently proved by clear and convincing 
arguments, which muft occur to every one 
who diligently inquires into this fubjed: j and 
we defire no more than a calm and unpreju- 
diced attention to them. It is true, the 
Deity is not an objedt of fenfe ; no man hath 
feen him at atiy time, nor can fee him, and 
we cannot find him by feeling after him in the 
grofs corporeal way^ But is any man funk 
fo low in reafoning, or rather altogether loft 
to it, as to make fenfe the fole meafure of his 
belief and knowledge ? Did he ever fee that 
thing within himfelf, which thinks, perceives, 
believes, and argues ? Yet he is as fure of its 
exiftence,' nay more fure, than of any thing 
he fees; hi like manner, the invijible things 
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of tbefupreme Being from the creation of tbeSERM. 
world are clearly feen^ being underjiood by the VIII. 
things that are made^ even his eternal power 
and Godhead. If we cannot account for the 
exiflence of any thing without fuppofing hisj 
nor for underftanding, (which we areconfcious 
of in ourfelves,) without fuppofing him intelli- 
gent ; nor for regularity and beauty in the uni- 
verfe, without wifdom and defign in the great 
difpofing caufe ; nor morality, which is of fo 
great importance to the order and happinefs 
of all intelligent creatures, without allowing 
his moral attributes, — one would think the' 
evidence of his being, (and confequently of his 
providence, which is really no more than his 
ading fuitably tg his charadter,) that, I fay, 
the evidence of this is very ftrong, and the 
belief of it not fairly liable to the imputation 
of weak credulity and fuperftition. Set 
againft this the atheiftical fcheme, which in 
whatever fhape it appears, excludes a fupremc 
direfting and governing intelligence out of the 
univerfe, fubftituting in the place of it chance 
or neceffity, (the meaning of which word^, if 
they have any, as expreffing caufality, let him 
tell who can;) they fhould, however, have a 
great deal of fignificancy, for mighty things 
are attributed to them. Chance or neceffity 
procjuce the motion of bodies, and therefore 

T 3 muft 
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S E R M. muft be foipething different from bodies which 
VIII. 'plainly have no power to move themfelves; 
nay they produce the moft rapid, the con- 
ftant, and regular motion of vaft bodies, 
upon which the moft important eifecfts to in- 
numerable beings and to a great united whole 
depend : Chapce or neceffity produce various 
beauty in the world, a regular uniformity of 
appearances, amidft an infinite variety of things \ 
not only numberlcfs individuals, but almoft 
numberlefs kinds of vegetables and animals ia 
our earth itfclf, preferved and propagated in 
an orderly and conftant fucceflion : And laftly, 
chance or neceffity produce thought, felf- deter- 
mination, liberty, and virtue^ with all its ami- 
able fruits, yet without thinking, willingi or 
defigning any thing- Let any man in his cdiitt 
deliberate thoughts fet this fcheme againft the 
other, that of Deity and providence which is 
^he foundation of religion, and let hinfi judge 
which of the two is the more rational. 

I cannot propofe at this time to infift on 
the argument largely ; it has been the princi- 
pal fubjed of the foregoing difcourfes. But I 
may fafely aflert that all who ferioufly con- 
fider it, will agree in this obfcrvation, which 
is diredtly to the prefent purpofe, namelyi 
thi(t the belief of a Deity and providence has 
BO affinity with fuperftition j it is not taken 

up 
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ijp by tradition, education, or. the influence Serm. 
.of human authority, but grounded upon VIII. 
what we think the cleareft evidence, an4 is 
the refult of the ftrideft and moft impartial 
fearch we are capable of making. It is not 
by a vain curiofity to know the reafon of 
every thing, (joined with ignorance of true 
natural caufes,) that we are led to acknow- 
ledge a God, the powerful and wife maker 
and contriver of the frame of nature, but it 
is becaufe we fee every other hypothefis not 
ojily infufficient to account for the appear- 
ances, but utterly abfurd and impoffible. 
For when the wifdom and energy of an in- 
telligent agent is taken out of the univerfe, 
and denied to have any fhare in the origin of 
things, (which is done and muft be done by 
atheifm,) what is there left but dead and fenfe- 
lefs matter ? And what is its force upon the 
ftriftefl philofophical examination ? Nothing 
at all but a power of inaftivity, {yh inertia^ 
as it is called,) or of refifting a change of its 
ftate. A goodly foundation to build fuch a 
fabric upon ! without the interpofition of any 
defigning agent, as the world muft appear to 
be, even to the flighteft obferver; but the 
more accurate fearcher into nature, who has 
carried the power of matter and motion as 
far as it can go, finds the belief of a divine 

T 4 agency 
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S E R M. agency and counfel forced upon his mind in 
VIII. every ftep of his progrefs, and by every ob- 
jeft he turns his thoughts to. 

But leaft of all can our belief of God and 
providence be with any colour of reafon at- 
tributed to a natural timoroufnefs of temper, 
Of the paffion of fear. For there is nothing in 
it frightful or fhocking to the mind, at leaft 
to a well-difpofed mind, which having its af- 
fedions duly balanced, and the beft ufe of all 
its powers, enjoys itfelf with the greateft in- 
ward rational fatisfadtion. The fear of God 
is, not accompanied with fuch confufion and 
uneafinefs as a fuperftitious dread is, which 
keeps the unhappy perfons pofleffed with it 
in a perpetual pannic, and thereby fours their 
tempers, fetting every thing about them in 
an uncomfortable light, and takes away the 
very reli/h of life. On the contrary, let the 
religious man be called to witnefs, and he 
fpeaks the language of his heart when he 
declares that there is nothing which fits fo 
eafy upon his mind as a true reverence for 
the Deity; that in the whole circle of known 
being, or the yet greater variety which his 
imagination can frame, there is no objeifl 
which yields fo much pleafure to his thoughts; 
it is the very central point of his foul's reft 
which no where clfe can find equal fatisfac^ 

tipn, 
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tion, nor indeed without this any fatisfaftion S e r m- 
at all. It diffufcs in his thoughts, a pleafing VIII. 
harmony over the whole univerfe, and fets 
every thing in a fair amiable light, as being 
dired:ed by the moft perfed: reafon and good- 
nefs. The afFeftions it raifes in him have 
thefe plain charadlers of natural and rational, 
that they preferve to him the freeft exercifc 
of his intelledual powers, they footh and 
calm all his difturbing paflions, (fo far is the 
fear of God from being a difturbing paffioa 
itfelf,) and they yield hipi the trueft and moft 
folid felf*enjoyment, indeed the enjoyment 
of the whole world with delight. If it be 
other wife, I mean, if the idea of God pro- 
duces terror and confternation in the human 
mind, this certainly proceeds either from a 
fault within itfelf, from a confcioufnefs of 
guilt, or a corrupt, vicious, peryerfe or male- 
volent difpofition, to which perfed: purity, 
righteoufnefs, and goodnefs, cannot but be 
difagreeable and caiife uneafinefs; or elfe it 
muft proceed from wrong notions of the fu-* 
preme Being, as if he were an arbitrary ruler 
in a bad fenfe 5 poflefTed of abfolute power, 
but not of moral perfedions ; and governing 
the world in the way only of foyereign do- 
minion, without regard to juftice and good- 
nefs. But to a well'-difpofcd mind, a fin^ 

cere 
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Se R M. cere lover of virtue, which confiders God as 
VIII. he truiy is, perfcftly wife, righteous, and 
benevolent, nothing can appear more ratio- 
nal, nor indeed more delightful, than the 
fear of him \ that is, an awful fenfe of, and 
deep feverence, with the greateft and moft 
afFeftionate efteem for, his majcfty, and all 
his glorious perfedions in conjundlion, toge- 
ther with a conftant care to pleafe him by the 
regular pradice of virtue, and to avoid of- 
fending him by any thing contrary to it, 
which leads us. 

Secondly, To compare religion and fuper- 
ftition as pradtical principles, and to confider 
their oppoiite tendencies. As they have been 
ihewn to differ widely in their foundation, 
the one being founded on the cleareft rational 
evidence, the other only on prejudice, they 
differ as much in the difpofitions and practice 
which they produce. The conftant uniform 
effect of a fuperftiticus belief, are a multitude 
of merely external ads 5 which have no ante- 
cedent goodnefs in themfelves : Sometimes it 
puts men upon inventing and uiing obfcene and 
impure rites, which would be fhocking to the 
human mind not milled by the name and 
falfe colour of devotion : Very often it excites 
furious paffions, which difturb the peace of 
focieties^ and is the occafion of £erce and 

cruel 
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truel animofitics among men. Whereas the S £ r m. 
natural fruit of the fear of God is the pradice VIIl. 
of virtue 5 the doing of thofe things which 
are pure, and juft, and honeft, and lovely, 
and praife- worthy, which the mind neceflkrily 
approves as having an intrinfic excellence. 

One principle on which.we reft the defence 
of religion, receiving it as moft certainly true, 
is the real eflential difference between moral 
good and evil, or virtue and vice. There is 
no debate at all concerning the fignificadon 
of thefe words : We know what is meant by 
cruelty and mercy, by temperance and luxury; 
and other moral differences are as eafily un- 
derflood. We allege that thefe differences 
have a neceflary unchangeable foundation in 
nature and reafon ; and for determining it to 
be fo or not appeal to' the common fenfe of 
mankind ; not merely to the general opinion 
which has prevailed in all nations of the 
world, but to a more certain flandard, a itx^St 
which every fingle man, who has the exer- 
cife of his reafon, will find indelibly engraven 
on his own heart, fo that it is not in his 
power to erafe it if he would. If a clear and 
diflindt perception of the agreement and dif^ 
agreement of our own ideas be the certain 
diftinguifhing mark of truth and falfhood in 
points of fpeculation, which the mind refls in, 

and 
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S E R M. and can go no farther ; and if a clear and dif- 
VIII. tindt perception of fenfible qualities by our 
external fenfes be the foundation of all the 
knowledge we have of material objetfts, and 
we find ourfelves obliged to acquiefce in it ; 
why ftiould not as clear and diftindl ia percep- 
tion of honefty and turpitude in human dif- 
pofitions and acSions, (which is uniform in the 
mind whenever the objeft is intelligibly pro- 
pofed,) be equally fatisfying to us as a foun- 
dation of knowledge and reafoning in morals ? 
If you infinuate to any man, that he may be 
miftaken in aflenting to an axiom, or in judg- 
ing of the diftinftion of colours, or between 
light and darknefs, by his eye-fight, he looks 
upon the fufpicion as abfurd, and it is as much 
fo in the other cafe. For that there is a real 
and neceflary diflferenbe between moral good 
and evil, any one who calmly reflects can no 
more doubt, than that there is a difference be- 
tween truth and falfhood in the plaineft propo- 
fitions which his mind difcerns, or between 
light and darknefs which he perceives by his 
eyes, between fweet and' bitter which he per- 
ceives by his tafte, or between harmony and 
difcord which he difl:ingui{hes by his ear. It 
is true, the fpeculations and reafonings of men 
improving their underftandings may enable 
them to difcern this difference mpre clearly, 

(as 
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(as we know by experience that ufc makes S e r m. 
fome of our fenfes more exquifite,) and they VIII. 
may difcover additional motives to the practice 
of virtue ; (efpecially its conducivenefs to the 
common good of mankind, and the happinefs 
of every individual,) but the original idea of 
right and wrong in morals diredly oppofitc 
to each other, are as natural, and their oppd- 
fition as apparent to the mind, as any we have 
by our external fenfes or by refleftion. 

In vain do the adverfaries of morality as 
♦founded in nature, here pretend to derive its 
origin from human laws, as if being bred up 
under political conftitutions, we had from 
them learned our notions of juft and unjuft. 
For as every one who attends muft fee, that 
the difference reaches much farther than the 
laws of men, (and we difcern it as plainly 
in cafes where they have not at all interpofed 
as in thofe which are exprefly determined by 
them,) fo he will find a necefTary regard to 
it in his own heart prior to the confideration 
of human, or indeed any pofitive appoint- 
ments or decifions, and independently on 
them 5 nay that he has in himfelf a certain 
meafure pf right and wrong, whereby to ex- 
amine and to judge of all inftitutions and or- 
. dinances, fo far from having learned the no- 
.tion itfclf wholly from them. 

Nor 
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S E K M* Nor i& there any weight in the objedioni 
VIII.^ that a great many of mankind^ (perhaps whole 
nations^} are ignorant of what others account 
important points of virtue^ For in like man* 
ner the generality of men are ignorant of 
many propofitions from which no man can 
nvlthhoid his aifent when they^re fo propofed 
that he can tmderftand jMbm ; fo that the 
reality of virtue flands i jRiis refpeft on the 
fame foot with the moft certain truths. And^ 
dtho' we add) (what is true in fa<ft,) that the 
prejudices of education^ cuftom, and efpe- 
dally fklfe religion, may in fome cafes have 
ioorrupted and oUcured the knowledge of 
•good and evil, and occafioned miftakes con- 
icernidg them, (juft as an accidental indifpo- 
^on in the organs of fenfe, may, in fome 
'{{articular cafes, hinder the right perceptioti 
io^vexternal objcifts,) yet this can never affeA 
the whole of morality, nor deftroy the agtee- 
nbkiiefs of it fb fur as it is underftoOd, and 
the difagreeablenefs of the contrary, to the 
human heart. And) 

lyaftly, That the fentiments of men con- 
cerning moral good and evil are not intirely 
owing to tradition, cuftom, and education, 
is evident from their conftancy and unifor- 
mity. In things which have a foundation 
in nature^ which is ilable and alwaj/^ con- 

iiftent^ 
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fiftent, all men agree. In things which takeS e r m» 
their rife from fancy and caprice, or depend VHI. 
on particular circumlUnces and private views^, 
their traditions and cuftoms are variable^. 
What can be more different than the faftiions 
which obtain in nations, their manner of li- 
ving, their forms rf policy, their laws and 
their religion, I ni«[ the pofitive part of it^ 
or the rites ci dev^ten and divine fervice ? 
And if their notions of morality were wholly 
derived from the fame origin, we (houid fee 
the fame variety in them. Upon that fuppo* 
fition the notions of virtue might in fome 
places be the reverfe of what they now uni?- 
verfally are : The things which are unjuft, 
impure, and diflioneft, might be lovely and 
ipraife- worthy : It might be as reputable to 
mtirder a kind indulgent fafthef in cold blood 
and without any provocation, as now it is to 
punilh the murderer, or to kill an aflaffin, or 
•a tobber, in one's own defence; But this is fb 
apparently abfurd you will fcarcely imagine 
human nature capable of it. - Nay farther, I 
believe none of us can doubt, but if you pro- 
pofe to the moft uninftl-ud:ed {avagp in the 
world fo as Ke can tmderftand it, a compleat 
moral charadter, confifting of undiiTembled 
piety^ juftioe, fidelity, and beneficence, it 

will appear ti> him beautiful, and his foul will 

• 
m- 
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Serm. inwardly applaud it : Whereas the contrary, 
VIII. profanenefs, fraud, perfidioufnefs, ingratitude, 
and cruelty, he can confider no otherwife than 
as abominable. 

Now the feir of God, confidered as a 
pfaSical principle, has a neceffary relation to 
thefe moral differences ; and the proper im- 
mediate ufe of it in the condudt of life is to 
direft men in doing good and efchewing 
evil, which evidently appears to be a wife 
and juft defign, moft worthy of intelligent 
* teings, and which 'tis impoflible for us not 
to approve unlefs we be divefted of humanity. 
"But how unlike fuperftition, which always 
prefcribes weak and fanciful ufages, with- 
out any foundation in the reafon of things, 
and without any connexion with the general 
good of mankind, or the rational happinefs 
of any man 5 fometimes barbarities which 
are abhorrent to nature, deftrudlive of order 
and peace, and contrary to the beft fenti- 
ments of the human mind ? 'Tis true, reli- 
gion has been often mixed with fuperftition ; 
the fear of God has been taught by arbitrary 
precepts of men, and been abufed to the pro- 
moting and eftablifhing idle fpeculations, 
unprofitable ceremonies, and even unchari- 
tablenefs, and other immoralities. Indeed 
very few public religious conftitutions, not 

excepting 
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excepting thofe in chriftian countries, (even S e r m^ 
tho' fettled on the bcft foundation, and pro- VIII. 
feffing to be directed by the beft rule,) have 
been altogether free from this fault ; fome of 
them are incumbered with fuch a multitude 
of human inventions as to enervate true mo- 
ral piety and virtue, the only valuable . end 
of all religious conflitutions. But furely it is 
unreafonable on that account to rejedt all re- 
ligion in the lump, as if there v^ere nothing 
in it but fuperftition \ and to do fo fhews a 
rafli and undiftinguifliing judgnlent, when 
the difference is fo apparent, and every man's 
reafon, if he deliberately attends to its voice, 
will lead him to difcerri it. What can be 
more rational and becoming intelligent crea- 
tures, than that being convinced by innume- 
rable inflances of wife and good.defign in 
the order of the world and in the frame of 
their own nature, they fliould inwardly ac- 
knowledge with aflfedionate reverence the 
one fupreme maker and ruler of all, (clearly 
proved by his works and the whole of his 
adminiftration, to be perfeSly wife, righte- 
ous, and benevolent,) and from that princi-f 
pie to praiStife the virtues of juftice, and cha- 
rity to their fellow creatures ; the obligation 
to which he has deeply engraved on 
their hearts, and (hewn the infeparable con- 
VoL. II. U nexion 
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SERM.nexion of them \vrith the moft tiniverfal good 
VIII. of all rational being? What affinity has fuper- 
ftition with this ? or can it pretend to any 
fuch evidence for its dodtrines, or any fuch 
excellence and ufefulaefs in its precepts ? For 
the honour of chriftianity, let it be obferved, 
that it never reprefents the fear of God in 
any other view, than as infeparably connected 
with the effential duties of morality, nor ap- 
plies to any other purpofe than enforcing 
them. When the facred writers teach men 
the fear of the Lord, they never explain it 
as confining in the obfervance of pofitive rites 
even of divine appointment, (though that is 
alfoan inferior part of our homage to him,) 
but in keeping his commandments, that is, 
his immutable precepts of eternal righteouf* 
nefs, by living foberly ^nd lighteouily, by 
departing from evil and doing good, feeking 
peace and purfuing it : duties to which we 
have a perpetual monitor in our own breafts 5 
and we cannot help feeing their tendency to 
the greateft happincfs of the human nature. 
Let every n>an then judge forhimfelf, whe- 
ther religion be not our true wifdom, and 
perfeflly rational, while we apply it to thcfc 
purpofes and regularly purfue diem. 

Having thus endeavoured to refote the 
pretence againft religion or the fear of God, 

that 
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that it is the fame with fuperftition, an irfa*SERM. 
tional unmanly thing, founded in the fearful- VIIL 
nefs of men's tempers and the weaknefs of 
their underftandings J and to fhew'on the con- 
trary, that it really deferves the character 
given it in my text, namely, that it is wif- 
dom ; — let us fee. now whether the charge of 
weaknefs and folly, in taking up opinions by 
prejudice and without an impartial examina* 
tion, may not be fairly turned upon the pro- 
feffed adverfarics of religion themfelves. Here 
I do not infift on the apparent fuperiority of 
Feafon> as we think, on our fide ; tho' in fo 
plain a cafe, ^ where ftrong, we muft even be- 
lieve irrefragable arguments are intelligibly 
propofed, one cannot help fufpeding that it 
is prepoffeffion only which hinders men, (other- 
wife of tolerable underftanding,) to fee the 
force of them. But 1 will dic^dlly point out 
the particular prejudice which they give too 
evident caufe to charge them with, and it is 
the vicioufnefs and depravity of their own 
hearts and lives. Every one who has ferioufly 
confidered the infirmity of human nature, 
muft be fenfible that the aflfeiflions very often 
biafs and maflead the judgment 5 and where a 
felfifh intereft or a paffion oppofite to any 
truth prevails, that truth is difficultly dif- 
cerned and frequently denied, let the evidence 

U 2 of 
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S E R M% of it be ever fo ftrong. This is the cafe of the 
VIII. unhappy men who have arrived at fach a 
thorough infidelity as to be enemies to moral 
goodnefs even in fpeculation. By indulging 
habitually their fenfual defires and paflions, 
they become infenfible of the beauty of vir- 
tue, (that divine form which ftrikes every un- 
corrupted human heart with the higheft vene- 
ration and efteem,) and at laft perfuade' them- 
felves that it is no more than an empty 
fhadow. Was there ever any undebauched 
mind brought by cool reafoningto a contempt 
of temperance, righteoufnefs, fincerity, and 
benevolence ? And whgt is there oppofite to 
thefe qualities but pafiions of the moil un- 
manly kind, pafiions for brutal pleafures, and 
for the bafeft felfiihnefs, terminating in dif- 
honefty and ill nature ? If thefe may not be 
called prej udices, humanity muft be given up 
with religion ; and the principal glory of our 
nature abandoned, that we may become free 
reafoners. 

This is the root of irreligion, and the 
greateft height of it is avowed atheifm. When 
men are enemies to virtue in their hearts, the 
next ftep is to caft off the fear of God and 
faith in him ; to deny his being and his attri- 
butes, and to argue againft them. Where is 
the man that ever heartily loved moral re<9i-^ 

jtude, 
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tnde, fincerely pradifed it, and affedtionately S e r M. 
pleaded its caufe, and at thefanie time was a VIIL 
profefled oppofer of the Deity and provi- 
dence ? The moral fyftem of the univerfe^ 
and the moral perfections of God manifefted 
in his adminiftration, (and which it is appre- 
hended will be yet more awfully difplayed 
hereafter,) thefe, I fay, are the points which 
the adverfaries of piety and virtue quarrel with. 
Indeed it is no wonder that the obftinate ha- 
ters of juftice and goodnefs, cannot look upon 
infinite goodnefs and juftice otherwife than 
with terror and averfion 5 and therefore to get 
rid of the uneafy apprehenfions which arife 
from that view, they wifh futh difagreeable 
principles were not, and at laft under the co- 
lour of fome trifling pretences bring themfelves 
to imagine they are not true. Let unbiafled 
reafon determine where truth lies, and on which 
fide there is the faireft occafion for an imputa- 
tion of unmanly prejudice and weak credulity. 
To conclude my difcourlc on this fubje<ft 
by applying it to ourfelves, to profefled be- 
lievers in God and fearers of his name, par- 
ticularly to chriftians, let us do all the honour 
we can to our religious profeflion by the pu- 
rity and fimplicity of a reafonable worfliip, 
, and efpecially hy the innocence and virtuous 
integrity of our lives. It muft be acknow- 

U 3 ledgcd 
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S E R M. ledged that the moft rational principles of re- 
VIII. ligion, (founded on the cleareft and moft fa- 
tisfying evidence,) have been in many nations 
of the world, and are now in many chriftian 
countries, whpre they are openly maintained 
and gloried in, — have been, I fay, difhonour- 
ed by a mixture of unreafonable opinions and 
fuperftitious rites; which fome, pretending 
ft great zeal for religion, have laid a mighty 
flrefs upon, as if the whole of piety confiftcd 
in them. This has given men of corrupt 
piinds, and difinclined to the fear of God, 
^n occafion of blafpheming it as altogether 
a weak and fanciful thing ; which is indeed 
on their part unjuftifiable, and difcovers great 
wealcnefs of underftanding as well as depra- 
vity of affedtions ; But at the fame time it is 
extremely to be regretted, that the friends of 
religion ihould give its enemies fuch a handle 
againft it. It fhould be our principal care 
always to offer unto God a reafonhble fervice. 
That only is becoming us as intelligent crea- 
tures, and only will be acceptable to him 
who is a pure and perfeftly intelligent fpirit, 
^nd is to be wprfliipped in fpirit and truth. 
Efpecially the chriftian inftitution does not 
place piety in external afts. The kingdom 
pf God, * St. Paul teaches us, is not. meat 

and 
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and drinky nor any thing of an indiiFcrentSERM, 
nature^ which neither if we ufe it^ are we Yill* 
the better y nor if we forbear ity are we the 
worfe^ (as he elfewhcre fpeaks,) * but it is 
right eoufnefsy and peace y and joy in the Holy 
Ghoji. The end of the -f- commandment 
which Jefus Chrift gave to the world j§ not 
i^itual obfervances, but charity y out of a pure 
hearty and a good confciencCy and faith un^-. 
feigned ^ and it is the conftant doftrine of the 
apoftles, agreeable to the original inftruftion 
of their matter, % i^t pure religion y and un^ 
defkdy before, God the Father, is this, to vijt 
the father kfs and widows in their affiiSiiony 
and to keep ourfehes unfpotted from the world. 

If true piety 01: the fear of God be wifdom 
at all, it is certainly pradtical wifdom, which, 
as Solomon obferves, § is profitable to direSl. 
J^et the influence of it, then, appear in pur 
lives, let it govern the difpofitions of our 
minds and our whole behaviour, otherwifq 
the beft opinions we can have concerning 
God and religion are but idle and ufelefs fpe- 
culationa. The proper direction of this prin* 
ciple is to the praddce of righteoufnefs and 
goodnefs. ; and fo far only can we be faid con-? 
fiftently to receive it, as it has that efFe(3: upon 

U 4 us* 
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S E R M. us. Judging by this rule, I am afraid irre- 
VIII. ligion ftill governs the hearts of many who 
make a contrary profefEon; and though they 
may applaud the wifdom of piety or the fear of 
God, there is another fort of wifdom which has 
z great (hare in tlieir counfels, and in direfting 
their condudt, — that wifdom which the apoftle 
Paul * c^iX^JleJhly 5 and St. James -f* fays, // 
dejcendetb not from above ^ but is earthly and 
fenfuaJ. How little is fimplicity and godly 
lincerity regarded by men in their converfa- 
tions, nay is it not thought low and defpica- 
hit ? How vifibly do many, even profeffing 
godlinefe, form their fchemes of' life, and 
carry thern on, wholly by the maxims of 
worldly policy ? Do not we fee that devout 
jperfons in whom religious fentiments habitu- 
ally prevail, have difficulty enough to fup- 
port themfelves in a pious temper of mind 
and courfe of life, upon the principles of reli- 
gion and morality, (certain and important as 
they are,y in oppofition to the too common 
and often proiperous impiety of multitudes 
in the world, which is one of the ftrongeft 
temptations good men meet with ? It will 
therefore require our utmoft care and atten- 
tion to cherifh and ftrengthen in our hearts a 
ferious fcnfe of the fupreme Being, and of 

his 
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his attributes, as exercifed in the government S e r m. 
of the world ; with a high afFe(ftionate eftecm VIII. 
for him, producing a conftant endeavour to 
imitate his moral perfedlions, to keep his com- 
mandments, and to depart from evil which 
is underftanding. Then ihall we have an 
experimental conviction in our own minds, 
impregnable againfl all impious cavils, that 
the fear of the Lord is true wifdom ; eflen- 
tially different from weak and foolifli fuper- 
ftition 5 and by the apparent fruits of reli- 
gion in our lives, we (hall be the moft ufc- 
ful in promoting its intereft, to the glory of 
God our heavenly Father, our own comfort, 
and the good of mankind. 



S E R- 



J »' 



( 314 ) 

SERMON IX. 

Religion fliewn to be perfedly con- 
fiftent with the true Intereft of 
Mankind* 
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Job xxviii. 28. 

And unto Man he faidy Behold the fear ofthi 
Lordy that is JVifdomy and to depart from 
Evil is underfiandin^. 

IN the foregoing difcourfe from thefe 
words I endeavoured to vindicate true 
piety, or the fear oi God, from the im- 
putation of vsreaknefs aild folly, in the prin- 
ciples on which it refts, and the pradice 
which it prefcribes 5 and to ftiew that it is 
effentially different from fuperftition, and 
not to be accounted for by any of its caufes, 
—by thetimoroufnefs of men*s tempers, or the 
weaknefs of their underftandings, by politi- 
cal fidtion, or cuftomary tradition. There 
is another charge broujght againft religion 
by its adverfaries, diredly oppofite to the cha- 
racter 
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radter given of it in the text, namely, it isSerm, 
alleged to be contrary to the true intereft of IX. 
mankind, of every individual, and of the uni- 
ted bodies of men, or civil aflbciations into 

« 

which they have been obliged to form them-*- 
felves for their common fafety and advantaged 
Now, it is faid, tvifdom confifts in purfuing 
the ends of our nature, and our hs^pinefs, 
by the beft and moft efFed:ual methods we can 
devife in the circumftances wherein we are 
placed. How then can any infiitution or dif-* 
cipline be accounted wife, which rcftrains us 
in the ufe of that liberty, (as certainly rel^ion 
does in many inflances,) and abridges us of 
fuch enjoyment as our nature is capable of^ 
nay prompts us to purfue ? 

If what has been already faid to ihew that 
the fear of the Lord is wifdom, be trikc, it 
can hardly be imagined that there is any force 
in this objedtion. If religion be perfedtly 
agreeable to the rational human nature; if the 
main principles of it be fo clear that we can- 
not refift' the evidence of them, and we can^ 
not poffibly ad: in contradiction to its laws 
without the inward difapprobation and rc^ 
p^oaches of our own hearts ; and if there be a 
fupreme wife and good governor of the uni* 
verfe to whom this is to be attributed, as 
• being the neceflary rcfult of his conftitution,*— 

■ if 
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S E R M.if, I fay, thcfc things be true, one would think 
IX. it impofEble there fliould be fuch an incon- 
fiftency in nature as that religion in the whole 
fliould be really hurtful to us : In other words, 
that it fhould be at the fame time reafonable 
end unreafonable ; for truth and reafon, if 
any thing, is confiftent and uniform. Some 
lefTer prefent inconveniencies may indeed at- 
tend a wife conftitution ; they may even ne- 
ceffarily arife from the nature and condition 
of things, as it is true in fa<9: that the practice 
of virtue is attended with fome difficulty and 
uneafinefs in our prefent imperfeijl probatio- 
nary ftate. But confidering how clearly it is 
taught and ftrongly enforced by reafon, it can- 
not be imagined to be contrary, in the main, 
to our true happintsfs, if wifdom and good- 
nefs be manifefled in the frame of our nature 
and the appointment of our condition. 

But if we examine this pretence by itfelf 
more particularly, we fhall find that it is ill 
grounded j and that, on the contrary, there 
is a ftridt connexion between our duty and 
our true intereft, whereby the arguments 
proving that the fear of the Lord is wifdom 
will receive a great addition of force, and it 
will appear reafonable in every view. Firft, 
it is alleged that religion lays fevere Teftraints 
•n*men> forbidding the gratification of their 

natural 
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natural appetites and pafiionss it requires SermJ 
them to deny themfelves, and to mortify IX. 
thofe afFedions which are the growth of na- 
ture, the tendency whereof is to fet them at 
odds with themfelves, and create a continual 
uneafinefs in their breafts. Now, is it to be 
thought that the author of nature, (if he is fo 
beneficent as religion reprefents him,) has 
given us defires which at the fame time he has 
not allowed us to gratify, and even mocked 
us by placing enjoyment within our reach, to 
which we are follicited by a craving appetite, 
yet made it our duty to abftain with pain to 
ourfelves ? To make this argument conclu*- 
five, it would be necefiary to prove that die 
higheft felicity of man confifts in the unre- 
ftrained gratification of every appetite and 
defire in his nature y which is fo far from be- 
ing true, that nothing is more certain than 
the contrary. If we will at all attend to our 
own conflitution, and what we cannot help 
obferving in ourfelves, we muft be convinced 
that the demands of our lower appetites and 
pafiaons often interfere even among them- 
felves, fo that it is not in our power to com- 
ply with every one of them 5 befides their 
thwarting and contradicting the higher affec- 
tions, in the immediate vigorous operation 
of which and the natural effects of them> the 

noblefl: 
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S^RM^aoUeft eia^oyjneojt conM. The fenfual in^ 
12C cliaations, the defire of wealth and honour^ 
aad the mu&itade of pafiions which conti^ 
nuaUy exxute us to a£tions of di^erent kinds, 
(all of them under proper regulations ufefuli 
Ending to our fafety and the promoting of 
mt intereft,) thefe can none of them be in- 
dulged without controuL They muft give 
place i» their turns to each other ; they muft 
be at fonM times retrenched ; and there muft 
be ^n CDConomy in the diredtion and govern- 
Qient of them> that the ends and buiinefs of 
life msky be purfued with any regularity^ or 
tolerable degree of fuccefs. Now, what is the 
Hbert^ that religion retrains, and which are 
the gratifications it forbids ? It does not re*- 
^ttire men to root out, or to deny, at all times, 
and in every degree, any otte ajie^ion which 
is the growth of nature j it only prohibits the 
exorbitances of paffion, and that exceflive in- 
dulgence of fome appetites which is really 
burtfui to nature, and tends to imbitter and 
to fhortcn life. Are luxury and debauchery, 
aad the outrages of anger and revenge, fuch 
goodly pleaiurQs and high enjoyments to a 
rational bebg, that the fear of God is to be 
eenfured as unfriqndly to human nature for 
Fetrenching them; when indeed any one wIk^ 
will allow himfelf to think calmly^ muft fee 

that 
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that thefe extravagancies are Ac violent S:EiiMr. 

fym{tfoms of an unnatural diftetnpered IX. 

ftate, neceflary to be removed in order to a 

found inward conftitution^ and to the true 

enjoyment of life ? As there are not wanting 

Examples in every age, and among ourfelves, 

of the efFeAs of temperance, contentment,: 

meeknefs, and other {H-ivate virtues, and of 

the contrary paflions and vices, upon human 

life, let any one who will confider impar* 

tially, judge, which are the mofl: conducive 

to what a wife man would chiefly value even 

ia this world, and render our prefent condi«^ 

tion of being the moil eafy and happy. It 

is to be hoped, in deciding this queilion, we 

fliall have ibme coniideration of a mind 

which every one is confcipus of in himfelf, 

and fenfible that by its felf-re£l6<3ions it has 

a great (hare in his happinefs or mifery. If a 

man's paffions are fo vehement that they hurry 

him away againft the admonitions of his 

confcience, it will at fome times break in 

4:ipon his vicious enjoyments in fpite of aU 

his endeavours to filence its clamor, and make 

him feel the fmart of its fcvere reproof for his 

folly and wickednefs. Or if he fhould be able 

' to get the better of it, and harden his heart 

into infenfibility by a long courfe of {tupifyr- 

ing vice, it is at fugh an expence of under- 

ftanding. 
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S £ R M. fbnding> and fludied impairment of his rea-^ 
IX. fon, as would fecm very reproachful to an 
intelligent creature. Upon the whole then, 
the precepts of religion which relate to felf- 
government, are no difhonour to it ; they do 
not lay it open to the charge of unreafbnable 
fcverity, nor the condud they prefcribe, to 
the imputation of weaknefs and folly, as neg- 
lecting the true intereft and happinefs of the 
human nature, even in its prefent ftate of 
^xiftence. Rather, on the other hand, the 
fear of God jjuftly deferves the charad:er of 
wifdom for the reafon why Solomon often 
fo celebrates it in his Proverbs ; namely, be- 
caufe it contributes above all things to the fa- 
tisfadtion and profperity of life, to health, 
length of days, riches, and honour, and eipeci* 
ally to an eafy, contented, felf-approvingmind, 
a principal ingredient in the happy ftate of 
every rational being.- 

Another important branch of religion or the 
fear oif God, (for it comprehends the whole 
of morality,) are the virtues of the focial and 
benevolent kind ; and they, as well as thofe 
which terminate directly in ourfelves, inAead 
of being difadvantageous, are eminently ufe- 
ful for promoting all the happinefs which we 
are capable of enjoying in this world. A 
peaceable temper, charity, fidelity, and juf« 

tice. 
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tke, are qualities which procure fi liian fuch S e r ivf 4 
efteem and confidence froni thofc who ire IXi 
acquainted with him, as tend greatly to fecure 
life, and enlarge the enjoyments of it. Wherer 
as the angry and malevolent paffions not only 
trouble a man's o^nfiejh^ as SohrHon fpeaks *j 
that is, makes his own life uneafy, but pro- 
duce great diforders in the worldj ftrife and 
confufion, wars and defolationsi with con- 
tinual dangers, diftrefs and perplexity to thd 
authors of them. All this is fo evident, even 
without any confideration of the fear of awcJ 
of God, (which is the greateft fecurity of 
every virtue,) that an avowed unbeliever, 
confiftently with his principles, might ac-* 
knowledge it. Epicurus is faid to have pro- 
feffed it as his opinion, that virtue is the 
greateft good of man, and to have placed the 
higheft happinefs in pleafures of the rational 
and moral kind ; though vices of the moft in- 
famous fort are ftill called by his name, and 
were patronifed, at leaft the ftrongeft barriers 
againft them were certainly broken dowii, by 
his tenets. But this is a fair teftimoily from 
an atheift, that religion, (fo far as it reftrains 
our appetites and paflions, and confines them 
within the bounds of virtue, of temperance, 
juftice, and mercy,) is not defervedly liable 
Vol. IL X to 

* Prov.xNiy* 
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SERM.to cenfure and folly; or an unrcafonablc en- 
IX. croachment on the rights of human nature. 
But, 

In the next place, let us confider piety it- 
felf in the-ftrideft fenfe, or the fentiments 
and afFe(5tions, Which it imports, and we 
fhall find that they are the only folid founda- 
tion upon which we can enjoy any true fiitif- 
iadion and tranquillity of mind ; fo far is it 
from being injurious to our intereft. Upon 
the fliffhteft view we can take of man, of his 
natural powers and affed:ions, and of the 
condition in which he finds himfelf, it will 
moft obvioufly occur to our thoughts, that 
he is an intelligent weak being, furniihed in- 
deed with noble powers, and which point to 
high attainments both in the way of under- 
ftanding and fruition, but dependent and 
frail ; liable to inconveniencies from a multi- 
tude of things about him, as well as pof- 
feffcd of many enjoyments and advantages 
which cannot be attributed to his own power 
and providence, more than his avoiding of 
evils and dangers; fenfible from his own 
confeioufnefs that bis exiftence has not been 
of a long duration, and neceflarily prefaging 
the fpeedy diffolution of his life, by the ex- 
amples of thofe of his own kind whom he 
fees every day dying, from the brittlencfs of 

his 
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his own outward frame, and numberleisSERM.' 
events he finds himfelf liable to, which are, IX. 
in refpeft to his knowledge, perfect cafualties, 
and he has in himfelf no defence againft 
them; with all this, fo naturally anxious 
about futurity, that he cannot enjoy himfelf 
or any thing elfe, at prefent, with full con* 
tentednefs of mind, unlefs he has hope con- 
cerning it. 

I believe it will be allowed, that this is a 
juft and fair view of the prefent ftate of man, 
though but an imperfed: one to my purpofe, 
and a more full reprefentation would make 
the argument appear ftronger. Now let us 
apply it to the religious and the infidel fcheme, 
as fet againil each other, that we may fee 
which is the moft comfortable and advan^. 
tageous ; in other words, which is the beft 
calculated to promote the true intereft of man- 
kind. The religious fcheme teaches us, that 
the whole world, and every part of it, is fill- 
ed with intelligence and goodncfs ; that we 
ourfelves, and all things about us which are 
capable of affedting us in any manner, de-*' 
rive our and their being and powers of every 
kind from an infinitely wife and good caufe, 
upon which we and all things depend, and 
which ftill governs the whole irrefiftibly, but 
with the moft perfedl wifdom and benevo- 

X 2 lence. 
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SERM.knce^ extending its care and providence td 
IX. all, even the minuteft affairs of the world. 
From this u^hat may not be hoped for, that 
is truly defirable to a rational nature ? There 
is ground to exped: that every thing fhall be 
ordered in the beft manner ; and though we 
ourfelves cannot comprehend the intire reafon 
of things, and the defign of particular events, 
yet every thing really is juft as it fhould be, 
that is, ordered according to the higheft rea- 
ibn and the moft perfect equity^ for the great- 
eft abfolute good, or the greateft happincfs 
of. the whole intelle£tual fyftem. Is not this 
what a man's heart would wifh to be fo ? And 
if he finds it to be true, muft it not yield 
him folid joy, as a foundation upon which 
he can reft with pleafure, fupport his mind in 
all events, and look to futurity with comfort. 
But, on the other hand, the atheiftical 
icheme fpreads horror and confufion over the 
whole face of nature : According to it, the 
world is, as Job fpeaks of death, * like a 
land of ddrknefsy without any order ^ where the 
light .is as darknefs. If we enquire concern- 
ing ourfelves, our conflitution, or our ftate 
prefent or future, as how came we into being, 
diftinguifhed from many other kinds by pe- 
culiar power and privileges ? The anfwer is, 

by 

* Job X, 22t 
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by the fortuitous concourfe of fenfelefs atoms, S e r m. 
or by a blind undefigning fatality. How do IX. 
wc live ? How are we preferved ? To what 
caufe can we aflign the good we enjoy, that 
we may make the proper acknowledgments 
to which the afFedlions of our nature prompt 
us ? And how fhall the evils we fear be pre- 
vented? The anfwcr ftill is nothing but 
chance or neccffity, which leaves no room 
for the cxercife of hope or gratitude, our 
moft delightful aiFedions; and is at leaft.a 
mighty difcouragement to the ufe of our in- 
telledual powers, in forming and purfuing 
any laudable defigns in life, the moft agree- 
able employment which the mind is capable 
of; — This, I fay, is greatly difcouraged by the 
principles of irreligion, there being accord-^ 
ing to them, no fuperior power, wifdom, and 
goodncfs, to whofe approbation and protec-* 
tion we fhould endeavour to recommend our*- 
felves and our works. And with what pleafure 
could any man apply hi? mind to the con-^ 
templation of order, or the ftudy of promo- 
ting it, if he believed that infinite confufion 
prevails in the univerfe ? Again, if we aik 
what (hall become of us when we die ? All 
the anfwer, and all the hope upon this hypo- 
thefis, is, that our very heing fhall be utterly 
cxtinguilhed, and ceafe for ever. But how 

X % arft 
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S E R M. are we fecured even of that ? Have vre not a 
IX. chance for a future exiftence as well as annU 
hilation ? or if the event is determined by nc- 
ceflity, who can tell which of the two is 
neceflary ? 

The point laft mentioned defcrves the par- 
ticular attention of all unbelievors. Every 
one will acknowledge that if the principles of 
religion be true concerning the ftate of man- 
kind, both prefent and future, that they are 
all now under trial and difcipline, and here- 
after to be rewarded or puniflied according as 
their works have been good or evil ; if, I fay, 
thefe principles be true, they are of the great- 
eft importance, atid determine what is our 
higheft intereft. Surely it can never be ac-^ 
counted wifdom to run the hazard of inex- 
preffible future mifery, for the pleafures here 
to be enjoyed in a vicious courfe of life, above 
what the virtuous mind is capable of; or to 
avoid fome prefent uneafinefs, fuch as accom- 
panies the refifting of temptations, religious 
felf-denial, or even the enduring of perfecu- 
tion, — to avoid this, I fay, at the expence of 
a future perfed: and eternal happinefs. All 
the confolation of the infidel, and that only 
whereby he can pretend to juftify his conduct, 
is, that future rewards or punifhments are 
no mqr? than political fidtions, or cnthu- 

liaftic 
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fiaftic dreams, and there is no rational ground S e r Mt 
to exped; them. But what affurance has he IX. 
of this, to make him eafy on a reafonable 
foundation ? He (hould have demonftration 
which excludes the poffibility of a miftake ; 
or if the fubjeft is not capable of that, at 
leaft fuch certainty as leaves no room to 
doubt. But this can never be attained. Does 
there appear to the human mind any con- 
tradiftion in the idea of a future cxiftence ? 
Is not the continuance of our being as con- 
ceivable as the commencement of it ? In- 
deed it is much more eafily apprehended • 
Some have imagined an abfurdity in a tran- 
fition from nothing to being, or the pro- 
dudtion of a new real entity. However every 
mortal knows his confcioufnefs had a begin- 
ning > and by confcioufnefs alone he knows 
his perfonal exiftence, or the being of him- 
felf, than which nothing can be to him a 
more certain reality. 

But the Continuance of being is familiar 
to our thoughts, we know it experimentally, 
nor can any man be affured thatit fhall ceafe 
when he dies. We know not what death is, 
any further than that we fee that the body 
ceafes to be animated ; but it does not necefla- 
rily follow that there fhall be an utter ceflation 
of thought and all its modes. Experience 

X 4 fhows 
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Serm.Aiows that the thinking power remains undi- 
IX* minifhed when a limb is loft which once was 
animated; and what certainty can there be 
that it ftiall not remain ftill in its ^vigour, 
when by the diflblution of what is called life, 
the body (hall change its form and turn to 
comnion earth ? 

To argue againft the juftice of future pu- 
niftiftients or their confiftency with goodnefs 
is to acknowledge a moral fyftem and ruling 
righteoufnefs and goodnefs in the univerfe ; from 
which the generality of mankind have thought 
the higheft probability arifes of recompences 
hereafter, confidering the apparently promif* 
cuous adminiftration here, or rather that thofe 
divine perfeftions are but imperfedly, ^tho' 
really in a degree difcernible by every atten- 
tive mind,) manifefted in this jflate, which has 
the plain char?i(3:ers of a probation-ftate. But 
\X is npt piy defign at prefent to eftablifli that 
great principle of religion. All I aim at, is to 
fhow that there i^ no poffible fecurity againft 
it I and we have no fufficient evidence from 
^ny principle, or fad:, which fajls within hu- 
jnan knowledge, that it cannot be, (which, I 
thinj?, is undeniably clear,) and therefore all 
which any unbeliever can pretend to in thij 
jnatt^r is uncertainty, 

Now, 
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Now, fuppofing it to be the cafe that aSERivr. 
future ftate is to any man uncertain, and that IX« 
he does not believe it, becaufe he does not fee 
reafons fufEcient fo to determine hisjudgment; 
at the fame time he is not, nor can poflibly be 
fure of the contrary ;— the queftion is, how does 
wifdom require him to condud himfelf with 
refpe<9: to it upon this fuppofition ? And here, 
the importance of that future condition of 
being; fuppofed doubtful, is to be taken into 
confideration, and it muft be allowed to be 
very great : The principles of religion repre- 
fent it fo ; and the objedions of the Infidels 
are hot againft this, but againft the truth or the 
credibility of a future exiftence. What caa 
the naind think of fo awful, as that an om- 
nifcient, infinitely powerful, and righteous 
being, will bring every work of man into 
judgment, and every fecret thing, whether it 
be good or evil ? That rewards and punifli- 
ments {hall be diftributed in exad: proportion 
to the moral rectitude and vicioufnefsof all hu- 
man a(3:ions ? Who can comprehend the ifliies 
of that judgment, or imagine in what manner 
and to what degree they will aflfedl him? 
It muft be, as the fcripture reprefents it, a 
fearful thing to fall into the hands of the living 
God^ the hands of his avenging juftice. And 
• who in this imperfcdt ftate can fgrm an ade^ 

quate 
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Se R M. quate idea of that exceeding great and eternal 
IX. weight of glory which {hall be the recom- 
pcnce of fincere and perfevering religion ? 
If thefe events appear to the mind, not cer- 
tain, but pofiible, and there is no convincing 
evidence againft them ; at the fame time, we 
know, that if they come to pafs, they have ' 
a neceffary connexion with our moral cha- 
radter and behaviour, (which is not at all a 
point in queftion, this being the very reafon 
why a future ftate is believed on the one fide, 
and denied on the other,) but, if it be £o^ 
what influence (hould a doubt or uncertainty 
fo circumftanced have upon our prefent temper 
and conduft ? Here let men but parallel cafes 
in their temporal affairs : Let them fuppofe, 
for example, a very great but uncertain dan- 
ger to their lives, • their reputation, or worldly 
intereft, (which they have in their power to 
prevent,) and a very eminent, but uncertain 
advantage, to be obtained, which however, 
depends on fome prafticable, indeed not ex- 
tremely difficult conditions,-— let them afk 
themfelves what prudence woxild diredl them 
to do in a cafe fo ftated ? I believe it will be 
agreed that a wife man would, for avoiding 
fuch an extreme, even tho* doubtful danger, 
forego a prefent fmall gratification, and fub- 
mit to a fmall prefent inconvenience, and 

that 
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that he would be. at fome pains to fccure hisSERM, 
title to a great happinefs, tho' it were uncer- ^ JX^ 
tain ; efpecially if it appeared that the pains fo 
beftowcd would not be very hurtful to his 
prefent interefts. And let any man judge 
whether the practice of virtue, which is the 
only condition required, be fo prejudicial to 
the interefts of the prefent life, that he ought 
to rifque an uncertain profpe£t of perfect hap- 
pinefs hereafter, rather than fubmit to it? 
All men find themfelvfes obliged to form their 
fchemes of life upon great uncertainties, and 
our principles of adlion are influenced by low 
degrees of probability, very often by pre- 
fumptions which do not amount to any pro- 
bability at all. And if this be the rule of con- 
duct in fome cafes, why not in all ? or can 
any reafon be afligned why we ihould not 
have a regard to futurity, (fuppofed doubtful>) 
beyond death, as well as to uncertain futurity 
within the limits of the prefent life ? 

Thus it appears that the reafoning of fome 
fceptics, from the alleged doubtfulnefs of re- 
ligious principles, (particularly that concern-* 
ing a future ftate,) to the purpofes of irrcli- 
gion, and to countenance an impious and im- 
moral pradice, is falfe and ill-grounded, con- 
trary to the maxims by which all confiderate 
perfons govern themfelves in like cafes. Their 

argu- 
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Serm. argument is, that if a ftate of retributions 
IX. hereafter be uncertain, men are under no 
obligation to ad: with regard to it, or to deny 
themfelves any gratification on that account. 
Whereas the diredly contrary reafoning isjuft, 
viz, that if it be only uncertain, (which is all 
that can be pretended, there being no pofi- 
tivc evidence againft it,) it becomes wife men 
to provide againft a doubtful danger, ?ind 
purfue the meafures whereby they may be 
fafe in all events; fince by thefe meafures 
they lofe nothing, and they are not, in the 
main, detrii!nental to any valuable intcrcft. 
But the truth is, as in the common affairs of 
life men are often blind to their own true 
intereft, or diverted from the profecution of 
it by prejudices and prepofleffions, efpecially 
by vicious habits, ftill covering their felf-de- 
ceit under fome weak pretences of reafon; 
and tho' health, arid reputation, and worldly 
profperity, are facrificed to a foolifti paffion, 
yet they who are fo unhappily deceived, hide 
their folly from their own fight under falfe 
colours and palliating excufes j fo it is in this 
concern of infinitely greater importance. 
Men by a cuftomary indulgence in the grati- 
fication of their lower appetites^nd felfifti de- 
fires, have contrafted ftrong immoral habitSj 
which have great power over their minds, 

cor^ 
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corrupting their afFe<ftions; mifleading theirSERM. 
judgments, fo that they cannot difcern the IX. 
truth which is very clear to an unprejudiced 
underftanding, and rendering them infenfible 
of their own real advantage. Can it be 
thought that without an inward unfairnefs 
and difhonefty of heart, biaffed by violent 
prejudices, any man would judge it wiidom 
to run the hazard of lofing an endlefs perfect 
felicity, and incurring a grievous future pu- 
nifhment, (even fuppofed uncertain, for that 
is the fuppofition I am at prefent arguing 
upon) rather than live foberly, righteoufly, 
and godly in this world, for the fliort and 
evidently, uncertain time in which he can 
with any colour of reafon hope to enjoy the 
pleafures of fin. Upon the whole then, let 
every man judge for himfelf, (but let him fe- 
rioufly confider, and judge impartially, the 
matter being of the laft moment,) whether 
pradlical religion or the fear of God be con- 
trary to his true intereft, taking into the ac- 
count whatever he knows certainly will, or 
poffibly may afFecS: him, in every part and 
every ftate of his exiftence ; or if, on the 
contrary, it be not the fureft and moft effec- 
tual way to make him as happy as he is ca- 
pable of being, and to provide for his fafety 

in 
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Serm* in all events; in other words, whether it be 
IX. not wifdom. 

Laftly, Wc may confider men in theif 
focial capacity, as united together in political 
bodies or civil afTociations ; and it is pretend^ 
ed that religion is inconfiflent with their in- 
tereft, nay fubverfive of their very founda- 
tions* At our entrance on this fubjeft one 
obfervation occurs very obvioufly,-— That the 
objedions raifed by infidels againft religion 
are diredly contradictory to each other, which 
makes them the lefs formidable. Sometimes 
it is reprefented as a political fiCtion, an en- 
gine invented for the fervice of civil gover- 
nors, to keep the people in a thorough fub- 
je<fiion to them ; at other times it is, very in- 
confiflently, alleged to be utterly deftru6tivc 
of civil policy. But as the former pretence 
has been found weak and ill fupported, fo^ 
upon inquiry, this will appear to be without 
any jufl foundation. 

Let it be remembered, that the fear of 
God takes in the focial affedlions of men, and 
not only allows them their full fcope and 
free exercife, butftrongly enforces them. The 
firfl commandment of religion is, * to love 
the Lord God with all the hearty and with att 
the foul and with all the mind j and the le- 

cond 
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cond is like unto it, thou Jhalt love thy neigth- S e r m, 
bour as thyfelfy that is, be ready to do good, IX. 
as far as you have power and opportunity, 
to every one of mankind ; never violate any 
of his rights, but do to them as you would 
expedt or defire they (hould do to you in like 
circumftances. Between thefe two there is 
a neceflary infeparable connexion, fo that the 
profeffion of the former, (the love of God,) 
pafies for nothing, unlefs it produces the 
other, righteoufnefs, kind afFedions, and kind 
offices to men : For 'tis certain, the genuine 
principles of piety are not at all underftood, 
nor have their due influence, if they are not 
thus applied, and bring not forth the fruits of 
juftice, charity, and a peaceable difpolition. 
This, one would think, is a firm cement of 
fociety, holding it together by the ftrong-r 
eft bonds of finccre undiflembled love to 
mankind^ and a pious regard to the Deity* 
Whereas, by the oppofite fcheme, thefe obli- 
gations are made void 5 every fingle man is to 
be confidered as an intire little whole by him- 
felf, unrelated to any fyftem ; poflefled of 
exiftcnce, (however he came by it,) and a ca- 
pacity of fome enjoyments which he is to 
purfue independently on any other being; 
generofity, univerfal benevolence, public af- 
fciSions, patriotifm, fincerity, gratitude, and 

efpc- 
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SERM.efpecially the fearof God, (the principal fe- 
IX. curity of them all,)— thefe are accounted chi- 
meras, the vifionary produdlions of diftem- 
pered brains, without any real foundation in 
nature, or the cunning contrivance of artful 
men. It will be very ftrange, if fuch opi- 
nions fliall appear to have a more favourable 
afped: on civil fociety and government, than 
the contrary ones of religion ; and if a ratio- 
nal confiftent fcheme can be formed upon 
them, which will more eiFedtually fecure the 
jufV authority of rulers and the liberty of 
fubjefts. 

What I have faid, is not an unfair invidi- 
ous reprefentation of atheiftical' principles, 
however (hocking it may feem to be. The 
men in that way of thinking openly profefs 
what amounts to it, and from their own wri- 
tings the following feems to be a juft account 
of their fcheme fo far as it relates to the pre- 
fcnt fubjeft. That the true original liberty of 
man confifts in an tmreftrained licence to do 
whatever his inclinations prompt him to do, 
without any confideration of the Interefts or 
fuppofed privileges of any other beings 5 and 
the only meafure of right is power ; if one 
man could tyrannize over all the reft of his kind, 
and thought it for his happinefs, (that is, thatit 
would give him pleafure,) there is nothing to 

hinder 
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hinder him, the reftraiots of equity and coh-Serm. 
fcience being only imaginary. But in fad: IX. 
this is imprafticable, becaufe men are pretty 
nearly equal in force 5 at leaft any number of 
men find themfelves fufficiently able to refift 
one, and therefore may refufe to fubmit to 
his luft of domination, which is as much their 
natural right as his. The cafe being fo, the 
ftate of nature is the worft of all ftates, and 
men found themfelves under a neceffity of 
getting out of it as faft as they could. For 
what could it produce but perpetual difcord 
and confufion ? Every man's hand was againft 
his fellow, and nothing fo formidable as 
thofe of his own fpecies, from whom no 
good was to be expedled unlefs it appeared 
to be for their own private advantage, and 
all kinds of mifchief of fraud and cruelty to 
be feared: Therefore their weaknefs, and 
dangers which they were all fenfible of, put 
them upon a voluntary agreement for termi- 
nating their differences, or rather their wars, 
by relinquiihing each his private rights, and 
uniting their force in civil government ; which 
being vefted with all the rights that origi- 
nally belonged to its conftituents, has an in- 
finite right as they call it, that is, an unli- 
mited power over every individual, their pro- 
VoL. II. Y perties. 
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SERM.pertics, their liveSj and their confciences, be- 

1^ J ^^S ^^ P^* ^^ abfolute fubjedlion to it. 

Let us enquire a little into thefe ptind* 
pies, which are even boafted oi by the abet- 
tors of them, as the greatelt fecurity of civil 
power, and thereby of public peace. Firft, 
we may obferve that thefe authors, in raifing 
their fabric of civil authority, find them- 
felves under a neceffity of having recourfe to 
fomething like moral obligations, tho' as ex- 
plained by them, they are really but trifling, 
the foundation of them being firft fapped by 
their own hypothefis. It is pretended, that 
rights once abandoned cannot be juftly re- 
fumed, that contrafts and covenants formally 
entered into bind men fo that they cannot 
be violated without injuftice; and here is one 
fecurity of a commonwealth, which having 
received the furrender of private rights, muft 
continue poflefs'd of them unalienably. But 
let any one (how, if he can, how a man is 
bound by his own a£ts or words, the mere ar- 
bitrary declarations df his own will ; how, I 
fay, he can be bound by thefe, if he is under 
no precedent natural obligation. In the ftate 
of nature he has a right to every thing, and 
againft every man, no otherwife limited than 
by the bounds of his power ; he has not only 
a right of felf-defencc againft the invader of 
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his property, his liberty, or his life, but by S e R m, 
way of prevention, to invade, to opprefs, to IX. 
rob, to cnflave, and murder, as fuppofing the 
perfon fo ufcd to be aftually his enemy, who 
would treat him the fame way if he could be 
before hand with him. This right is under 
no reftraint in its exercife by juftice, charity, 
honefty, or confcience ; but all kinds of de- 
ceit and violence are lawful till civil power 
is introduced. Now, what if compacts to 
form and eftablifli the rights of fovereignty 
are not fincerely meant for that end, but the 
real defign of thofc that enter into them is 
only to amufe and deceive others by this ar- 
tifice ; intending that the ftate of nature, 
(\^ch is a ftate of hoftility,) fhall continue, 
and that they will exert all the power and 
privileges of it when a fair opportunity (hall 
offer ? There is nothing in all this wrong up^ 
on the principles I am confidering, which 
center in this, that every man has an original 
right to ufe his reafon and his atfbive force in 
the way which he thinks moft for his private 
advantage. 

But there is no need of taking this fo deep 
as the very beginning of civil conftitutions. 
For at whatever time we confider them, and 
in whatever ftate, even when they are formed 
and fettled in the beft manner poffible, if the 

Y 2 fup- 
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Se R M. fupport of them be derived wholly from the 
IX. will of the members, (each renouncing his 
private right and transferring it, and convey- 
ing his force to the political body, without 
fuppofing any antecedent obligation in nature 
to give ftrength to this adt,) then it may be 
revoked by the fame will at any time '; for 
what the will can do, it can alfo undo, when 
there appears reafon for undoing it. 

But the writers in this controverfy againft 
religion, againft natural morality, and the 
focial affedions of mankind, feem to be dif- 
fident of that bafis upon which they place 
civil government, and which has been al- 
ready confidered, namely contrafts and cove- 
nants. And therefore they have their recourfe 
to another, which they hope will be more fta- 
ble, having ftrength enough to fecure itfelf ; 
that is, the force of the magiftrate, to which 
all muft fubmit. Sometimes they deduce 
from this alone the very nature and the mea- 
fures of right and wrong in the whole extent 
of them 3 for they fay that juftice and injuftice 
are determined by a law, and a law is nothing 
clfe but the declared will of a fuperior with 
a fan<3:ion added to it. Let us fee now upon 
what foot authority ftands according to this 
account of it ; and it is plainly no other than 
fuperior power caufing terror, or the weak- 

nefs 
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iiefs and /car of its fubjefts. This does It no S e r m. 
great honour, nor will make it appear amia- IX. 
ble to men, ib long as the generous affec- 
tions and a fenfe of liberty have any place in 
their hearts.^ But efpecially it is to be obferved 
in oppofition to thefe writers, that the fecu- 
rity of civil government is hereby rendered 
precarious. There is nothing to hinder at- 
tempts againft the public tranquillity, and the 
power which is raifed to preferve it, but the 
danger of mifcarrying in them. Whenever 
treafonable confpiracies can be formed, and 
rebellions raifed with a fair probability of 
prevailing, all fcruples vanifh, and the adtu- 
al fuccefs makes them aftually juft : The re- 
ftraints of honour and confcience, and a re- 
gard to the public, are mere bugbears which 
keep fools in awe, but men of fenfe dipfpife 
them. Let any one judge, who knows at all 
the ftate of mankind, whether thefe are prin- 
ciples which have a tendency to fecure civil 
authority, and thereby to preferve peace and 
order among men. 

But the main ftrength of our adverfaries 
objedlion lies in this, that religion tends to 
weaken, and even to fubvert civil govern- 
ment, by fetting up private judgment or cqp-^ 
fcience as a fuperidr tribunal in the breaft of 
^very fqbjed:, which claims a right of exa- 

y 3 mining 
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S E R M. mining the ads of the highcft human autho- 
IX. rity, and refufing obedience to them when 
it judges them to be wrong : Whereas their 
principles veft the civil fovereign with an ab- 
folute fupremacy which no one has a right to 
difpute, but muft implicitly yield, even an 
adlual obedience to all its commands. I (hall 
not infift on the abjeft condition to which 
this reduces the whole of mankind, (except 
the few who have the fuprcme magiftracy in 
their hands,) becaufe the men we have to do 
with in the prefent debate, avow no feeling 
of it, having profeffedly abandoned all fenfe 
of honour, liberty and virtue, unlefs fo far as 
they are fubfervient to private intereft. But 
with refpedt to the fccurity of government it- 
felf, though, we grant it is true that the prin- 
ciples of religion eftablifh in every man a fu- 
premacy for himfelf, fo that his confcicncc 
muft be the laft judge of his adtions, yet this 
fupremacy does not make void the proper ex- 
ercife of civil authority, nor hinder its efFedls. 
For the right of confcience importing not 
merely a liberty but an obligation to do what 
is right and fit, is the greateft fecurity of juft 
obedience to the powers ordained of God, as 
well as of every thing elfe morally good that 
the human nature is capable of. But the 
^ueftion is, what advantage will be gained to 

the 
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the civil power if confcience be difplaced PSerm- 
Does the atheiftical fcheme fubftitute nothing IX. 
in its room which may be equally dangerous ? 
Yes certainly ; for it transfers the fupremacy 
to arbitrary will, luft, and paflion, all fum- 
med up in felf-love, or the defire of private 
happinefs, that is, pleafure, which of right 
is the abfolute ruler in every human heart, 
and reafon is intended not to controul, but to 
.minifter to it. Is this more friendly to civil 
fovereignty than confcience, which is founded 
on the notion of a real and eflential difference 
in the nature of things, between juft and un- 
juft, moral good and evil j and therefore muft 
tie up men's hands from public mifchiefs, 
though they might gratify their own hu- 
mours and inclinations. 

I hope now it is fufficiently apparent, 
that the fear of God or fincere religion is 
wifdom in every view we can take of it ; is 
founded, not on prejudice, but reafon and 
truth, the higheft reafon and the moft evi- 
dent truth 5 and the tendency of it is to the 
greateft happinefs both private and public 
which men can enjoy in this world, as well 
as to provide in the beft manner we can for 
a future ftate of exiftence. 

Upon that part of the fubjeft which has 
been chiefly infilled on in this difcourfe, Ifhall 

Y 4 only 
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SERM.only make two refleftions, and conclude. 
IX. Firft, we may fee the true caufe of fo much 
unhappinefs as there is in the world. The 
prefent ftate of mankind is generally appre- 
hended to be bad. Misfortunes are loudly 
complained of 5 ficknefs, poverty, difappoint- 
ments, injuries, public calamities, all con- 
cluded to be, (becaufe they are feen and felt,) 
infelicities to which our condition is liable, 
and attributed to different caufes according to 
men's different ways of thinking, either to 
the immediate external occafions of them, 
without looking any farther, or to the ap- 
pointment of providence, not without fccret 
murmuring and difcontent. But if we in- 
quire wifely concerning this matter, we (hall 
find that the moft univerfal caufe of natural 
evil is moral evil ; and the true reafon why 
there is fo much mifery in the earth, is be- 
caufe thefe is fo much wickednefs* The or- 
dinary afHidions of human life are often the 
natural confequences of men's vices. Whence 
proceed ficknefs, poverty, and difgrace ? For 
the mofl part, and vifibly, from debauchery 
injuflice and floth. Whence wars and defola- 
tions ? As plainly, from pride and ambition i 
or as St. James fpeaks, from the lujis of men 
that war in their members. Not that we 
Should imagine there is always a flrift and 

im- 



with the true Inter ejl of Mankind. 345 

immediate connexion in particular inftanccs S e r m. 
between irreligion and diftrefs by the inter- IX. 
pofition of divine providence, as if they were 
to be reputed void of ' the fear of God, and 
finners above all others, on whom the 
heavieft calamities fall, as in the example our 
Saviour mentions * of thofe on whom the 
tower of Siloam fell, and thofe whofe blood 
Pilate mingled with their facrifices. To judge 
after that manner, is to judge fooliflily and 
uncharitably. For leafi of all are the extra- 
ordinary fufFerings wherein God feems moft 
apparently to interpofe to be interpreted as a 
ftridt retribution, bearing exadt proportion to 
the demerit of men's perfonal crimes 5 but as 
the natural tendency of fin is to unhappinefs, 
it has adtually introduced a great deal of 
unhappinefs into the world, which the wife 
God difpenfes amgngthe individuals of man- 
kind as he fees fit, accommodating it to the 
purpofes of his government in our ftate of 
probation ; and in this his j udgments are un- 
fearchable and his ways part finding out. 

Secondly, We may obferve with pleafurc, 
that the declarations of fcripture on this head 
are perfed:ly agreeable to the rcafon and truth, 
of things, and to experience. They inculcate 
not only in general this dodtrine, that the 
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Se R M.fear of the Lord is wifdom,(the beginning and 
jX. the perfeftion of It) that to fear God and 
keep his commandments is the whole duty, 
and whole happinefs of man ; but particularly, 
that it is the fureft way to prefent tranquillity, 
to long life, health, honour, and riches 5 (fo 
far as they are truly ufeful,) and that godli- 
nefs is profitable to all things, having pro- 
mife of the life that now is, arid that which 
is to come. And to the public good of fo- 
<:ietics nothing can contribute fo much as re- 
ligion. When it prevails, nation Jhall not riff 
up againft nation^ neither Jhall they learn war 
any more ; men fliall not hurt or deftroy one 
another, when the knowledge of the Lord Jhall 
JUl the earthy as the waters cover the fea. Up- 
on the whole then, the lovers of mankind, 
who are moft defirous of their happinefs, 
have nothing {o much to wifti and to en- 
deavour, as that piety may flourifh among 
them. And for every one of ourfelves in par- 
ticular, the beft way to be as happy as we 
can be, even here, (bcfides our hopes in a 
future ftate,) is to amend the faults of our 
tempers and our lives by the rules of religion j 
for it will be found, bad as the world is, that 
the ways of wtfdom are ways of pleafantnejsy 
and all her paths are peace . 

SER- 
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SERMON X. 

The Love of God explained an4 

recommended. 



Matthew xxiL 37. 

Thou Jhalt Ime the Lord thy God with all 
thy Hearty and with all thy Souly and with 
all thy mind. 

IF we have clear and fatlsfying evidenceSERM* 
of the being of God, of his perfeftions X. 
natural and moral, of his having created 
the heavens, the earth, the fea, and all 
things which are in them, and of his provi- 
dence preferving them all, difpofing the whole 
feries of events in them with the moft per- 
fedt wifdom, and for the greateft good, we 
can fcarcely avoid this important inquiry. 
What regards are due to him from us his 
reafonable creatures ? By looking into our 
minds we will perceive that they are diffe- 
rently affefted with the objedts that are pre- 
fen ted to them j fome excite dcfire, fome joy, 
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SfiRM.and others horror and averfion, and thefe 
X. different aiFedtions to different objeiSts are 
fubdivided into various kinds. Though they 
come under the fame common denomina- 
tion of defire and averfion, yet the inward 
perceptions of them have very little affinity 
with each other ; for example, the defire of 
meat and the defire of virtue, the averfion to 
bodily pain, and the averfion to moral turpi- 
tude. But whatever variety there is in them, 
they all originally belong to our nature, and 
refult from our confUtution, we cannot make 
and we cannot deftroy them. It may be in 
our power, by an habitual attention to fome 
objects, to flrengthen the afFcdions of the 
mind to them, and by diverting their atten- 
tion from other objedls, to weaken its affec- 
tion to them, whereby the one obtains a pre- 
valence over the other, forming our temper 
and engaging our purfuit : But the original 
affeftions themfelves are conllituted by nature 
the fame and invariable, no more in the 
power of the mind, and dependent on its 
choice, as to their being or not being, than 
fimple ideas are. Here we fhall find our- 
fclves obliged to reft. As the materials of our 
knowledge are limited, the imagination and 
the underftanding may varioufly compound, 
iaffociate, and diftinguifh them, but can crem- 
ate 
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ate us no new ones, fo are our affeftions. S e r m. 
When any objedt is propofed to the perceiv- X. 
ing faculty, (perhaps before it is propofed, as 
in the cafe of bodily appetites,) whether it be 
by fenfe, by refledlion, or in whatever man* 
ner, a certain propenfion towards it naturally 
arifes, which we cannot hinder, nor alter, nor 
transfer to a diifterent kind of objefl:. For 
inftance, the defire of food prevents any 
rciafoning, deliberation, or choice, and wc 
cannot pofSbly excite it to any other objed: : 
There is an approbation and efteem of moral 
excellence, as natural to the human fouI» 
which we cannot apply to any thing which 
is not apprehended to be moral excellence; 
And the fame may be faid concerning all our 
other aiFcdions, the objects are limited, and 
the movements of the mind towards them 
depend folely on the conftitution of our na- 
ture. It is in vain therefore to call in the af- 
fiflance of foreign motives, fuch as thofe 
taken from intereft, from the hope of happi- 
nefs, or the fear of mifery: Thefe may ftrongly 
zStGt the mind, and operate on the fprings 
of adlion, producing an earneft purfuit, but 
the difcerned qualities of objedis themfelves 
can only excite affeftions to therti. A man 
may be convinced that it is for his intereft to 
have a particular affedion; but this cannot im- 
mediately 
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Serm. mediately produce it, nor have any other ef- 
X. fed: towards it, than to engage his earneft at* 
tention to the obje£t till the exciting qualities 
are apprehended ; and as foon as they appear» 
the afiediion naturally arifes to itfelf. 

It is farther to be obferved, that as obje£t& 
are introduced into the mind by various ways, 
feme by fenfe, and others by reflection, at 
the firft difcernment of certain material be- 
ings there is raifed a defire or averfion to 
them: And by attending to the voluntary 
operations of our minds, and to the external 
anions of other mbral agents, (the evidence 
of their inward difpolitions,) nay to imaginary 
charadcrs confidered under the diftindlion cf 
morally right and wrong, there arife diredlly 
oppofite afFedlions, the difference of which 
we fee as plainly and neceflarily as we do the 
di£^rence between deiire and averiion to fen- 
fible things. All thefe equally belong to our 
nature, but are not of equal importance to the 
principal ends of it. Hunger and thirft are 
the appetites of man^ bodily pleafure and 
pain are his natural fenfations, of which he 
cannot divert himfelf, but when he delibe- 
rately attends to honefty, benevolence, and 
fidelity, an affeftion to thefe qualities is as 
natural to him, and a diflike of the contrary. 
To confine real affedions to the objefts of 

fenfe. 
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ienfe^ and treat all others as imaginary, muftS e rm« 
proceed from the moft ilupid inconfideration« X. 
We know with thegreateft certainty, (becaufe 
we are intimately confcious of it,) that fome* 
thing cxifts which cannot be perceived by 
our eyes, nor ears, nor any other corporeal ori- 
gans, which is the objeft of our moft intenfe 
love : We know that we have as diftindt ideas 
of reafon, wifdom, order, goodnefs, and juf- 
tice, as of any fenfiWe qualities 5 and that 
they as really afFcft our minds, tho' in a diffe- 
rent manner ; and that as thefe kinds of ideas 
arc the principal fubjefts of our fpeculation, 
fo our principal happinefs depends upon 
them, indeed without them humanity would 
be degraded to a level with the brutal nature^ 
and its enjoyments confined within a very 
narrow circle. Now if there are other be- 
ings, (not perceived by the external fenfes, 
but whofe exiftence is fully proved,) to whom 
intellcau^l and moral qualities or perfe<£lions 
belong, which qualities in the degree wherein 
we difcern them are highly efteemed by us, 
and the matter of our enjoyment 5 Thefe be- 
ings are alfo the objeds of affedlions which are 
natural to the human mind : Efpecially the 
moft excellent of all beings, who is abfolutely 
perfeft in knowledge, wifdom, redlitude, and 
goodnefs, juftly challenges our higheft efteem 

and 
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S £ R M. and moft afFedtionate regards. Nay, they will 
X. naturally and ultimately, of their own ac- 
cord, terminate upon him, if we have a firm 
pcrfuafion of his beings and of thofe his at- 
tributes, and if we carefully attend to them. 
Perhaps fome men having firft formed their 
idea of love by, and accufloming themfelves 
to appropriate the word to that emotion or 
paffion they feel, and which they call love 
towards other fubjefts, have but a confufed 
notion of the love of God, and even think 
it mere enthufiafm. But let us ferioufly con- 
fider the feveral obvious charafters of the 
Deity, as they are manifefted to us by his 
works, and obfcrve the imprcflions they 
make and cannot but make on a calm un- 
prejudiced mind, we fhall then underftand 
the afFediions to him which naturally arife in 
every human heart not funk in ftupid infenfi- 
bility and vicioufnefs, and which are compre- 
hended in this fum of piety, T[bou Jhalt love 
the Lord thy God with all thy hearty and with 
all thyfouU and with all tbyjlrength^ and with 
all thy mind. 

Firft, The mind of man cannot avoid dif- 
tinguiftiing in things which are prefented to 
it, between beauty and deformity, regularity 
and confufion, being pleafed with the one, 
and difpleafed with the other. A careful at- 

tcntiop 
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tehtion improves this fenfe, and makes theSERM^ 
difference mdre di(c?rriible and more afFeding, X 
but it has a foundation in nature. Scarcely 
any one is fo ignorant and fo unaccuftomed 
to obferve the diverfity of forms, as not to fee 
a fuperidr excellence in fome above others^ 
confifting in order, proportion, and harmony i 
^ and to men of more enlarged uitderftand- 
- ing, and a more exquifite tafte, the love of 
fuch beauty rifes to a greater height, and 
gives a pleafure far exceeding all fenfual gra- 
tifications. Whence does this proceed ? And 
to what caufe fhall it be attributed ? Surely it 
proceeds from our frame, and we are fo con- 
ftituted by nature ; but yet if we obferve how 
fuch beauty ftrikes our minds, we fhall per-» 
ccive in it a reference to an original, a de- 
figning intelligence, which produced it, and 
which i* apprehended to be more excellent^ 
When a man views attentively any curious 
produdtion of human art, immediately it oc- 
curs to his thoughts, that this is not the effcift 
of chance, which can never be the caufe of 
order, nor give any pleafure to the mind^ 
but that it is the refult of contrivance j and it 
is his difcerning the charaders of undcrftand- 
ing in the exad: adjuftmentof thefeveral partSy 
with their various relations, ^d the harmony 
of the whole^ that gives him the agTeeable 
Vol. II. Z enter* 
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Serm. entertainment. Without this, if there be 
X. any afFedtion excited, it is but low, of a 
quite different kind from that which we are 
now confidering, and ftill in proportion as the 
marks of wifdom are difcovered in any work, 
fo is our fenfe of its beauty and the pleafure of 
contemplating it. The materials are capable 
of any form, the moft difagreeable as well 
as the moft pleafing, and they are never 
apprehended to have formed themfelves, it is 
the difpofing intelligence which attradts the 
aiFe<^ion, and gives delight. 

If from the low efforts of human fkill and 
genius we take our rife to the works of nature^ 
we (hall fee vaftly more exquifite beauty, a 
more exadl proportion, and perfeft uniformity, 
amidft an infinitely greater variety of parts. 
Take any piece of inanimate nature diveriified 
as we fee it, the vifible heavens, the wide 
icas, huge traAs of mountains, large forefts, 
or any other which fills the fight s — Thefe 
ftrikc the contemplative mind with a delight*- 
ful fenfation, abftradting from all regard to the 
ufefulnefs of them ; but if we examine the 
fenfations narrowly, it will appear to arife 
from the difcerned regularity of the objed^ in 
other words, the manifeftation of wife defign 
in framing it. Add thefe works one to ano- 
ther, confidering at the fame time their mu- 
tual 
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tuat relations, (the everlafting hills fettled oh S fe R m^ 
their unmoveable foundations, the tall trees ^\ 
waving their flender tops in the fluid air^ and 
fheltering a multitude of feeble inhabitants, 
yet fafe ; the valleys overfpread with herbage 
and corn, for the fuftenance of man and 
beaft ; the vaft ocean circumfcribed by limits, 
which its waves in the greateft fury of them 
cannot pafs over ; the celeftial orbs preferving 
their original diftances from, and fhedding 
upon earth their benign influences ;) in this 
view the idea of order grows upon us, that is 
of grand defign, which is the juft and the 
natural objeft of afFedtionate admiration. But 
all this is only an imperfe(^ fketch of that 
Aupendous fabric, the univerfe, in every part 
of which, that falls under our obfervation, 
the fame regularity appears, and a perfe<9J 
harmony in the whole* - If we defccnd to A . 
particular furvey of nature's works, the va- 
riety is furprifing ; the curious frame of every 
individual is aftonifliing ; and the convenient 
difpofal of them all, is amazing* What A 
numberlefs multitude of living forms do \ve 
behold on this earth itfelf, the very lowefl: of 
them inimitable by art, the ftrufture of each 
fo nice that no human underftanding can dif-» 
cern, nor penetrate into the fecret fprings of 
its movements, and all fo properly placed as 

Z a to 
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S£RM.to have the beft means of prefervation, and a 
X* full opportunity of exerting their vital powers ? 
If we carry our inquiries into the extent of cre- 
ated exiftence, beyond the reach of fenfe, the 
modern improvements which have been made 
in fpeculative knowledge will lead our rcafon 
to apprehend worlds above worlds, the limits 
of which we cannot fo much as conjecture, 
and where the like order prevails as in. our 
globe. So that the efFed: furpafles our imagi- 
nation, much more the caufe. Yet ftill the 
afFedlion is a real natural aiFeflion, and the 
objedl is a really exifting objedt, though in- 
comprehenfible. For let any man deny if he 
can, that his mind loves and is pleafed with 
order, as the efFeft of wife defign ; and the 
more exaft the order is, and the more com- 
prehcnfivfe the defign, the greater pleafure it 
yields, and the higher efteem it raifes of the 
author. Nor (hall I endeavour to prove, but 
fuppofe it as what you are fully convinced of, 
that there is otte fupreme, eternal, all com-' 
prehending mind, the fountain of being, and- 
parent of the univerfe, who ftretched out the 
heavens by his wifdom> and eftablifhed the 
earth by bis difcretion ; the original fource of 
all beauty, harmony, and wifdom^ and there- 
fore the adequate objedl of our higheft efteem 
and affedtidn, - 

The 
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The Intelled:ual and moral world contains SERivr; 
a yet more wonderful and glorious difplay of X. 
the divine wifdom, than the corporeal fyftem 
and the animal kingdom. A multitude of 
derived and dependent beings, indued with 
underftanding and felf-determining powers^ 
the image of the author's felf-original fpiritual 
nature and attributes, each a diftind: confcious - 
felf, poffefled of a dignity and perfedion 
which we cannot help thinking fuperior to 
the whole of inanimate nature, all difpofed 
of in the beft manner, the moft fuitable to 
their capacities, and united in one fociety by 
the common bond of benevolence, every in- 
dividual direfted by the inftinc^s of its nature^ 
fo far as a voluntary agent in fuch circum- 
fiances could be fo diredtcd, to promote the 
common good,-^How glorious is this great 
family in heaven and earth, under a wife and 
beautiful oeconomy, all cared for by the pro- 
vidence of its father ! How amiable is he ! I 
do not fpeak of moral qualities, and difpofi^ 
tions in them, (afaintfimilitudebfhisperfedl 
moral character, which is the objedt of ano* 
ther aifedion,) but eonfidering the whole 
fyftem of rational creatures placed in fuch or- 
der as they are, and under an adminiftration 
fuitable to their nature, it appears to be an 
ftpijiging produdion of power, and a wonder- 
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^ERM.ful manifeftation of wifdom; which perfec- 
X. tions concurring in one agent are the objects 
of our eftee^x and reverence in the degree 
wherein they are difccrned. And as it is in 
contemplatingthefabricof the material world, 
our idea of the creator's underftanding and 
greatnefs, and our admiration rifes in propor- 
tion to our knowledge of his work j the more 
accurately we examine its parts, and the far- 
ther we enlarge our confiderations of its un- 
meafurable m^nitude, the more curious and 
the more magnificent it appears 5 fo it is here. 
If we ftudy the conftitution of a fingle intel- 
ligent creature, its various powers and affec- 
tions as they are related to each other, and 
^11 harmonioufly confpiring to anfwer the ends 
of its being, it is an aftonifhing contrivance. 
And if we confider the diverfity of degrees in 
piental accomplifhment which appear among 
the individuals of our own fpecies, all under 
the diredion of the father of lights; and the 
y^ftly more enlarged capacities with which 
fuperior orders, (we know not how niany of 
them, nor with what diftinftions,) are indued, 
all of them in different ways fulfilling the law 
of their creation, and having different enjoy^ 
jnent fuitable to their fe veral capacities ;— Who 
ean think of the great author without admi- 
ration, or forbear praifing him with the moft 
affcdtipnatc eft?cm ? X-aftly, 
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Laftly, If we confider all thefe works, each S e r m* 
of them apart fo marvelous, their number^ ^• 
incomprehenfible, their extent prodigious, 
their order fo exquifite> all, I fay, derived 
from one mind, a fingle agent, how wonder- 
ful is he ! All the beauties fhared among the . 
numberlefs beings in heaven and earth, and 
the harmony of the whole, are the efFeds of 
his fkill and contrivance 5 and all the fcattered 
rays of underftanding which in different de- 
grees are to be found in the feveral orders of 
intelligent creatures, are emanations from 
this one pure eternal fountain of intellectual 
light. Can the human heart be indifferent 
to fuch a being? No furely; the attentive 
unprejudiced mind will find a refped: to him 
arife in it which is unparallel'd in the whole 
compafs of its affedtions, as the dignity and 
excellence of the object is without any paralr 
lei. The objeds which are Hmited, and which 
it can thoroughly comprehend, are not ade- 
quate to its afpiring defires, it ftill feeks fome- 
thing beyond them; but it lofes itfelf delight- 
fully in the contemplation of infinite incom- 
prehenfible excellence, (in the prefent cafe in«- 
finite wifdom,) which neceflarily attrads the 
highefl veneration of an intelligent nature. 

Secondly, Another eflTential perfedion.of 
the Deity is goodnefs, which naturally ap- 

Z 4 pears. 
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££R M. pears to our minds amiable, and is the ol^e^t: 
X. ' of love in the ftridteft fenie. Indeed without, 
this, God himfelf could not be the complete 
obje<5t of our higheft defires and moft perfeft 
enjoyment. For however venerable wifdom 
may appearj and the contemplation of it en- 
tertaining, it is not the only, nor the chief 
good of man : We have other aiFedtions which 
muft have their fuitable objefts, and they ap- 
pear in a. different light from that of meer 
fpeculation, to make the mind happy. 0£ 
goodnefs we have a very diftindt idea y every 
man underftands by it a difpofition to com- 
municate happinefs. We are confcious of 
fome degree of it in ourfelves, and we are 
convinced of it in others by its genuine fruits; 
but wherever it appears, and whenever the mind 
refleds upon it, it appears lovely, the objeft 
not only of approbation as fome other quali* 
ties are, but of a ftrong affedtioij. Let any 
man fet againft each other in his own 
thoughts thefe oppofite charadlers, one be- 
nevolent and kind, ready to do good as far as^ 
it is in his power, and uniformly adting from 
that principle ; the other malicious, endea.- 
vouring the deftrudion and mifery of all with- 
in his reach, or even perfeftly felfifh, intent 
wholly on the purfuit of private enjoyment, 

without 
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without the leaft regard to the happinefs ofSERM. 
other beings, nay, diftreffing them in the X- 
greateft degree, and in their higheft interefts, 
if they ftand in the way of his 6wn fatisfac- 
tion in any relpeft^ and let him try if he can 
preferye a perfe<5l indifference of heart to- 
wards thefe chara<ftei:s, without preferring the 
former to the latter. The truth is, they muft 
be creatures otherwife made than we are, to 
whom difinterefted goodnefs is not an objedl 
of love, and who find no pleafure in the con-^ 
templation of it. 

1 fhall not infift on the evidences of God's 
goodnefs ; they are the fame with the evi- 
dences of his being. His works have the cha- 
rad:ers of beneficence as well as of power and 
wifdom 5 and a benevolent principle, as truly 
as eternal power and godhead, is an invifible 
excellence of his nature, vfKidnfrom the crea^ 
tion of the world is clearly feen, being under ^ 
Jiood by the things which he has made. What 
an amazing variety of enjoyment belongs tp 
the fenfitive and the rational life, all derived 
from the divine bounty ? How wonderfully 
is dead nature accommodated to the ufes of 
living things ? And as the fupreme Being, 
the creator of the world, has filled it with 
the fruits of his liberality, that which raifes 
our idea of this principle in him as an objed 

of 
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SERM.of afFeftion, is, the frcenefs and difintereft- 
X. cdnefs of it. Every inferior agent depending 
on another for the prefervation of his being 
and for his happinefs, muft be fuppofed to 
need fomething from without, and to have 
particular defires which ultimately terminate 
in himfelf. But how can we conceive of any 
other fpring of adion than benevolence in 
the abfolutely felf-fufiicient and independent 
being ? There is therefore none good but one, 
that is God, none eflentially and immutably 
good, none befides him who a6:s always folely 
from that principle. Here is goodnefs in per- 
fection, which muft appear amiable to every 
mind that bears any refemblance of it, and 
be the fubjeft of delightful meditation. 

If thefe are our apprehenfions concerning 
the Deity, one can hardly conceive > what 
fliould flop the courfe of our love to him. It 
is true, there are other parts of his charadler, 
(to be afterwards obferved,) which when com- 
pared with our own, may damp our hopes 
from him, and produce fear. But fince even 
imperfeift kind difpofitions neceflarily attraft 
our afFedlion, the idea of perfed: fupreme 
goodnefs, (abftrading from all other confide- 
rations,) would feem to be an objed: which 
muft have irrefiftible charms for the human 
heart j and that we fhould not be able to con- 

fider 
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fider it without a fenfible pleafure. It maySERM.' 
therefore juftly be feared, that as fome men's X. 
habitual impreflions of God, (particularly in 
their devotion,) have more of ajoylefsawe, and 
ferviic dread, than a delightful complacency, 
this proceeds from their mifreprefenting him 
to themfelves, as a being who adls towards 
his creatures merely in the way of arbitrary 
dominion, appointing them to happinefs or 
mifery only becaufe he will. Whereas the 
true notion of infinite goodnefs, direded in 
its exercife by the moft perfect wifdom, and 
having always for its obje6l the greateft and 
moft extenfive happinefs, would infpire the 
mind with fentiments of ingenuous gratitude, 
and thereby be the beft fecurity of our fincere 
obedience. At the fame time, there is no rea- 
fon to allege that the tendency of this is to 
encourage a prefumptuous confidence in fin- 
ners, as imagining they may go on fecurely in 
their trefpaflcs with hopes of impunity; (which 
can only proceed from a wretched depravity 
of heart, and a wrong notion of the divine 
goodnefs, as if it were a blind undiftinguifh- 
ing pronenefs to the communication of hap- 
pinefs;) for befides that every confiderate per- 
fon muft fee that fupreme goodnefs itfelf has 
eftabliftied an inviolable connexion between 
virtue and felicity, the true fenfe of that glo- 
rious 
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SERM.rious and amiable perfedion, even^ naturally 
X. and immediately begets an inward fliame and 
remorfe for having diflionoured it, and fome 
degree of hope is abfoliitely neceilary to re- 
pentance. 

But let us confider ourfelves as the particu- 
lar objedls of the divine favour,— That what- 
ever good we poflefs of any kind, whatever ex- 
cellence we are confcious of in the frame of 
our nature, and its pre-eminence above other 
kinds of creatures in the world about us,—* 
That largenefs of iinderftanding whereby we 
are entertained with an infinite diverfity of ob- 
jeds^—Thofe natural affedions which yield us 
a great variety of pleafure,— our moral capa- 
cities and improvements which are accompa- 
nied with a high fenfe of worth,The privileges 
of our condition, That provifion whkh is made 
for our eaiy enjoyment of life, whether by 
the means of our own invention and induf- 
try, and the affiftance of our fellow creatures 
or without them, — and The greater happinefs 
we hope for hereafter,— -All thefe and all other 
good things, however convey 'd, are origi- 
nally owing to the bounty of God. Now 
the aiFedion of gratitude is fo natural to the 
mind of man, that we fliall fcarcely allow 
him to be reckoned one of the fpecies who is 
altogether void of it 5 at leaft, to be ungrate^ 

ful 
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ful is univerfally accounted one of the moftSERM. 
abandoned and profligate charadters. But X. 
fiirely this principle ought to operate moft vi- 
goroufly towards the greateft beneficence; and 
there is none that may be compared with that 
which God has ftiewn to us. Shall we be 
much afFedted with the kindnefs of our fel- 
low creatures, and diipofed to make thankful 
acknowledgments for their favours? And 
fliall we be infenfible of that goodnefs to 
which we owe our being and our very capa- 
city of happinefs, as well as the materials of 
it ? This is the nobleft object of human af- 
fe<aion, in which the mind, firmly perfua- 
ded and fteddily contemplating it, refts fully 
fatisfied. And though the exercife and mani- 
feftation of this divine principle towaTds our- 
felves, gives us the moft convincing proof of 
it, and a very lively fenfe of its amiable excel- 
lence, yet does not the affeftion ultimately 
terminate in our own happinefs, fo that we 
fhould be juftly faid to love God for our owii 
fakes, but in fupreme Goodnefs itfclf, which 
muft appear the moft complete and worthy 
objedt of love to every intelligent and moral 
being whofc judgment is not mifled by pre- 
judices or inattention, and which is not deep- 
ly corrupted in its moral aiFcftions. 

Thirdly, 
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S E R M. Thirdly, we may confider the intire moral 
X. ^ charafter of the Deity. All his moral attri- 
butes may be fummed up in goodnefs, which 
is probably the juftdl way we can conceive of 
them as aftive principlesin him. Perhaps in 
inferior charadter^ benevolence may be rightly 
called the fum of virtue j but of the fupreme 
independent Being we cannot think more be- 
comingly than that this folely is this fpring 
of his aftions. Yet configuring the variety 
of its exercife according to the different con* 
dition of rational creatures, and how vari- 
oufly individuals are affefted with thofe very 
meafures which they fteddily purfue as their 
great end (the univerfal good,) hence arifes a 
diverfity in our conceptions concerning that 
moft fimple uniform principle virhich is with- 
out variablenefs or fhadow of turning* We 
know how to diftingqifh in imperfect human 
charadlers between the righteous and the 
good : The laft is the finifhing quality, yet 
others are neceffary : . And applying this to 
God, we have fomewhat different notions of 
his goodnefs abftradtly confidered, and of the 
reftitude or holinefs of his nature, his juftice, 
and his truth ; all which in conjunftion with 
unchangeable goodnefs make up his true mo- 
ral charader, and are the intire objeft of our 
affedlion* 

Now, 
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Now, let any man calmly confider how S e km. 
his mind is afFefted towards thefe qualities in X. 
a limited degree of perfeftion. Let him try 
what a difference his heart naturally makes 
between the generous patriot, the faithful 
friend, the inflexibly righteous judge, the 
kind benefador, and the diredlly opposite 
characters as they are rcprcfented in hiftory. 
Whether the one does not necelTarily attract 
his veneration and efleem, and the other be-^ 
get his contempt and averfion, tho' they arc 
fuppofed to be at the remotefl diilance from 
his perfonal knowledge, and without a pofR-f 
bility of having any effedt on his own interefl^ 
Let him place thefe contrary objedts in a 
nearer point of view, applying the charadlers 
fo far as they may be juflly applied withia 
his particular acquaintance ; (for the condition 
of the world is not at any time either fo good 
or fo bad, but that this diflindtion is manifeft j) 
jftill it will evidently appear that the righte- 
ous is more excellent than his neighbour; and 
that unblemifhed integrity, with all the pub- 
lic and private virtues, command a peculiar 
yefpeft, (hining through all the obfcurity 
which fuperflition and a party fpirit have been 
able to throw upon them, and flill as the mo- 
ral charader rifes in perfeftion, our cfteem for 
it proportionably increafes. 

But 
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S £ R M. But let us fuppofc a being of the moft per-^ 
X. fedl-redHtude, goodnefs, and all other moral 
excellencies, in the nearefl fituadon, and mofl 
intimately related to ourfelvcs j — That there is 
a conftant intercourfe between him and us,— - 
We have daily opportunities of obferving his 
conduift, the manifeftations of his amiable at* 
tributes, and on the other hand, our behaviour 
is continually in his view.— That we have re^ 
ceived innumerable benefits, indeed our all 
firom his bounty, and conftantly depend upon 
hinii for every thing we need ; — That he is our 
fupreme immediate governor, and that our 
prefent and future ilate, with all the changes 
in them, are abfolutely under his dilpofal ; 
Surely we cannot doubt but this Being is the 
proper objedt of our higheft affedlion. * And 
if far inferior degrees of moral goodnefs in our 
fellow-creatures neceflarily attradt veneration 
and efleem, (even though beheld ata diftance,) 
and our intercft is not concerned in the effefta 
of it ; fuch abfolute perfe<9ion placed in the 
ftrongeft point of light, being exerted upon 
ourfelvcs, muft raife in every attentive mind 
a fuperlative reverence and love. 

But let us obferve the natural workings of 
the human heart towards fuch a perfeft mo- 
ral charafter, fo manifefted, and falling with- 
in our knowledge^ whereby we fhall under* 

Hand 
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ftand the genuine operations of the love bf S e r M* 
God/ and be able to difcern them in our own X 
minds. Firft, it is accompanied with a de*- 
lire of imitation. Since we ourfelves are in- 
dued with a moral capacity, it feems to bfe 
utterly inconfiftent, and what human nature 
is not capable of, that moral excellence fliould 
be an objedt of aiFeftioiiate efteem, yet with- 
out a defire of refembling it. Let any mari 
fix his attention to the amiable ideas of ho- 
nefty, jiillice, mercy, and fidelity, as exem- 
plified in a particular moral agent well known 
to him, and try whether he does not find fe- 
cret earneft wifhes in his own foul, that he 
were pofTefTed of the fame qualities ? Indeed 
this principle feenis to have a very gredt influ- 
ence on the generality of mankind, whdfe 
tempers and behaviour are in a great meafure 
formed by example, never without the ap- 
pearance of fome moral fpecies t6 redommefid 
it ; and it is the great pradtical principle of 
religion. For, according td men's notions of 
the Deity, fo are their difpofitiohs and theif 
moral condud ; of which the hiftory of all 
ages, and all religions, afFdrd Us very pkiil 
inftances. Juft ferifimerits concerning the 
fupreme Being, as perfectly holy, righteous^ 
and good, naturally tend to produce, and 
when ferioufly confidered with hearty and 
VouIL A a pure 
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S E R M. pure afFe6tion, adually have produced the like 
X. tempers and manners in pien, carrying hu- 
' man. virtue to its greateft height of perfeftion 5 
whereas the erroneous opinions of many con-' 
cerning the difpofitipos of their Gods, (ftill 
retaining an idea of their dominion,) have, 
above all things, corrupted their morals by 
the defire of imitation, and added the ftrongeft 
fanftion to their vices. Such is the force and 
the natural operation of love to moral agents, 
thofe efpecially who are fuppofed to be in a 
fuperior condition, and above all, the ac- 
knowledged objefl: of religious refpedl. And 
by this clear evidence we may try the fince- 
rity of our profeffed love to the true God 3 nor 
can any attentive mind that would not wilfully 
deceive itfelf, be at a lofs in judging by thcfc 
plain fcripture ruk3, * Be ye followers of God 
as dear children, f Jndifye call on the father^ 
who ^without refpeSi of perfons judgetb all tnen^ 
be ye holy in all manner of converfation^ as he 
who hath called you Js holy. 

Secondly, fincere love to the Deity, confi- 
dered as a being of the moft perfed moral 
character, with whom we have to do in fuch 
a variety of important relations, and in whofe 
prefence we, are continually, is always accom- 
panied with an earneft delire of his approba- 

tion. ** 

* Eph* V. I. t I Pet. i. 17—15- 
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if we look carefully into our own hearts, S e r m^ 
we fhall find that this never is, nor can be X. 
feparated from an afFe<ftionate eftecm; and 
that the love of any perfon naturally direfts 
us to form our conduft to his liking, arid 
make it our conftant ftiidy to pleafe him. So 
it is in inferior inftances ; children make if! 
their principal endeavcSuf to pleafe their pa* 
rents, fervants their mafters, and fubjeiSs 
their fovereigns ; not only fo, but they who 
live together upon terms of the moft per fe<ft 
equality, are determined by their fecial af^ 
fedlions, to render themfelves agreeable to 
each other. It is thus that the defire of ho- 
nour, and the fear of difgrace, (powerful prin« 
ciples of a^ion in the human nature,) are to 
be accounted for : ,Our mutual arfedions 
ftrongly engage us to feek mutual efteenij 
and while we love mankind, it is impoffible 
to be wholly indifferent whether we have 
their approbation or not. But as this prin- 
ciple makes a diftindion among men, (for a 
well-difpofed mind values the approbation of 
others in proportion to their wifdom and vir- 
tue, ) fo k operates in the fanie manner to- 
wards beings of different orders. Intelligent 
agents of other fpecies are the objeifts of -outf 
cfteem as well as mankind j and if we fup- 
pofe owfelves under their obfcrvation, it will 

A a 2 paturally 
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Ser M. naturally be our defire to approve our conducfl 
X. to them according to the degree of their ap- 
prehended wifdom and fuperior moral excel- 
lence. Efpecially the fincere love of that be- 
ing who is fo intimately prefent with us as to 
know the fecrets of our hearts, and who is 
unparallerd in all moral perfedlions, our gra- 
cious father, guardian, and governor, will 
determine us to make it the principal aim of 
our lives, and of all our deliberate defigns 
and adtions, that we may be approved of 
him. If therefore God has made his will 
known to us ; if he has diredled us after what 
manner we fhall ad: fo as to pleafe him, our 
obedience is the natural expreffion of our love 
to hiqi, and in vain fhall we pretend to have 
that afFeftion in pur heartp, while we do not 
keep his commandments. But every man 
has the work of the divine law written in his 
heart. By a fairancj unprejudiced attention 
to ihe.firft didiates of his own mind upon 
every queftion relating to his moral condudt, 
(without entering into perplexing debates, 
which generally take their rife from Ibme de- 
gree of inward diflionefty, and tend to error 
rather than the knowledge of the truth,) he 
knows what will be acceptable tx> his great 
fuler and judge, fo far as to affure his heart, 
and have confidence towards him ; which by 

the 
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the unalterable appointment of fupremc good- S e r m. 
nefs is the genuine refult of integrity in all good X, 
afTedlions, comprehended in loving the Lord 
our God, with all our heart, and foul, and 
ftrength, ^nd mind. 

The fame practical principle of love to 
God, which is manifefted by obedience to 
his precepts as its infeparable cffed:, will alio 
produce an abiblute fubmiffion to the appoint- 
ments of his providence, with intire confi- 
dence in him. For if we have habitually upon 
our minds an affedionate fenfe of his fupreme 
dominion, exercifed with the moft perfed: 
wifdom, and conftantly and invariably pur- 
fuing, as its chief end, the greateft good, 
what can follow more naturally than that we 
ftiould be fatiified in all events, and wholly 
refigned to his will? Thefe two, a fincerc 
uniform difpofition exerted in pradice to keep 
his commandments, and a chearful unrepin- 
ing fubmiffion to his providence, conftitutc 
that temper of mind in which true piety con- 
fifts, and which is the perpetual fource of in- 
ward ferenity and joy. So far as* we deviate 
from them, and are confcious of rebellious 
inclinations and of unfubmiffive difcontent, 
miigiving fears arife in our minds of his dif- 
approbation ; becaufe then it appears that we 
arc not made perfed in love, for love made 
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Sf:RM. perfect by the fruits of obedience aiidrefig- 
X^ nation, only, cqfts out fear. 

The fupreme Being, whofe glorious cha- 
'rader juftly claims our higheft affeiflion and 
moft devout regards, is pot indeed intuitively 
difcerned by us 3 he is not the immediate ob- 
jedl cither of our external or internal fenfes. 
* Bebold (fays Job) J go forward but he is 
not there, (vifible) and backiVardf but I can- 
not perceive him-, on the left hand where he doth 
work, but I cannot behold him ; be hideth him-- 
felf on the right hand that I cahmt fee him. It 
is by our reafon v^e are convinced of his ex-* 
iftence and his perfcdkions. But if Mre arc tho- 
roughly convinced 5 and if his being, as he is 
in himfclf abfolutely perfeft, righteous, and 
good, be the real objedl of our underftand-? 
ings, nature direfts the exercife of our afFecr 
tions to him ^ whiqh do not wholly depend 
on our manner of apprehending their objefts, 
but our perfwafion concerning the reality cf 
them. Suppofe ^ perfon of eminent vi^orth in 
9. fitoation remote from our acquaintance, and 
we have no other knowledge of his being and 
virtues than we have of other diftant fa<3s j 
•K—This charader will attradl our veneration, 
tho' it may not affeft our minds fo fenfibly as 
immediate convcrfation would do- And fup- 
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pofe us to have only rational, notfenlible cvi-Serm. 
dence, that a friend is fo near as to remark X. 
our words and actions, we^fliould furely have a 
regard to his prefence fuitable to our efteem 
<^^/j, charafter. In like manner, if we believe 
ihat the invitible God is intimately prefent 
with us, that in him we live and move and 
have our being, and that he is acquainted, not 
only with our outward actions, but our moft 
fecret thoughts,*— What can be more rational 
than that we fhould form our condud: with 
an eye to his approbation ? That we ftiould 
nvalk before himy (as the fcripture exprefles a 
religious courfe of life) and be perfeSty that 
is, fincerely righteous and good as he is ; this, 
one would think, muft ht infeparable from a. 
firm perfwaJSon, and a high efteem of his ab- 
folutely perfect moral charaAer- 

There may be, and very probably will be 
an intirely different manner of apprehending 
the divine Being and perfections in the future 
ftate. There is no difficulty in conceiving that 
the human mind niay have faculties and ways 
of perceiving obje^s wholly new, and of 
which we can now form no idea, as we know 
that various intelligent creatures are endued 
with various capacities, whereby are conveyed 
to them ideas peculiar to themfelves* Why 
may we not fuppofe that the fupreme Being 
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SERM.himfelf, and his glorious attributes, ihall be 
X, the immediate objedt of the mind's intuition, 
difccrned not by the diftant and unafFe<fling 
way of reafoning from efFefts to their caufes> 
but as clearly and direiSlIy as we now per^^4v,^5 
the objedts of fenfe, or even our own pow^*s 
and operations ; which the facred writers de- 
fcribe hy feeing him fate to face^ and knowing 
as we are known^ and illuftrate the fuperior 
excellence of it above our prefent manner of 
conceiving the fublime fubjedt, by an allufion 
to the difference between the knowledge of 
children and of grown men. The affedions 
then will operate according to the clearer views 
oi the underftanding, in a manner of which 
we have not now a diftindl notion. But fincc 
we find by experience that fenfiblc things, 
(low as they are in their nature, and of little 
impprtance to the main ends of our being, yet) 
do by their immediate prefence, and the 
ftrong impreffion they make upon our minds, 
excite vehement defires, and raife fenfations 
of pleafure, which the cool and rational con- 
iideration of the fame objedls could never pro-r 
duce ; and moral qualities, even imperfedt in 
their kind, and but imperfeftly underftood, 
yet attrad very intenfe affedion, and are con- 
templated with great delightj — we muft con- 
d^de that infinite power, wifdpm, and good^ 
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ncfs, in conjundtion, (which gave birth to the S e r m. 
univerfe, and is the fole caufe of all created X. 
being, and all felicity, fecn not darkly and 
through a glafs, but fliining upon the foul in 
its full unclouded fplendor,) will, fill it with 
joy unfpeakable and full of glory, be the ade- 
quate objed: of its higheft affedtions, the cen-* 
ter of reft, its laft end, and moft complete 
happinefs. 

In the mean time, obfcure knowledge, 
cold and languid affections, and imperfedt 
enjoyment, belong to ourprefent ftate of pro- 
bation and difcipline, through which we arc 
paffing to a niore exalted condition of exil^ 
tence. Our bufinefs therefore is, without 
repining at the appointments of providence, 
to improve the capacities, and advantages we 
now enjoy, fo as the proper end of them may 
be attained. Particularly j fince our know- 
ledge of God is not by intuition, but by re- 
flexion and reafoning, which are the proper 
exercifes of our own powers, we ought to 
employ ourfelves actively in them. We know 
that the mind can turn its thoughts and atten- 
tion to particular obje(^s, and ufe other means 
which by obfervation and experience appear 
conducive to its improvement in the know- 
ledge of them. In the prefent cafe, this feems 
to be the principal duty whiqh the fupreme 

Being 
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S E R M. Being requires of us. For fince by tKe confti- 
X. tution of our nature, we have afFedions 
whicli will of themfelves arife towards him 
when known ; and fince we are endued with 
X capacity, and furnifbe^ with the mekns of 
knowing, rather than with the aftual know- 
ledge of him; the moft obvious obligation on 
creatures in fuch a ftate, and the moft impor- 
tant part of their trial is, to improve that ca- 
pacity by deliberate attention and reafoning, 
and to apply themfelves diligently to the ufe 
of thofe means. 

It follows, that the exercife of fincere 
piety, all fumm'd up in the love of God, is al- 
Hvays proportionable to our clear and diftinft 
perceptions of his nature and attributes, in 
ft rational way ; and therefore it is neceffary 
to religion that we preferve the free and un-. 
difturbed ufe of our intclIe<Sual powers. Our 
affeiftions to other objefts are excited by fenfe 
without confideration. The imagination, 
which often mifleads the judgment, heigh- 
tens their fervour; and the pafBons which vio- 
kntly agitate the foul, (arid always need to 
be reftrained rather than inflamed,) fecm, in 
their original intention and within their pro-* 
per bounds, rather defigned to ferve the pur- 
pofes of the animal life ^and our condition 
in this world, than the fublime exercifcs of 
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the mind, and tlie highcft ends of our being : S e r m. 
But true devotion, which is wholly founded X. 
in the underftanding, always keeps pace with 
its calm and deliberate excrcife ; and the rule 
by which we ought to judge of its fincerity^ 
is not extatic rapture and vehement emotion 
of mind, but a conflant refignation to the 
will of God, and a fteddy pUrpofe of approv- 
ing ourfelvcs to him in the whole courfe of 
our aftions ; for this is the love of Gody that 
^ve keep bis Commandments. 
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Of Truft in Qod, and Praying to 

"him. 




Pfal. Ixii. 8. 

* 

^rujl in him at all Times ye People^ pour out 

your Heart before him. 

AS all the creatures derive their being, 
and whatever degree of power, per- 
fedlion, and happinefs they poflefs, 
from the goodnefs of God, (the folc principle 
which, we can conceive, could determine him, 
infinitely perfe<a ^nd felf-fufficient, to create 
any thing ;) fo the continuance of their being, 
and every degree of created power, perfedion 
and happinefs, depends folely on his good 
pleafure. For it is impoffible that fuch an ef- 
fed fhould not depend abfolutely on the 
caufe ; that any thing which exifts merely 
by the will of another, fhould not exift juft 
fo long as, and ceafe to exift whenever that 
other, pleafes s and that all the clrcumftances 
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of its condition, ordered by his free appoint- S e R m* 
ment, (hould not be always fubjecft to his dif- XI. 
pofal. The rational creatures whom God 
has indued with a capacity of difcerning this, 
will find, that as, when they ferioufly and de- 
liberately attend to it, the afFeftion of grati- 
tude will naturally arife in their minds for 
the favours they have received, fo with refpeil 
to futurity, (to which they cannot help look- 
ing with anearneftand folicitous expeftatioUj) 
they have no folid ground of in ward tranquil- 
lity and hope, but in an aiFeSionate reli-* 
ance on the fame immutable divine bounty, 
to which they owe their, being and all the 
good already in their pofleflion. This thfen^ 
as well as love, is an eminent branch of that 
natural homage which intelligent creatures 
owe to the Deity, Efpecially we, who find 
ourfelves in an imperfed: and indigent ftatc ; 
having weakneffes in every part of our con- 
flitution ; frail bodies and feeble minds ; 
narrow underftandings, vexatious defires and 
perplexing fears 3 who are always liable to 
changes, to pains and troubles of various 
kinds, and the whole of our condition here 
but a kind of infancy of being, naturally ca- 
pable of being raifed to a much higher degree 
of perfection hereafter^' and capable likewife 

pf a change for the worfe, when this ftatc 
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S£RM»of probation and difcipline is over, (for of 
XL . that future exiftence there is at lea'fl a high 
probability, which muft feniihly afFe(ft an 
attentive mind,) wc, I fay, who find ouriclvcs 
in this fituation ; whofe-dii^ i$ in God's hands 
and depends on his pleafure ; who have fo 
little in a<ftual pofteflion, and fo much in pro«> 
ipe^; — wc cfpecially, live by faith in God ; 
and it is a moil important part of our duty, 
as well as the only fure foundation of inward 
peace and fecurity of mind, to tru/l in him at 
4iil timet. 

I win endeavour in this difcourfe to explain 
c6nfidence in God, by fbewing the true 
principles on which it refts, together with 
thC' fentiments and difpoiitions imported in 
k ; and then, I will confider what the Pfal- 
nuft recommends in purfuance of it^ namely^ 
pouring out our hearts before him, or pray- 
ing to him. 

To truft in any perfon or intelligent 
ftg^nt, is to expert good from his benevolence 
or kind affections. ' In order to which there 
muft not only be a perfwafion of his good 
difpofitions, but>of his power as fuperior to 
eurs, at leafl: as fufHcient for aiiedfing fome- 
thing to our advantage, which we could not 
effed: without him, and of his knowledge 
and wifdom extending to the affitirs wherein 

we 
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we truft him. The leaft attenticm will fa-SERM» 
tisfy us, that the knowledge of all thefe qua- XL 
lifications in the agent is peceffary to lay a' ^~ 
foundation for our confidence. If a perfon 
in power k ill difpofed towards us, we dread 
him in proportipn to the apprehenfions we 
have of his power 5 if he is indifferent, ther^ 
may be fear, but very little hope ; if we are 
fecure of any one's good will, l?ut believe 
him to be weak or ignorant, this may give 
fome pleafure, yet no expeftation of advan- 
tage j but kindnefs in conjunction with abir, 
lity and wifdom make the complete charaftef 
which is the objed; of confidence. Now all 
thefe properties belong to the Peity in an in*- 
finite degree of perfection. As with the Lfir4 
Jehovah is everlafiing firength^ a power ex- 
tending to the utmoft bounds of poifibitity* 
to do in heaven and earth whatfoever pleafep 
him ; and unlimited knowledge comprehendr 
ing all things, with all their circumftances 
and relations, nay, aftd all future events 5 io 
he is good to dU and his tender mercies are 
over aid his 'works. That varirty of happir 
nefs which there is in the world, and caabp 
attributed to no other caufc than his good 
pleafure, abundantly prove this. There is 
provifion made for all the kinds of living crea- 
tures which* we fee in the earth, the air, and 

the 
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SERM.the waters* J their infinitely varicJus neceflitles 
XI. are fupplied, and they have enjoyments fui- 
table to their feveral capacities and delires : 
The human coriftitution carries the plaineft 
marks of its author's 'goodnefs, and fo does 
the daily care which providence takes of 
. mankind. Thefe things muft convince every 
confiderate mind that the maker and difpo- 
fer of all things is a moft benevolent Being, 
indeed, dcferves to be called fupreme good*- 
nefs^ itfelf. This being the general and moil 
evidently demonftrated charadterof the Deity, 
It muft be manifefted towards every pro* 
per object; that is, all who need and are ca- 
pable of receiving any good from him. For it 
is utterly unworthy of, and inconfiftent with 
fupreme goodnefs, to be partial or capricious 
in its exercife, to be beneficent to one, or to 
fome, and not to others, who are in parallel 
circumftances of want, and equally capable 
of receiving.' Every man who ferioufly re- 
flefts on the whole of his own ilatc, wiH 
find himfelf fuch ja monument of the divine 
liberality and paternal care; that he will be 
thereby encouraged to depend on the bounty 
of providence for the future. The Apoftle 
"Peter therefore, juftly exhorts chriftians in 
a fufFering condition, * to commit the keeping 

* I Peter iv, 19. 
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tf their fouls to God as unto a faithful creator. S 6 R m» 
His having made us, nqt we ourfclvesj to XL 
which nothing can be fuppofed to have 
moved him but his own goodnefs, is a reafon- 
able foundation of hope in him^ for he has a 
defre to the work of his hands. 

But the goodnefs of <jod extending to all 
his creatures^ and being fo exercifed towards 
every one as not to negledl any^ the whole 
fyftem is at once the obje6l of his care; which 
comprehending a vaft variety of individuals^ 
the good of many, arid indeed of the whole^ 
may be attended, with particular inconve-* 
niencies to fome. This, w^e know, is in fadk 
the cafe of human governments ; the end of 
which being the benefit of intire focieties put 
under their care, and of every fingle fubgedt 
fo far only as it is confiftent with that, they 
neceffarily and laudably purfue the meafurejs 
which tend to the common fafety, though 
the interfering interefts of a few may fufFer 
by them. Who would reproach a prince fof 
deftroying the properties or the lives of a few 
fubjedts, fuppofe rebels or traitors, when the 
intereft of the whole kingdom indifpenfably 
requires it ? This is fo far from being any juft 
ground of impeaching his goodnefs^ that 
goodnefs itfelf, diredled by wifdom^ is the 
very motive to jt. From this low and im-* 
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S £ R M. perfed ims^ we may take our rife to the 
XL eonfideration of the diviiM univerfal govern-* 
ment, the trae character whereof is fupreme 
goodnefs, which being condu<5ted by the 
moft perfect wiidom, fteddily and conftantly 
purfues as its end t^e good of the whole, that 
is> the univer£d happinefs of intelligent be- 
ings; though in a perfe(5i: coniiilency with 
that, nay, as abfolutely ncceflkry to it, fomc 
individuals may fufFer. It is impoffible in- 
deed for a finite underflanding to diicern all 
the rdations of things, and to fee their re- 
moteft iflues, which are fully known to infi- 
nite wifdom ; and therefore it is impoffible 
for us to comprehend the whole of the divine 
adminiftration, and to difcern the goodnefs 
Qf it in fome particular inftances which to 
our narrow minds may have a contrary ap- 
pearance, when fome of his creatures fuj^r 
by his appointment. But this does not pro- 
ceed from, a defeft of benevolence towards 
3iny of them, but from the abundance of it 
towards the whole, which always intends, 
apd being joined with infinite power and 
wifdom, irrefiftibly efFc(9:s the moft extenfive 
good. For I think it muft appear a moft 
evident truth, that a Being who is infinitely 
good, at the fame time fo powerful as to do 
whatever he. pleafes, (nothing can refift him,) 

and 
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jshd 10 wife as to have all p&fflble cdniiexions^ S £ r m« 
dcpendieiicics, and events of things at once X'* 
in his vieWi that, I fay, fuch a being always 
ddes v^bat is beft in the wholes 

This is the iirft principle upott which our 
trufting in God refts, that he is infinitely 
good, wife, and powerful; and his whole 
conduct is fuitaUe to that chara<5ter, that is^ 
he always purfues, as the end of his a£tions^ 
$he greateft absolute good; and the fenti^ 
ments and difpofitions agreeable to it which 
our confidence in him imports, are, that Kmi 
minds j(hould be fully fatisfied with the dtU 
vine adminiftration^ Sknd make that good 
which k its ultimate end^ the nxatter of ouf 
jo3rfal hope. It is true^ this does not afcer-^ 
tain to OS the fulfilling and gratifying oui" 
own particular deiires ; nor is the object of 
hope, tn this view, private happinefs, as fe^ 
parated from the order of the world and 
the common good of intelligent beings ; yet 
. this,, the greateft gbod, is the fit objeft oif 
earneft defire, and the profpe€t of k gives 
pleafure, with a high eftecm of the per* 
Ion by whom it is accompli(hed, which artt 
the priticipd a^dions included in truft^ as 
we are now confidering it^ Would not t 
wife and good man earneftly defire, and joy* 
folly hope for the common fafety and happi- 
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S E R M. ncfs of his country ; and make the perfbn 
XI* from whofe favour and prudence it was to be 
expedled, the object of his truft, though his 
own private intereft were only attended to 
in fubordination to the public utility ? For 
there are public aflfedtions planted in the hu- 
man mind, as well as felf-love ; and it is not 
only the gratifying of the latter, but the for- 
mer, that yields true enjoyment. Now we 
arc members not of a particular fociety only, 
but of the whole moral world ; of God's 
great family in heaven and earth ; and this 
fhould give us the greateft delight, and we 
ought to acqiliefce in it with the higheft fatif- 
fa^ion and contentednefs of mind, that he is 
at the head pf the univerfe, fuperintending 
all affairs, and direfting them fo, as effec- 
tually to promote the greateft good of the 
intire intelligent fyftem. * T^be Lord reign- 
etby iet the earth rejoice, let the multitude of 
the ijles be glad thereof -f- The 'worldjhall be 
ejiablijhedy that it Jhall not be moved. J He 
is the confidence of nil the ends of the earth, 
/md of them that are afar off on the fea. And 
if he be the common confidence of all his 
creatures, it can only be underftood inthisfenfe, 
r— not that he takes care of every individual 
feparately, and independently on the reft, as 

if 
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if it were the fole objed of his attention, butSE'R m. 
that having every one in the view of his all- XI. 
comprehending mind, he promotes the good 
of the univerfal fyftem, and communicates 
the greateft meafureof happinefs to the whole, 
which he certainly and invariably does ; and 
a well-difpofed mind rejoices in it. This is 
what our hearts, when we calmly reflect on 
it, muft neceffarily approve, as in itfelf rea- 
fonable, and moft worthy of God, the wife 
and good governor of the world. We fhould 
certainly think it becoming the father of a, 
family, or the ruler of a civil fociety, to em- 
ploy his care for the benefit of the whole, 
and not confine it to a few favourites, neg- 
ledling the reft 3 and fhall we not be fully 
fatisfied with the fame condud: of the Deity, 
the great parent of the univcrfe ? Thus far 
then, and with thefe difpofitions, we, and 
all reafonable creatures may and ought to 
truft in God. 

The fecond principle is, that in the go- 
vernment of his reafonable creatures, God has 
a regard to their moral difpofitions and be- 
, haviour ; and that there is by his appoint- 
ment a certain eftabliflied connexion between 
happinefs and virtue. He is a lover of re<fti- 
tude, and hates vice ; a perfedily holy being 
himfelf, free from every kind and degree^ of 
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§£ RM. moral ^vil s aGod^trufh^ and npithoi^ m^ 
XL quityi ju/i and right is kei and he aj^rovcs 
righteQuihefs ap(i goodnefs wherever it is 
founds and will reward it y but wick^nefs is 
9n abomindtion ta him; I will not now enr 
ter on the proof p£ a truth, which has been 
before infifted on, and muft appear Co cvi-s 
^ent to every man who has employed his 
mind in the confideration of it ^ and v^ich 
by all who have any regard to religion, muft 
be acknowledged to be its main foundatiofl. 
There may be diiferenoe in opinions concern-? 
ing this point, if we confine our thoughts to 
the pr? feat ftate of things j and it may be a 
quefticn, Whether in this world virtue be its 
own reward ? Though, I think, even in that 
view, the evidence is on the £de of virtue ; 
and God has not in any part pf his ^dmi- 
l^iilration left himfelf without witnefs of its 
excellency and eligiblenefs, and of his ^- 
proving it. But if we take in the whole of 
men*s exiilcnce, and of the divine govern- 
ment over them, all that are not atheifH 
muft agree, that to be good is the fui?e way 
^ be happy ; and that, fooner or later,, GoA 
will reward all tholfe that diligently feek him. 
Indeed, as our ftate here is imperfect in vir- 
tue) fo it is in happinefs. Not that in all 
jefp^^Sts tfeerQ i^ between thefe two an exoft 
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pfropc^tbn 5 that is, we do not find in ex- S e r m. 
pcrience, that the outward condition of XI. 
men is eafy and profperous according to the 
meafure of their real worth. The contrary is 
apparei\t$^ for fometlmes^ as the prophet 
fpeaksj * the proud are called happy y yea they 
that work wickednefs are Jet upy yea. they that 
teffipt God are even delivered ; which often 
proves a fnare to bad men, and a flrong 
temptation to the good. But, not to fpeak 
of the counter-ballance on the fide of inno-^ 
cence and integrity in inward felf-enjoyment 
and the approbation of confcience, (a greater 
and more fubflantial felicity than any out- 
ward flate in this world can afford,, and fuch 
peace is only the effeSl of right eoufnefs^ and the 
fruit of it is quietnefs and ajfurancefor ever ;) 
befides this, I fay, it is to be confidered, that 
the external flate of things here, as irregular 
as it feems to be, and unfavourable to virtue, 
is yet under the dircdion of the divine pro- 
vidence* <jod does not leave the world to 
chance, or to the arbitrary will of inferior 
agents: He continually prefides over them 
all, and by his own interpofition orders the 
whole feries of events, adjufling themxfo as 
to anfwcr the ends of his moral government. 
The trvie anfwer, therefore, to all the difficul- 
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S 5 ]ft M. ties arifing from the difpenfations of provi* 
XI. dence, and the objcftions taken from the 
pfofperity of the wicked and the calamities 
of good men, againft the equity and good- 
nefs of the divine ^dminiftration, its impar^ 
tial regard to virtue, and therefore againft 
the reafonablenefs of trufting in the Lord at 
all times,*^The anfwer, I fay, is furniflied 
by thefe confiderations ; — That this is a ftat^ 
of probation; — that it is in love God chaftens 
his children, and for their profit;— that he 
appoints afflicftions and trials to men, particu- 
larly to his moft faithful fervants, to humble 
and prove them, and do them good in their 
latter end; that the moft illuftrious exercife of 
virtue is occafioned by thefe trials, and fo 
good is brought out of evil, to the praife of 
the divine goodnefs and wifdom ; — that God 
very often interpofes by his providence to de- 
liver the righteous out of their troubles, aiid 
at length he will deliver them out of them 
all; and therefore, finally, that the partial 
jtnd temporary fufFerings of good men are no 
argument againft God's having a regard, in 
his government, to the natural difpofitions 
and behaviour of bis reafonable creatures, and 
Jiis having eftablifhed a connexion between 
Jiapmnefs and virtue, 
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Hence it follows, that with refpefl: to our- S e r m. 
felves and ouf own happinefs, our confidence ^ XI, 
in God oughts be diredled by a regard to 
his charadter as the wile moral governor of 
the world, and therefore implies a conformity 
to his laws ; we may entertain high expec- 
tations from his goodnefs, and rely upon his 
fa^jour, only upon occafion of the ^ncere and 
faithful performance of our duty, and imita^ 
ting his holinefs. Since, by the eftabliftied / 
rules of his adminiftfation, the happinefs of 
moral agents is infeparably connefted with 
virtue, what reafonable profpeft can there be 
of the former without the teftimony of our 
own confciences concerning our fincerity in 
the other? The facred writers, agreeable to 
the firft principles of natural religion, thus 
limit our truft in God. They reprefent it as 
having a neceflary connexion with doing 
good ; they exhort them that fear the Lord 
to truji in him ; for he is their help and Jhield ; 
and him that fedreth the Lord^ and obeyeth 
the voice of his fervant^ although he walk in 
darknefs and hath no lights yet to. trufi in the 
name of the Lordy and to Jlay upon his God. 
The deepeft diftrefs, and moft difmal con- 
jundlure of afflidting circumftances ought 
not to weaken our confidence in the divine 
jnercy, (provided always that our minds be 
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SfiUM.fttpported by ^n inward conj^oufnefs of in« 
XI. tcgrity,) But when the hearts of men reproach 
them for their crimes, and they have the 
galling remembrance of guilt unrepented of^ 
this naturally produces diftruil. In this cafe 
to exped the approbation of God, and fuch 
favour as he ^ews to his £incere fervants, is 
prefumptuouiiy to affront the judge of the 
whole earth, as fuppofing him not to do 
right ; that he is a party to the wickednefs 
of his creatures, and will indulge diem in it. ' 
Which is not to be underftood in fo ftrid 
a feiife, as if a confcioufnefs of the leaft mo-f 
ral imperfedlion did deflroy our hopes in 
God : For if he (hould enter into judgment 
with his fervants, and flridly mark dl their 
failures, no man living could be juflified in 
his fight. . But when our hearts do not con* 
demn us for willfully indulging ourfelves in any 
evil way, or for any deliberate tranfgreffion 
of God's law unrepented of and unreformed, 
or committing Jin fo as t^ be the fer^kmts of 
fn i on the contrary, they witnefs an habi- 
tual fincerity of intention and integrity of 
life, though not without fome defe<fts in the 
performance of our duty, and fome ihiirmi* 
ties (which ftri^ly fpeaking, may be called 
finful, but not to be wholly avoided by any 
li>ortal in this imperfect ftate,) and we arc al- 
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ways watching againft them, and emka-SERM. 
VQuring to amend them ; Then we have con- XL 
fidence towards God, believing that as the 
righteous and good judge, he will make a 
difference between fuch a charadter, and im- 
penitent workers of iniquity, of which chri- 
iHanity gives \is a full and exprefs aflu ranee. 

If men will form their defires and hopes 
of happineiV wholly by fenfe, and by the 
prefent external appearance of things, the 
favour of God will be little in their efteem, 
lar from being a^nowledged a fufHcient 
portion. For as he is himfelf invifible, the 
diftinguilhing effeds of his loving kindnefs 
ftre not the objeft of outward obfervation ; 
but tp the mind which believes his being, and 
that he is a rewarder of ail them that dili^ 
gently feek him, things appear in a quite 
4iflferent light. There is an important re- 
ality in the divine approbation which will 
ibme time or other produce great and fub- 
ftantial effects, confummating the felicity of 
the human nature s and the expeftation of 
them, is a mighty fupport to the mind 
jigainft prefent griefs and fears. For inferior 
enjoyments in this life, (of which ther« is a 
^reat variety,) all of them the fruits of the 
4iyine bountj^, t)ut difpenied promifcuoufly 
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Serm. to outward appearance, yet under the direc- 
XI. tion of wife providence ; none of them afcer- 
tained to particular perfons, nor annexed to 
any peculiar moral charafter ; for them, I fay, 
a religious confidence ought always to be 
accompanied with fubmiffion to the fove- 
reign and gracious will of God, for this rca- 
fon, becaufe we know not what is good for 
us all the days of this vain life which paffeth 
as ajhadow ; but he is the perfect judge, and 
therefore it (hould be referred intirely to him ; 
which the heart confcious of its own inte- 
grity may do with full fatisfadion, fecure of 
that truth which the Pfalmiji declares, * that 
the Lord God is a fun and Jhield^ the Lord 
will give grace and glory y no good thing will 
be withhold from them that walk uprightly^ 
Upon which he adds, in the following words, 
O Lord of hojls bleffed is the man that trtifietb 
in thee. No man can rationally afllire him- 
felf of particular future events in this world 
(which depend on the fovereign counfgis of 
God and are known only to him,) of parti- 
cular enjoyments to be obtained, or dangers 
to be avoided ; becaufe we cannot be fure that 
. fuch particular events are for the beft, or have 
a neceflary connexion with our own grcateft 
happinefs j which is all that our confidence 
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ought regularly to terminate upon. It isSERM, 
enough * that there is no want to them that XI. 
Jear God : the young lions lack and fuffer hun-- 
ger, but they that feek the Lord Jhall not lack 
any good things that is, which God infinitely 
wife, as well as kind and compjffionate, 
knows to be good for them, and neceffary to 
their greateft happinefs. 

The regular and religious confidence in 
God which I have explained, ought to have, 
and indeed is naturally apt to produce this 
efFedl in the mmds of good men, to eftablifti 
them, and preferve an inward tranquillity 
and peace, free from thofe vexing di(quiet- 
ing paffions, thofe tormenting and over- 
whelming forrows of the world that work 
deaths and thofe difpiriting fears and dif- 
couragements which are the moft unhappy 
as well as undutiful ftatc we can be in. And 
therefore not only with refpedt to the other 
world, when the full reward fhall be enjoy- 
ed; and tlie end of faith completely obtain- 
ed, (which is the falvation of the foul,) but 
even with refpedt to this life, they may be 
pronounced truly blefled who put their truft 
in God. For having a firm well-grounded 
perfwafion of all the great principles of reli- 
gion, particularly of the perfeft felicity re- 
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S E R M. ferved for the righteous hereafter, which thej^ 
XI. d!K^mfelves hope for from the teilimony of 
their own con&:iences concerning their fince^ 
rity ; and acquiefcing with pfeafare m that 
order and difpofition of things which thf> 
wife and good governor erf" the world lias ap- 
pointed as the belk) (however uneafy fomc 
events may be tothemfelves for a time,) they 
enjoy ftable equanimity in all the viciffitudes 
of time, and pofiefs their fouk in patience 
wjtlMut outragious itfipotent anger or gnaw- 
ing difcontent. This happy fruit of truft- 
ing in God, the prophet IJaiah mentions : 
* ^hm nmk keep bim in ferfeB peace wbofe 
mind ii Jlayed m tbecy hecaufe be truftetb in 
ibee^ And thus the devout Pfalmi^ reafons 
with himfelf againft the immoderate griefs 
and the diftrafting fears of his own mind : 
•f* Wby art tbou cq^ downy O my fiuly wirf 
art tbott dij^uieted in me ? Hope tbou in Gody 
for tbeu Jhalt yet praife bim ^mbo is^ tbe health 
of tby countenance and tby God. Or, as 
the hmt pbus author more generally fpcafcs 
concerning the good man : % He fhall not be 
afraid of evil tidings ; bis beart is fxed trufi-^ 
ing in tbe Lordy bis beart is ejtablijhedy furehf 
bejhalpnot be mowd Jbr ever. 

It 
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It remains now only, to the end we naay Sb % m. 
fee the full pffed: of confidence in God, that XI. 
we cohfider the influence which it has upon 
the principles of human a^ioii« Confid^ling 
the life of man as a purfuit of .hi& intereft, 
not jet fully poiTeiied or fecured, (which is a 
Very comprehenfivc, I do not fay, a complete 
view of it;) there muft be jR>me evidence of 
futurity to excite and direft the aftive princi- 
ples in our nature: Every one knows by expe- 
rience, that it is this, in fome degree or other, 
which docs fet him at work, and engage his 
aiFedtions. Now, abftrafting from the no- 
tion of ruling intelligence in the world, dif- 
pofing all events, there feems to arife fome 
probability from the common eftabliftied 
courfe of things, or what we ufually call the 
general laws of nature, fuch as —the inter- 
changeable variation of the feafons ;— the fer- 
tility of the earth s— -the ordinary neceffities^ 
and conveniencics of mankind provided for by 
human art and induftry ; — the maxims where- 
by they conduift themfelves towards each 
other founded on focial affctftions, equity, fi- 
delity, and benevolence, (principles which have 
a confiderable influence on their mutual com- 
mi«nication, though the operation of them is 
but imperfed in its degree, and not univerfal;) 
upon which obferyations of faft, and others 
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Se R M. <rf a parallel nature, men form their particular 
XI. fcheme, every one for his own intereft ; but 
the probability is often very low. This gene- 
ral^urfe of things, as applied by particular 
perfons in the direction of their meafures> 
being fubjed: to great uncertainties, and efpe- 
cially the continuance of life, on which they 
all depend, yet it is fufficient to animate men 
in their purfuits j it adtually does fo, and rea* 
fonably, fince oo higher evidence can be at- 
tained. But if we alter the fuppofition, and 
cbnfider a benevolent being, infinitely power- 
ful and perfectly wife, prefiding over the 
world and diredting its courfe, whofe care ex- 
tends to every individual creature, and who 
orders the minuteft circumftances of things, 
with all the confequences of them ; there 
arifes in the mind an affeiSionate confidence, 
not a certainty with refped: to particular events 
which God has referved to himfelf, giving us 
no other evidence than the probability already 
mentioned y but it adds chearfulnefs and vi- 
gour to the heart in ading, as well as fills it 
with reverence, to know that we are under 
the obfervation and the guidance i:)f a perfedly 
righteous, , wife and good being, who orders^ 
all things for the beft in the whole, and 
makes all things work together for good to 
them that love him. As to the hopes of men 
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engaged in the affiurs of life, the objed ofS erM* 
which hope is future good, we muft diftin- XI* 
guifh between the immediate view, that iSj 
the expeftation of fuccefs diredtly aimed at by 
the means ufed, (fuppofe the acquifitlon of 
riches, honour, or any other temporal advan- 
tage,) we mufl, I fay, diftinguifli between 
this and the ultimate d^fign, which is happi-* 
nefs. The former refts on the one common 
foundation of prudence and induftry, * as So^ 
hmm obfcrves, all things here come alike to all% 
they have no neceflary connexion with any 
moral character, nor are afcertained by truft^ 
ing in the Lord : Here is one e*oent to the 
righteous and the wicked. But the other 
more remote intention of happinefs in general^ 
which every man aims at, and which doe$ 
not depend on particular events, is fure only 
to them who fincerely fear God, who keep 

his commandments, and confidently rely oq 
his goodnefs. 

I proceed now to confider the duty of 
prayer, which being principally intended as 
an expreffion of confidence in God, the ex- 
plication of it wUl be a proper fequel of what 
has been already faid. All nations of men 
whom God has made to dwell upon the earthy 
have conftantly agreed in acknowledging that 
he is to be worfhipped ; and by the fame ge*-^ 
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8 E R M. neral confent, prayer appears to be one afl: erf 
XI. homage which the indigent and frail condi- 
tion of human nature has always diredted 
them to pay him j though many of them, 
(having grofsly erred in their notions of the 
Deity and his attributes,) have diflionoured 
inftead of glorifying him by their pretended 
fervices, which were unworthy of reafonable 
creatures to prefent, and unworthy of a pure 
ipirit, the fupreme infinitely powerful, wife, 
and good governor of the world, to accept. 
Particularly, there have been great miftakes 
concerning the nature and defign of prayer, 
and the right manner of performing it, info- 
much that this important part of worfliip has 
been turned, not only into a mere infignifi- 
cancjr, but a perfed abfurdity, by a inixture 
of ridiculous and immoral *rites, at leaft tend- 
ing to impiety, y ice, and uncliaritablenefs j 
and by a moft ftupid inattention to the fenti- 
,ments, the qualifications and difpofitions of 
mind, with which our petitions (hould be ad- 
drefs'd to the fupreme. Being ; which may be 
too plainly difcerned even among fome of 
thofe who have enjoyed the beft opportuni- 
ties of inftruftion. It may therefore be nc- 
cefTary to obferve, 

Firft, that the intention of prayer is not to 
inform God of any thing he was fuppofed to 

be 
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l>e before unacquainted with, which 16 theSERM. 
profefled defign of petitions to men. It is XL 
no affront to the underftanding of the wifeft 
mortal to avow the intention of reprefenting 
to him what he did not know, iince a finite 
mind cannot poflibly comprehend all things : 
And particularly, the wants and defires of 
men are fecrets in their own hearts which no 
one knows but the fpirit of man which is 
nvithin him until they are exprefled. But 
God is omnifcient ; his underftanding is in-^ 
finite ; he fearcheth the hearts and tries the 
reins of the children of men ; he is thoroughly 
acquainted with all our ways -^^ nota word can 
be in our tongue but he knows it altogether y yed 
he underjiands our thoughts afar off'. Let it 
never be imagined then, that we pretend by 
prayer to tell God what was unknown to him, 
or to engage his attention. Such ftupid no*- 
tions the worfhippers of idols may have 5 arid 
the prophet Elijah in an elegant fafcaftic way 
upbraids the priefts of J5^^/ with then!;— -f cry 
aloud y for he is a God, either he is purfuingy 
or in a journey y or peradventure he Jleepeth and 
mujl be awaked. One cannot conceive upoii 
what other grounds than fuch abfurd fancies 
of the Deity, the heathen^ ufed their foolifh 
rites of invocation and their vain repetitions. 
The bleflTed author of chriftianity infinuates 
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S E R M. this, in warning his difciples againft imitating 
XI* the manner of the heathens when they pray, 
for fays he, * they think theyjhall be heard for 
much fpeaJdng : They have fome fuch weak 
and irrational imagination, as - if the Deity 
were to be roufed out of a^arelefs inattention, 
or called off from other affairs by loud cries 
and many wprds. So would not our Saviour 
have his followers to think concerning the 
God and Father whom they worfliip^ and 
therefore not to pray with>any fuch intention. 
He adds in the verfe immediately foilowing, 
be not ye like unto them i ^ \tt not the labour 
of your lips in a multiplicity of expreffions, 
or the fame often repeated, be your Audy, 
or the bufinef^ of your prayers, as if you were 
to inform God of what he did not know, or 
perfwade him and prevail upon him to take 
notice of you, which without that kmd of 
importunity he would not do ; fqr your Fa- 
ther knoweth what you have need of, before 
you afk him. We ought to have it expreily 
in our confideration when we pray, that God 
already knows all our wants, every circum- 
ftancein our condition, and every thought in 
our hearts. 

Secondly, Is it the defign of pra3^r to 
move the goodnefs of God, in this fenfe, to 
excite in him a compaffion for us, or any of 

his 
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his creatures, which he had not before, and S e r m. 
£0 induce him to alter his counfels, and do in XJ. 
compliance with our requefts what otherwifc 
he was not inclined to ? This is the end, 
and often the event of earned and importunate 
applications to men : Their bowels are moved 
by intreaties, and tender compaflion is raifed 
by an aflfe^ionate reprefentation of a pitiable 
objed: : They are diipofed to confer benefits. 
to which they had no previous inclination, or 
prevailed with to abate of their feverity 
againft an offender ; and inftead of the refent* 
ment which they had conceived, to entertain 
fentiments of kindnefs. But tho' this be in 
icnen not only . innocent but honeft and praife 
Worthy, yet it implies an imperfeftipn 5 which 
let it be far from us to impute to themoft 
glorious of all beings, who is abfolutely per- 
fect in his wifdom, and all the other excellen- 
cies of his nature, without variablenefs or fha- 
dow of turning. And tho* the common lan- 
guage of men, and even the fcriptures reprefent 
the goodnefs of God in very ftrongexprcffions, 
hy a refemblance to human pity; (foritisfaid 
that his 'bowels are movedy he is affliSled in the 
(tffliSiions of his creatures^ und bis repent ings are 
kindled for them :) Thefe are figurative formts of 
fpeaking, not to be taken in a ftri<5l and pro- 
per fcttfe, as if he were liable to any fuddeft 
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^ERM.paffions or emotions of mind whkh attend 
XL pity in us, and to a change in his meafures 
and his conduct by their influence, fo as there 
fhould be any ground to expcdl fuch eftedls 
from prayer as there is among men, who of- 
ten are induced by the fupplications of others 
to alter their courfe, and take new refolu- 
tions. Known to the Lord are all bis works 
from the beginning ; his counfel Jtands for ever^ 
and the thoughts of his heart to all generations^ 
being formed with perfed underftandiiig and 
forefight, and not depending on variable 
events in time. God is indeed infinitely 
good ; but goodnefs in him is not a paflion, 
or a fudden indeliberate propenfion excited 
by external occafions, but a calm and difpaf- 
iionate principle, direded always in its excr- 
cife by the higheft reafon, which appears to 
his all comprehending mind, and therefore 
Immutable in its meafures as is the reafon and 
fitnefs of things. 

Hence it appears that there is a great dif^ 
fe^-ence between prayer to God and prayers 
to men, in the meaning and defign of them. 
The very intention of the latter is to per- 
fwade them to change their mind and their 
courfe of aftion : And if we were perfectly af- 
fured that their piirpofes were fixed with re- 
aped to the matter of our petitions, it would 

be 
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be in vain to pray to them at all. BiitSERM. 
prayer to God is of quite another nature, XI. 
lince he is of one mind and we cannot pre- 
tend to turn him. It is to be underftood in the 
fame manner as trufting in him, being proper- 
ly no more than an explicit declaration of it ; 
that is, it (hould be our principal defign in 
our prayers to exprefs our firm belief, our 
hearty confent, and our aflured hopes, that 
God will always do what is for the beft in 
the whole, always what is moft reafonable 
and fit to be done, and what tends to the 
greateft good and happinefs of the whole 
£yftem of intelligent beings, fuitable to his 
charafter, of their wife and gracious father 
and ruler : And with refpedt to the cafe of 
individual moral agents, that he will conftant- 
ly and univerfally obferve the rule of connec- 
ting felicity with virtue ; fo that in propor- 
tion as men are penitent, fincere, pious, fo- 
ber, and righteous, and charitable, they fhall 
be happy fooner or later 3 and in proportion to 
their confcioufnefs of thefe qualities in them- 
felves, fo is their confidence in his favour,; 
^nd they by prayer exprefs their expectations 
of good from him. It is not meant, how- 
ever, that our prayers {hould be confined to 
what has been now mentioned : We may de- 
fgend to a great many particulars in our ad- 
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S E R M.drefTes to God, and as the fcripture fpeaks *, in 
\XI. every thing by prayer and fupplication with 
thank/giving make our requefts known to him* 
But this is the general rule we fliould follow, 
and the defign we fhould purfue, in that part 
of worftiip ; which may be applied more par- 
ticularly to thofe cafes wherein God has 
made his will known, either by the light of 
nature and by juft inference fpom his moral 
attributes, or by plain declarations of his 
word, which are intended to direft us in 
prayer as well as other duties. But certainly 
our prayers cannot be acceptable to God or 
fuccefsful, uhlefs they be agreeable to his 
will ; for this is the reafonable confidence we 
have in him, that if nve ajk any thing accord^ 
ing to his willy he hearetb uSy ; and if we 
know that he heareth uSy we know that ik 
have the petitions that we defired of him* It is 
by no rfteans reafonable to think that we 
have an unbounded liberty to addrefs the de- 
fires which proceed from our own irregular 
paffions and corrupt affedtions as petitions to 
God, or that we can have any hopes.of accep- 
tance in doing fo : Nor is it to be thought too 
great a reftraint upon us that we fhould be thus 
limited ; Since from the infinite perfedtions of 
God's nature we are affured, that what he 
wills, is not only in itfelf, and with refpeft to 
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the intire ftatc of things fittcft to be done, (m S e rm. 
which therefore we ought to acquiefce,) but ^ XL ^ 
beft in particular for them that love him. 

If it be alleged, that prayer thus explain- 
ed •feems to have very little meaning in it^ 
and fcarcely to anfwer any valuable purpofe. 
What does it fignify for us folemnly to de- 
fire that God may do what he pleafes, or 
what his wifdom fees beft and fitteft, which 
We ire fure he will do, whether we defire it 
or not ? I think it is a very important mean- 
ing in prayer which has been mentioned, 
namely, that it expreffes our confidence in 
God ; our aflufed expeftation, with a fincere 
confent on our part, that he will do what is 
beft, and by the propereft and moft efFeSual 
means promote the greateft good ; and that 
he will deal with every one of his reafonable 
creatures according to equity, that is, good- 
ilefs and wifdom, making them -happy in 
proportion to the meafure of their virtue. 
Now, this carries in it the beft fentiments we 
cart have, and the beft dilpofitions, the moil: 
dutiful to God, and which are the folid foun- 
dation of the trueft prefent pleafure, and of 
lafting happinefs hereafter. It is wife and it 
is ufeful toexprefs thefe fentiments in prayer, 
whereby they are ftrengthened; and this 
duty, when fincerely performed, becomes an 
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Serm. excellent means of virtue, which is its prin- 
XI. cipal defign. The vigorous exercife bf good 
affedions naturally tends to confirm and in- 
creafe them 5 and a profeffion made in the 
prcfence of God, and folemnly addreffed to 
him, lays the mind under a ftrid obligation 
to purfue the good inclinations and purpofes 
it has declared. The great motives of reli. 
gion and iiniverfal righteoufnefs are takeri 
from the xonfideration of God, of his per- 
fedlions, of his intimate prefence with us, 
of his providence diredting all our affairs and 
governing the world with the mo ft perfedl 
equity, and of ^his being the righteous judge 
who will render to every man according to 
his works. Now, all thefe motives are fup- 
pofed to be exprefsly in our thoughts when 
.we call on the name of the Lord. And in- 
deed confidering how many things occur in 
the ordinary courfe ofliuman life to divert our 
attention from them, fo that they often flip 
out of our thoughts, it is neceflary that on 
fome fpecial occafions, and in a ftated folemn 
manner, they fliould be brought to our re- 
Inembrance, which is done by prayer.. Be- 
sides, if we pray with underftanding for our- 
felves, or for others^ the principal fubjeft and 
aim of our petitions will be the attainment 
pf religious integrity^ as the true glory and 

perfeftion 



and praying to hm. 411 

pcrfedion of our nature ; to have our mintfsSER m. 
formed to the love, of moral reditude and XI. 
benevolence, and our ways direded to the 
pradtice of righteoufnefs and goodnefs. No- 
thing appears fo defirable to a well difpofed 
iiiin4 : And as we are fure fuch defires are 
agreeable to the will of God, we may truft 
in him, that he will do whatever is neceflary 
on his part, that we may be aflifted in pro- 
fecution of them. And tho' we ihould in 
every thing make our requefts known to 
God, and defcend in our fupplications to the 
various events and affairs of life, yet as they 
are all capable of being direded by divine 
providence to the purpofes of our improve- 
ment in knowledge and religious virtue, that 
ought to be our principal view in our pray- 
ers concerning them : By which means fuch 
prayers become ufeful for preferving our 
minds in the right temper ; and acceptable to 
God, becaufe we do not ajk amifsy to confume 
the gifts of his bounty upon our lujl^ or for 
the gratification of our low and corrupt de- 
fires, but with an intention, in all events, to 
grow in piety and goodnefs, which we are 
ajffured God is well pleafed with, and will 
promote by the means which his infinity 
wifdom fees fitted ; and then we know 'we have 
cur petitions that we dejire of him. 

What 
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S £ R M. ' What has been faid on this fubjeft con- 
XL tains, I think, a juft and full anfwcr to the 
common objedlion againft prayer as unnecef- 
fery becaufc of the oninifcience of God, his 
perfedt wifdom and unalterable counfels in 
^ governing the world : The defign of inform- 
ing him of our wants, of afFe<!ling his mind 
in the fame manner as the mmds of men arc 
afFedted wi Ji the diftrefles of others, and per- 
fwading him to alter his meafures, are hot the 
proper defigns of prayer ; and if it can ferve 
no other, it ought to be given up as ufelefs ; 
but, I hope> it appears that other valuable 
ends are to be anfwered by it. It is in itfelf a 
very reafonable fervlce, as being an intended 
deliberate acknowledgement of the divine per- 
feftions, power, wifdom, and goodnefs, in rul- 
ing the world 5 and an exprefEon of our con- 
fidence in God, which is an eminent branch 
of piety, the foundation of our prefent peace, 
and our expedation of a happy event, what- 
ever circumftances we may be in -, and it is an 
excellent means of virtue -, confequently, of the 
higheft perfedtion gnd happinefs of human 
nature ; it tends to render us more and more 
- the qualified objeds of the divine favour, by 
increafing and ftrengthening thofe good quali* 
ties and difpofitions to which it is annexed. 

the 
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The immutability ofr^he divine counifels S e R m* 
does not deftroy all |^ee-agency^ in inlcrior XI. 
beings, nor thef^rop^r uTe of their powers in ~ 
order to accomplifli [the ends for which they 
were appointed. \to man reafons after thh 
manner, that becaufelthe iflues of things are 
under the dominion o|^^rovidence, therefore 
we need to do nothing purfelv^^s, but abide 
the event of an irrefiftible ctef ree 3 — Becaufe 
the fertility of the earth depends* on ^ the will 
of the fupreme caufe, therefore we need ufe 
BO labour that, it may yield ite increafe^- — Be- 
caufe there is an aj^ointed time for man upoa 
earth, and our days are determined, therefore 
all means and care on our part for health 
and the pr^rvation of life, are unnecefTary* 
The wifdom of God governs the creatures ac* 
-cording to the feveral powers and capacities 
Jie has given them ; inanimate things are 
moved according to the diredion of his fove- 
reign all-powerful will ; and the determina- 
tions which are planted in voluntary agents 
are as truly the means of providence for ac- 
complilhing their proper ends as the neceflary . 
xnotioni of the other. The liberty of man in 
the exercife of his faculties, according to the 
' direftion of his inftinds and his reafon, is as 
iieceffary to the happinefs and^ the beauty of 
the moral world, as the conftant revolution 

of 



■S". 



; 414 Of\ruJl in God^ 

8 E )f M.bf the. heavenly orbs lis to the order of the vi^ 
%ll lible fyfteto. Tho' pi«rty ^^^ virtue are pra:c- 
tifed by men freely and\of tRfeir own choice, 
yet by the divine conftitiffon and the unalte-^ 
table nature of things, tbi ends of our beings 
and our happinefs can^^aC'iftore be attained 
-. vrithout them, than tneVegetabI • of the earth 
.can be brought to pei.leftion without the heat 
of the fun. 'Tis true, God is wifting to make 
men happy •; but to their enjoyment ci hap* 
pinefs moral qualifications in thenV are requi- 
red, and for the want of thenithey are una- 
voidably unhappy ; which qualifications de- 
pend on the exercife of xir own powers. 
Now, if the neceffity of piety and virtue, of 
the love and fear of God;^ i. .rufting in him 
and doing good, if, I fay, the neceflity of thefe, 
notwithftanding the unchangeablenefs of the 
divine counfels and purpofes, be once efta- 
blifhed, it will appear that the means of piety 
•and virtue are, I do not fay equally,* but in 
proportion to the degree of their hniuence and 
ufefulnefs, alfo neceflary and f . to be ufed : 
and I have fliewn that prayer is fuch a means. 
In one word, God will always ' o what is 
moft fit and reafonable whether we afk it or 
not, indeed whether we perform any part of 
our dvity or not; but the fitnefs of our ob- 
taining his favour, and the happinefs which 
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IS moft fuitable to our ns^ure, d( , '4iy5 e j m, 

upon our qualification^ ; and tht^ i«* Xl^* 

med up in that/fem^r and thofe difpofiu ^^ 
of mind which are c^prelTedin, ahd increal 
by fervent prayer^ /^"om- a? jpure and upright 
heart, with undt^ -^i*^S* 
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